


Table of Contents

Introduction

=
w

14.
15.
16.

P P oo~No oabdwN
'_\.o.-...-..

=
N

Fishers of Men: Men Who Were Caught Like Fish
The Son of Mary Who Was a Passover Sacrifice
The Demons of Gadara
Eleazar Lazarus: The Real Christ
The Puzzle of the Empty Tomb
The New Root and Branch
Until All is Fulfilled
The Authors of the New Testament
The Typological Method
The Puzzle of Decius Mundus
The Father and the Son of God
Josephus' Use of the Book of Daniel
Building Jesus
The Apostles and the Maccabees
The Samaritan Woman and Other Parallels

Conclusion

Appendix

A Reader's Guide to the Names and Terms
in Caesar's Messiah
A Timeline of Jesus' and Titus' Lives

Endnotes
Selected Bibliography
About the Autha

38

45

58

93
125
159
174
205
219
226
250
259
278
302
326
333

338

338
346
348
354
35¢



Introduction

In the popular mind, and in the minds of most satgl the origin
of Christianity is clear: The religion began as avement of the
lower-class followers of a radical Jewish teacherird) the first cen-
tury C.E. For a number of reasons, however, | ditl share this cer-
tainty. There were many gods worshiped during Jests that are
now seen as fictitious, and no archeological ewdenf his exis-
tence has ever been found. What contributed moshytoskepticism
was that at the exact time when the followers afugewere pur-
portedly organizing themselves into a religion thaged its mem-
bers to "turn the other cheek" and to "give to @aeshat is Cae-
sar's," another Judean sect was waging a religwas against the
Romans. This sect, the Sicarii, also believed & ¢bming of a Mes-
siah, but not one who advocated peace. They saugWessiah who
would lead them militarily. It seemed implausibleat two diamet-
rically opposite forms of messianic Judaism woulavéh emerged
from Judea at the same time.

This is why the Dead Sea Scrolls were of such ésteto me,
and | began what turned into a decade-long studthein. Like so
many others, | was hoping to learn something ofigfinity's ori-
gins in the 2,000-year-old documents found at Qumra

| also began studying the other two major workarfrthis era,
the New Testament and War of the Jews by Flavigeplus, an
adopted member of the imperial family; | hoped &tedmine how
the Scrolls related to them. While reading these tmorks side by
side, | noticed a connection between them. Censi@nts from the
ministry of Jesus seem to closely parallel episdiden the military
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campaign of the Roman emperor Titus Flavius as ttemated to
gain control of the rebellious Jews in Judea. Mgréf to understand
this relationship led me to uncover the amazingrefdethat is the
subject of this book: This imperial family, the ¥ans, created
Christianity, and, even more incredibly, they immmated a skillful
satire of the Jews in the Gospels and War of thes e inform pos-
terity of this fact.

The Flavian dynasty lasted from 69 to 96 C.E., peeod when
most scholars believe the Gospels were writtertottsisted of three
Caesars: Vespasian and his two sons, Titus and tomiFlavius
Josephus, the adopted member of the family whoentiar of the
Jews, was their official historian.

The satire they created is difficult to see. limére otherwise, it
would not have remained unnoticed for two millenriibowever, as
readers may judge for themselves, the path thaFtheians left for
us is a clear one. All that is really needed tokwddwn it is an open
mind. But why then has the satirical relationshgiween Jesus and
Titus not been noticed before? This question isegafly apt in light
of the fact that the works that reveal their satitbe New Testa-
ment and the histories of Josephus—are perhapsmib& scruti-
nized books in literature.

The only explanation | can offer is that viewing tlospels as
satire—that is, as a literary composition (as opdo® a history) in
which human folly is held up to ridicule—requireket reader to
contradict a deeply ingrained belief. Once Jesus waiversally
established as a world-historical individual, anthes possibility
became, evidentially, invisible. The more we beadi@vin Jesus as a
world-historical figure, the less we were able taderstand him in
any other way.

To understand why the Flavians decided to createstGnity,
one needs to understand the political conditionst tthe family
faced in Judea in 74 C.E., following their defedttloe Sicarii, a
movement of messianic Jews.

The process that ultimately led to the Flavianshticd over
Judea was part of a broader and longer struggé, tetween Juda-
ism and Hellenism. Judaism, which was based upamtheism
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and faith, was simply incompatible with Hellenisthe Greek cul-
ture that promoted polytheism and rationalism.

Hellenism spread into Judea after Alexander theatGmon-
quered the area, in 333 B.C.E. Alexander and hixessors estab-
lished cities throughout their empire to act asteenof commerce
and administration. They set up more than 30 Greiéks within
Judea itself. The people of Judea, in spite ofrthétorical resist-
ance to outside influences, began to incorporattaicetraits of the
Greek ruling class into their culture. Many Semifesind it desir-
able, if not necessary, to speak Greek. Wealthys Jmught a Greek
education for their young men. Gymnasia introduckvish stu-
dents to Greek myths, sports, music, and arts.

The Seleucids, descendants of Seleucus, the conemandilex-
ander's elite guard, gained control over the rediom the Ptolemies,
the descendants of another of Alexander's geneiral200 B.C.E.
When Antiochus IV (or as he preferred, Epiphanesttis, god
manifest) became the Seleucid ruler in 169 B.ChE.began Judea's
nightmare.

Antiochus was openly contemptuous of Judaism andtesdato
modernize Jewish religion and culture. He instaliégh priests who
were supportive of his policies. When a rebelligraiast Helleniza-
tion broke out, in 168 B.C.E., Antiochus ordered Brmy to attack
Jerusalem. Second Maccabees records the numbeswsf slain in
the battle as 40,000, with another 40,000 taketivesapnd enslaved.

Antiochus emptied the temple of its treasury, \iedathe holy
of holies, and intensified his policy of Helleniwat. He ordered the
observances of the Hebrew cult be replaced withleHistic wor-
ship. He banned circumcision and sacrifice, ingidua monthly
observance of his birthday, and placed a statugeaot on the Tem-
ple Mount.

In 167 B.C.E., the Maccabees, a family of religlgugealous
Jews, led a revolution against Antiochus' impositiof Hellenistic
customs and religions. They sought to restore taepahe religion
that they believed was mandated by God in his hexhgl. The Mac-
cabees compelled the inhabitants of the cities thegmquered to
convert to Judaism. Males either permitted theneseto be circum-
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cised or were slain. After a 20-year struggle, kih@ccabees eventu-
ally prevailed against the Seleucids. To quote tddbees, "the yoke
of the Gentiles was removed from Israel" (13:41).

Though the Maccabees went on to rule Israel foremban 100
years, their kingdom was never secure. The Seletimieat to the
region was replaced by an even greater one from eRdRoman
expansionism and Hellenistic culture constantly edtened to
engulf the religious state that the Maccabees sdblished. In 65
B.C.E., a civil war broke out between two Maccabeaals for the
throne. It was at this time that Antipater the Edenmthe wily father
of Herod, appeared on the scene. Antipater help@uy babout a
Roman intervention in the civil war, and when Pognmsent his
legate Scaurus into Judea with a Roman army, ikedathe begin-
ning of the end of the Maccabean religious state.

For the next 30 years (65-37 B.C.E.), Judea suffargough
one war after another. In 40 B.C.E., the last Mbheea ruler, Mat-
tathias Antigonus, seized control of the country. tBis time, how-
ever, the Herodian family was firmly establishedRmme's surrogate
in the region and, with Roman support, defeatedtdtlsins’ army
and gained control of Judea.

Following the destruction of the Maccabean stdte, $icarii, a
new movement against Roman and Herodian controkrged. This
was a movement of lower-class Jews, originallyechlPealots, who
continued the Maccabees' religious struggle agatinst control of
Judea by outsiders and sought to restore "Eredellsr

The efforts of the Sicarii reached a climax in 6& Cwhen they
succeeded in driving the Roman forces from the wtgunThe
Emperor Nero ordered Vespasian to enter Judea avithrge army
and end the revolt. The violent struggle that edsledt the country
devastated and concluded when Rome captured Mas&@8aC.E.

In the midst of the Judean war, forces loyal to FEt@vian fam-
ily in Rome revolted against the last of the J@iaudian emperors,
Vitellius, and seized the capital. Vespasian retdrio Rome to be
proclaimed emperor, leaving his son Titus in Juttedinish off the
rebels.

Following the war, the Flavians shared control othgs region
between Egypt and Syria with two families of powéHellenized
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Jews: the Herods and the Alexanders. These thredida shared a
common financial interest in preventing any futuevolts. They
also shared a long-standing and intricate persoslationship that
can be traced to the household of Antonia, the arotbf the
Emperor Claudius. Antonia employed Julius Alexantgsimarchus,
the abalarch, or ruler, of the Jews of Alexandda, her financial
steward in around 45 C.E.

Julius was the elder brother of the famous Jewiktiogopher
Philo Judeaus, the leading intellectual figure dlléhistic Judaism.
Philo's writings attempted to merge Judaism withtdHic philoso-
phy. Scholars believe that his work provided thehars of the
Gospels with some of their religious and philosephperspective.

Antonia's private secretary, Caenis, was also ¢mg-term mis-
tress of Vespasian. Julius Alexander Lysimarchuds afespasian
would therefore have known one another throughrtebared con-
nection with the household of Antonia.

Julius had two sons. The elder, Marcus, marriedo#lisr niece
Bernice as a teenager, creating a bond betweem\ltheanders and
the Herods, the Roman-sponsored ruling family afedu Marcus died
young and Bernice eventually became the mistresgespasian's son
Titus. Bernice thereby connected the Flavians drel Alexanders,
the family of her first husband, to her family, tHerods.

Julius' younger son, Tiberius Alexander, was anothgortant
link between the families. He inherited his fatbeghtire estate after
the death of his brother Marcus, making him onedhef richest men
in the world. He renounced Judaism and assistedFtagians with
their war against the Jews, contributing both moaey troops, as
did the Herodian family. Tiberius was the firstgablicly declare his
allegiance to Vespasian as emperor and therebyddipgin the Fla-
vian dynasty. When Vespasian returned to Rome $aras the man-
tle of emperor, he left Tiberius behind to assistdon Titus with the
destruction of Jerusalem.

Though the three families had been able to put dthvenrevolt,
they still faced a potential threat. Many Jews tw@d to believe
that God would send a Messiah, a son of David, wiald lead
them against the enemies of Judea. Flavius Josepugsds that
what had "most elevated" the Sicarii to fight agalRome was their
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belief that God would send a Messiah to Israel wiould lead his
faithful to military victory. Though the Flavianslerods, and Alexan-
ders had ended the Jewish revolt, the families h@ddestroyed the
messianic religion of the Jewish rebels. The fasilneeded to find
a way to prevent the Zealots from inspiring futuisings through
their belief in a coming warrior Messiah.

Then someone from within this circle had an ingfrg one
that changed history. The way to tame messianiaidod would be
to simply transform it into a religion that wouldaperate with the
Roman Empire. To achieve this goal would requireeav type of
messianic literature. Thus, what we know as theisBn Gospels
were created.

In a convergence unique in history, the Flaviangrads, and
Alexanders brought together the elements necedsarthe creation
and implementation of Christianity. They had theaficial motiva-
tion to replace the militaristic religion of thec&rii, the expertise in
Judaism and philosophy necessary to create the eGpspnd the
knowledge and bureaucracy required to implementelgjion (the
Flavians created and maintained a number of relggiother than
Christianity). Moreover, these families were thesahbte rulers over
the territories where the first Christian congréga began.

To produce the Gospels required a deep unders@radidudaic
literature. The Gospels would not simply replace literature of the
old religion, but would be written in such a way tas demonstrate
that Christianity was the fulfilment of the propies of Judaism
and had therefore grown directly from it. To aclkiethese effects,
the Flavian intellectuals made use of a technigeseduthroughout
Judaic literature—typology. In its most basic sehgmlogy is sim-
ply the use of prior events to provide form and tegh for subse-
guent ones. If one sits for a painting, for examle or she is the
"type" of the painting, the thing it was based updgpology is used
throughout Judaic literature as a way of trangigrrinformation
and meaning from one story to another. For exambe, Book of
Esther uses type scenes from the story of JosefiteiBook of Gen-
esis, so that the alert reader will understand Esther and Morde-
cai are repeating the role of Joseph as an ag€noaf
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JOSEPH ESTHER/MORDECAI

Rises to high position in the Esther rises to high position in the
Egyptian government through his Persian government through her
beauty and wisdom beauty and wisdom

Josephs good deed (interpreting Mordecai's good deed (saving
the butler's dream) is forgotten for a  the king's life) is forgotten

long time for a long time

A character refuses to listen— Character refuses to listen—

"she spoke to Joseph every day but "they told him every day but
he refused to listen" (Gen 38:10) he refused to listen" (Est. 3:4)

Pharaoh's chief servant is hanged The king's chief servant is hanged

Joseph reveals his identity to Esther reveals her identity to
Pharaoh after a feast the king after a feast

The authors of the Gospels used typology to crebt impres-
sion that events from the lives of prior Hebrew gitets were types
of events from Jesus' life. In doing so, they wérging to convince
their readers that their story of Jesus was a woation of the divine
relationship that existed between the Hebrew prispéied God.

At the very beginning of the Gospels, the authoreated a crys-
tal-clear typological relationship between Jesusd amMoses. The
authors placed this sequence at the beginning efr ttvork to show
the reader how the real meaning of the New Testameili be
revealed.

The sequence begins in Matthew 2:13, where Josepliescribed
as bringing Jesus, who represents the "new Israghiwn to Egypt.
This event parallels Genesis 45-50, where a previdoseph brought
the "old Israel" down to Egypt.

The authors of the Gospels associated their Josefth the
prior one by means of more than just a shared nam# a journey
to Egypt. The New Testament Joseph is describdd his counter-
part in the Hebrew Bible, as a dreamer of dreamsl as having
encounters with a star and wise men.
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Both stories regarding the journey of a Joseph typE are
immediately followed by a description of a massaofeinnocents.
The stories concerning the massacre of innocerdgsnat exactly
parallel. Jesus is not, for example, saved by beimgin a boat on
the river Jordan and then by being adopted by Herdaughter. The
typology used within Judaic literature does not uieg verbatim
guotations or descriptions; rather, the author dakaly enough
information from the event that is being used as type to allow
the reader to recognize that the prior event relétethe one being
described. In this case, each massacre of the entslcstory depicts
young children being slaughtered by a fearful tyrdout the future
savior of Israel being saved.

The authors of the New Testament then continue oniig
Exodus by having an angel tell Joseph, "They age dehich sought
the young child's life" (Matt. 2:20). This staterhés a clear parallel
to the statement made to Moses, the first savidisiafel, in Exodus
12: "All the men are dead which sought thy life HeTparallels then
continue with Jesus receiving a baptism (Matt. B:1ghich mirrors
the baptism of the Israelites described in Exodds Mext, Jesus
spends 40 days in the desert, which parallels tBeydars the
Israelites spend in the wilderness. Both sojourns the desert
involve three sets of temptations. In Exodus, itG®d who is
tempted; in the Gospels, it is Jesus, the son of Go

In Exodus, it is the lIsraelites who tempt God. THiegt tempt
him by asking for bread, at which time they lednatt"man does not
live by bread alone" (Ex. 16). The second time tidViassah, where
they are told to not "tempt the Lord" (Ex. 17). @we third occa-
sion, when they make the golden calf at Mount S{Ead. 32), they
learn to "fear the Lord thy God and serve only him.

Jesus' three temptations are by the devil and areireor of
God's temptations by the Israelites, as his regsoakow. To his first
temptation (Matt. 4:4) he replies, "Man shall ndatel by bread
alone." To the second (Matt. 4:7) he replies, "Thltalt not tempt
the Lord thy God." And to the third (Matt. 4:10) heplies, "Thou
shalt worship the Lord thy God, and only him shiadtu serve."

Though the parallels between Jesus and Moses pmdogycal
and not verbatim, the sequence in which these s\mair is. This
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is surely no accident but proof that Moses, th& Bavior of Israel,
is used as a type for Jesus, the second savieras|

OLD TESTAMENT MATTHEW

Gen. 45-50 Joseph takes old Israel 2:13 Joseph brings new Israel
down to Egypt down to Egypt

Ex. 1 Pharaoh massacres boys 2:16 Herod massacres boys
Ex. 4 "All the men are dead ..." 2:20 "They are dead ..."

Ex. 12 From Egypt to Israel 2:21  From Egypt to Israel

Ex. 14 Passing through water (baptism)3:1Z Baptism

Ex. 16 Tempted by bread 4:4 Tempted by bread

Ex. 17 Do not tempt God 4:7 Do not tempt God

Ex. 32 Worship only God 4:10 Worship only God

The typological sequence in Matthew that estabdisBesus as
the new savior of Israel is well known to scholavghat has not
been widely recognized is that the story also risv® political per-
spective of the authors of the New Testament. énHlebrew Bible it
is the Israelites who tempt God, but notice that devil takes their
place in the parallel New Testament story. This atigg of the
Israelites with the devil is consistent with whhe tFlavians thought
of the messianic Jews, that they were demons.

Moreover, the parallel sequences demonstrate tretQospels
were designed to be read intertextually, thatrisdirect relationship
to the other books of the Bible. This is the onlgywthat literature
based on types can be understood. In other woslghe example
concerning Jesus' infancy illustrates, to undedstdhe Gospels'
meaning a reader must recognize that the conceptgjences, and
locations in Matthew are parallel to the concepsguences, and
locations in Genesis and Exodus, where their conkes already
been established.

By using scenes from Judaic literature as types efegnts in
Jesus' ministry, the authors hoped to convincer ttesiders that the
Gospels were a continuation of the Hebrew liteetuhat had
inspired the Sicarii to revolt and that, therefolesus was the Mes-
siah whom the rebels were hoping God would sendnthi@ this
way, they would strip messianic Judaism of its powe spawn
insurrections, since the Messiah was no longer egiut had
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already come. Further, the Messiah was not the pteotaic military
leader that the Sicarii were expecting, but rathemulticulturist
who urged his followers to "turn the other cheek."

If the Gospels achieved only the replacement of rthiktaristic
messianic movement with a pacifistic one, they wobhve been
one of the most successful pieces of propagandastory. But the
authors wanted even more. They wanted not merelpatcify the
religious warriors of Judea but to make them wgqrs@iaesar as a
god. And they wanted to inform posterity that tiey done so.

The populations of the Roman provinces were peenhitto
worship in any way they wished, with one exceptitimy had to
allow Caesar to be worshiped in their temples. s incompati-
ble with monotheistic Judaism. At the end of the786C.E. war
Flavius Josephus recorded that no matter how Titutured the
Sicarii, they refused to call him "Lord." To circuent the Jews' reli-
gious stubbornness, the Flavians therefore createtligion that
worshiped Caesar without its followers knowing it.

To achieve this, they used the same typologicahatethey had
used to link Jesus to Moses, creating parallel epts; sequences,
and locations. They created Jesus' entire miniatrya "type" of the
military campaign of Titus. In other words, evefitsm Jesus' min-
istry parallel events from Titus' campaign. To prahat these typo-
logical scenes were not accidental, the authorseplahem in the
same sequence and in the same locations in thee(Soap they had
occurred in Titus' campaign.

The parallel scenes were designed to create anactbey line
than the one that appears on the surface. Thidagijoal story line
reveals that the Jesus who interacted with theipdésc following the
crucifixion, the actual Jesus that Christians hawevittingly wor-
shiped for 2,000 years, was Titus Flavius.

The discovery of the Flavian invention of Christtgncreates a
new understanding of the entire first century C3ach a revelation
is disorienting, and the reader will find the folimg points useful
in understanding the new history that this worksprds.

« Christianity did not originate among the loweasdes in Judea.
It was a creation of a Roman imperial family, tHavians.
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*« The Gospels were not written by the followers oflJewish
Messiah but by the intellectual circle surrounditite three
Flavian emperors: Vespasian and his two sons, Taod
Domitian.

* The Gospels were written following the 66-73 C.Earw
between the Romans and the Jews, and many of #mscof
Jesus' ministry are satirical depictions of evémts that war.

« The purpose of Christianity was supersession. & wasigned
to replace the nationalistic and militaristic mass move-
ment in Judea with a religion that was pacifistied awould
accept Roman rule.

| developed these findings over the past few yelaus, delayed
publishing them for a number of reasons. Thoughml r®o longer a
Christian, | see Christianity, on the whole, asuable to society. |
certainly did not wish to publish a work that migbause it sub-
stantial damage. Further, | was aware that ther@atfl the discov-
eries might have some negative effect even on seemeChristians.
| did not want to contribute to the cynicism of @ge.

At the same time, | knew that this information webe valu-
able to many. Eventually, my concern about not Idfng these
findings simply overcame my fear of the possiblepact. So, after
2,000 years of misunderstanding, a new meaninghef@ospels is
revealed within this work. By turning this pageaders will enter a
new world. | do not know if it is a better world.ohly know that |
believe it is a truer one.



CHAPTER 1

The First Christians and the Flavians

This book provides a new approach to understandihgt the Gos-
pels are and who composed them. | shall show thellectuals
working for Titus Flavius, the second of the thielavian Caesars,
created Christianity. Their main purpose was tolawp the xeno-
phobic Jewish messianism that waged war againsRtvean Empire
with a version of Judaism that would be obedierRdone.

One of the individuals involved with the creatiohtbhe Gospels
was the first-century historian Flavius Josephubpwas he relates
it, led a fabulous life. He was born in 37 C.E.oirthe royal family
of Judea, the Maccabees. Like Jesus, Josephus wa#daprodigy
who astounded his elders with his knowledge of itudav. Jose-
phus also claimed to have been a member of eatiealewish sects
of his era, the Sadduccees, the Pharisees, affitbtiames.

When the Jewish rebellion against Rome broke outd C.E.,
though he had no described military background hetieved the
cause hopeless, Josephus was given command ofetimdutionary
army of Galilee. Taken captive, he was brought teefihe Roman
general Vespasian, to whom he presented himsel @sophet. At
this point, God, rather conveniently, spoke to pbse and informed
him that his favor had switched from the Jews t® Romans. Jose-
phus then claimed that Judaism's messianic proghefcresaw not
a Jewish Messiah, but Vespasian, whom Josephusci@dwvould
become the "lord of all mankind."

After this came to pass, so to speak, and Vespasws pro-
claimed emperor, he rewarded Josephus' clairvoydmceadopting
him. Thus, the Jewish rebel Josephus bar Mattatdeame Flavius

12
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Josephus, the son of Caesar. He became an ardpporsr of
Rome's conquest of Judea, and when Vespasian edtuonRome to
be crowned emperor, Josephus stayed behind tot abss new
emperor's son Titus with the siege of Jerusalem.

Once the city had been destroyed, Josephus tookesidence
within the Flavian court at Rome, where he enjoyled patronage
of Vespasian and the subsequent Flavian emperoitsis Tand
Domitian. It was while he was living in Rome thaiséphus wrote
his two major works, War of the Jews, a descriptibthe 66-73 C.E.
war between the Romans and the Jews, and Jewishuiigts, a his-
tory of the Jewish people.

Josephus' histories are of great significance tas@dmity. Vir-
tually all that we know regarding the social contekthe New Tes-
tament is derived from them. Without these worke tvery dating
of the events of the New Testament would be imjbbessi

Josephus' histories provided Jesus with historidatumenta-
tion, a fact that is widely known. They also pradd Jesus with
another kind of documentation, a fact largely fargie. Early Chris-
tians believed that the events Josephus describ&dar of the Jews
proved that Jesus had been able to see into theefut is difficult
to find even one early Christian who taught anothpersition.
Church scholars such as Tertullian, Justin Marayrd Cyprian were
unanimous in proclaiming that Josephus' descriptidnthe con-
quest of Judea by Titus Flavius in War of the Jevesved that Jesus'
prophecies had come to pass. As Eusebius wrot25rC3E .

If any one compares the words of our Saviour with the other
accounts of the historian [Josephus] concerning the whole
war, how can one fail to wonder, and to admit that the fore-
knowledge and the prophecy of our Saviour were truly
divine and marvelously Strange.2

One example of the foreknowledge that so impredseskbius
was Jesus' prediction that the foes of Jerusalemidaencircle it with
a wall, demolish the city and its temple, and l@iginhabitants.

And when He was now getting near Jerusalem . . .
He came into full view of the city, He wept aloud over it,
and exclaimed,
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For the time is coming upon thee when thy foes will
throw up around thee earthworks and a wall, investing thee
and hemming thee in on every side, and level you and your
children within you, and they will not leave one stone upon
another in you; because you did not know the time of your
visitation.

Luke 19:37-43

Josephus recorded in War of the Jews that all theige details
Jesus foresaw for Jerusalem did indeed come ta péss ordered
his soldiers to "build a wall round about the wholgy."® Titus, like
Jesus, saw the encircling of the city as an evanttoned by God,
who inspired his soldiers with a "divine fury."

Josephus also recorded that Titus did not mereip Berusalem
and defile its temple, but ordered that they shdddleft exactly as
Jesus has foreseen, with "not one stone upon aribthe

[Titus] gave orders that they should nhow demolish the
entire city and Temple . . .*

Jesus stated that these calamities would befalisdkm's inhab-
itants because they did not know the "time of yueigitation." The
coming visitation was to be made by someone hedadhe "Son of
Man," a title used by the prophet Daniel for thavidé Messial.
While it has been universally believed that Jesws weferring to
himself when he used the expression the "Son of,Mhe usually
spoke of this individual in the third person and as himself.

Jesus repeatedly warned the Jews that during thigation of the
Son of Man various disasters, like those he foredzove, would occur.

Be on the alert therefore, for you do not know the day on
which your Lord is coming.
Therefore you also must be ready; for it is at a time
when you do not expect Him that the Son of Man will come.
Matt. 24:42-4

Watch therefore, for you know neither the day nor the hour
in which the Son of Man is coming.
Matt. 25:13
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Though Jesus did not say exactly when the visitatibthe Son
of Man would occur, he did state that he would cdaéore the gen-
eration alive during his ministry passed away.

So you also, when you see all these signs, may be sure that
He is near—at your very door.

| tell you in solemn truth that the present generation
will certainly not pass away without all these things having
first taken place.

Matt. 24:33-34

Jews of this era saw a generation as lasting 46sysa Titus'
destruction of Jerusalem in 70 C.E. fit perfectiyoi the time frame
Jesus gave in his prophecy. However, while Jestisadturately pre-
dict events from the coming war, there was a flawnhis foreknowl-
edge—that is, that the person whose visitation algtubrought
about the destruction of Jerusalem was not Jestuslitus Flavius.
If his prophecy did envision (as Eusebius and ottterrch scholars
have maintained), events from the coming war betwie Romans
and the Jews, then the "Son of Man" Jesus warneseeims not to
have been himself but Titus, a point that | shetilm to.

There was little written between the fifth and th& th centuries
commenting on the numerous parallels between teatevlosephus
recorded in War of the Jews and Jesus' predictibh&s is not sur-
prising, as the church is known to have activelycduraged scrip-
tural analysis during this time. What evidence wef, however,
suggests that during the entire Middle Ages Clansti viewed Jose-
phus' depiction of the war between the Romans hedl¢ws as proof
of Christ's divinity. lcons, carvings on casketsdareligious paint-
ings from this era all portrayed the 70 C.E. desiom of Jerusalem
as the fulfillment of Jesus' doomsday prophecy.

The importance of Josephus' works to Christiansinduthis
period can also be gauged by the fact that sontbeoEastern Chris-
tian churches of Syria and Armenia actually inchlidés books as
part of their handwritten Bible. In Europe as wdibllowing the
invention of the printing press, Latin editions thie Bible included
Antiquities and War of the Jews.
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Following the Reformation, scholars were able toord their
opinions, and their writings show that they condiduto view the
relationship between the New Testament and Waheflews as proof
of Christ's divinity. On the significance of 70 C.Eor example, Dr.
Thomas Newton wrote in his 1754 work, Dissertatimmshe Prophecies:

As a general in the wars [Josephus] must have had an exact
knowledge of all transactions . . . His history was approved
by Vespasian and Titus [who ordered it to be published]. He
designed nothing less, and yet as if he had designed noth-
ing more, his history of the Jewish wars may serve as a
larger comment on our Saviour's prophecies of the
destruction of Jerusalem.

Newton's position was the same as Eusebius'. Boliolars
believed that Josephus "designed nothing less" tindronestly record
the war between the Romans and the Jews. The etreitdosephus
recorded seemed to be the fulfillment of Jesusplpeoy and did not
strike them as in any way suspicious. On the copntridney saw the
relationship between the two works as proof of dedivinity. They
were in no way unusual in holding this view; it whsld by the
majority of Christian scholars until the end of ttgth century.

The belief that Josephus' depiction of the dedtoctof
Jerusalem proved that Jesus had seen into theefutas largely for-
gotten during the 20th century. Only one denomimatdf Chris-
tians, the Preterists, still cites the parallelsmeen War of the Jews
and the New Testament as a proof of Jesus' divi@ityrently, most
Christians either believe that the apocalypse Jesudsioned has
not yet occurred or they ignore these prophesiegether. As Chris-
tianity's third millennium begins, few of its menmbeare even aware
of the parallels that were once of such importandée religion.

However, | believe that Eusebius was correct intirggathat
when one compares War of the Jews to the New Testiarane must
admit to a relationship that, if not divine, istae least strange. The
parallels between Jesus' prophecies and Titus' @igmpdo indeed
seem too precise to have been the result of chdihoee accepts the
traditional understanding, that the New Testamemd &/ar of the
Jews were written at different times by differeanttenrs, then the
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only explanation for the parallels would seem tothe one given by
Eusebius, that they were caused by something thivipe. Of course,
before accepting any phenomenon as miraculous, stvoeild first
determine if a nonsupernatural explanation for tsts. The pur-
pose of this work is to present such an explanation

All scholars have faced the same difficulty in myito under-
stand first-century Judea: a lack of source mdteiafore the Dead
Sea Scrolls were discovered, the important liteeatlescribing first-
hand the events of first-century Judea were the Nestament and
the works of Josephus. For two millennia, only ¢héso works illu-
minated an era so seminal to Western civilization.

This absence is unusual. In Greece, thousandsoégpiof writing
from the same era have been discovered. Jesusantimstomplained
about scribes, who, one must assume, were writingeghing.

Jesus began to explain to His disciples that He must go to
Jerusalem, and suffer much cruelty from the Elders and
the High Priests and the Scribes.

Matt. 16:21.30

Rome's occupation of Judea spanned the entire diestury.
Josephus records that during this period a movenwéntlewish
Zealots called the Sicarii continually staged insctions against the
Empire and its surrogate, the family of Herod. Tdiearii, like the
Christians, were messianic and looked forward ® &hrival of the
son of God, who would lead them against Rome. Jusepates the
origin of this messianic movement to the censuQafrinus, curi-
ously also given in the Gospels as the date obttte of Christ. This
movement existed for over 100 years, but until Blead Sea Scrolls
were discovered, no document that could possiblye Haeen part of
its literature had ever been found.

The literature of the Sicarii movement is most Ijkenissing
because the Romans destroyed it. A number of thed (Bea Scrolls
(found hidden in caves) describe an uncompromisgegt that
awaited a Messiah who would be a military leadeesManic literature
of this sort was surely a catalyst for the Sicaniébellion and would
have been targeted for destruction by the Romam®, are known
to have destroyed Judaic literature. The Talmudetample, records
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the Roman practice of wrapping Jews in their religi scrolls and
lighting them afire. Josephus notes that followthgir war with the
Jews, the Romans took the Torah scrolls and otblégious litera-
ture and locked them up inside the Flavian paladedme.

The only works to have survived this century ofigielus war-
fare, the Gospels and the histories of Josephus, ehgro-Roman
perspective. In the case of Josephus' historiesishhardly surpris-
ing, as he was an adopted member of the imperialilyfa It is
notable, however, that the New Testament also hpsimt of view
positive to the Romans. The first century was ndingee when one
would expect that a Judaic cult with a viewpoinvdiable to the
Empire would have emerged. Yet the New Testamexis taever
portray Roman soldiers in a negative light, anduatt describe
them as "devout" and God-fearing.

There was a certain man in Caesarea called Cornelius, a
centurion of the band called the Italian band, a devout man,
and one that feared God with his entire house, which gave
much alms to the people, and prayed to God always.

Acts 10:1-2

The New Testament also presents tax collectors, wbald
have been working for the Romans, in a favoratgatliThe Apos-
tle Matthew, for example, is actually describedaapublican, or tax
collector.

The citizenship espoused in the works of Josephdstlae New
Testament would have been seen favorably by Romeh Bork pro-
claims the holiness of subservience. And each t#kegosition that
as it is God who has given the Romans their poites therefore
against God's will to resist them. For example, Apestle Paul teaches
that Roman judges and magistrates were a threatmelvil-doers.

Therefore the man who rebels against his ruler is resisting
God's will; and those who thus resist will bring punishment
upon themselves.

For judges and magistrates are to be feared not by
right-doers but by wrong-doers. You desire—do you not?—
to have no reason to fear your ruler. Well, do the thing that
is right, and then he will commend you.
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For he is God's servant for your benefit. But if you do
what is wrong, be afraid. He does not wear the sword to no
purpose: he is God's servant—an administrator to inflict
punishment upon evil-doers.

We must obey therefore, not only in order to escape
punishment, but also for conscience's sake.

Why, this is really the reason you pay taxes; for tax-
gatherers are ministers of God, devoting their energies to
this very work.

Rom. 13:2-6

Josephus shared Paul's belief that the Romans @eds ser-
vants and only inflicted punishment upon evil-doers

Indeed what can it be that hath stirred up an army of the
Romans against our nation? Is it not the impiety of the
inhabitants? Whence did our servitude commence? Was it
not derived from the seditions that were among our forefa-
thers, when the madness of Aristobulus and Hyrcanus, and
our mutual quarrels, brought Pompey upon this city, and
when God reduced those under subjection to the Romans
who were unworthy of the liberty they had enjoyed?6

Thus, the only works that describe first-centurgehi share a pos-
itive viewpoint toward Rome. Why is it that onlyethhave survived?

| believe that the New Testament and the worksosgphus sur-
vived because they were both created and promulghie Rome.
This work presents evidence indicating that the pets were cre-
ated by Titus Flavius, the second of the three iktavemperors.
Titus created the religion for two reasons, the thudsvious being to
act as a theological barrier against the spreadhefmilitant mes-
sianic Judaism of Judea to other provinces.

Josephus mentions this threat in War of the Jews:

. the Jews hoped that all of their nation, which were
beyond Euphrates, would have raised an insurrection with
them.’

Titus had another, more personal, reason for crgatie Gos-
pels—this being that the Jewish Zealots refusedadiship him as a
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god. Though he was able to crush their rebellioitysT could not
force the Zealots, even through torture or deatleat! him Lord.

Josephus noted the staunchness with which the tBeatthered
to their monotheistic faith, stating that the Sicddo not value
dying and any kind of death, nor indeed do theydh#ee dying of
their relations, nor can any fear make them caliraan Lord.?

As | noted in the Introduction, to circumvent thew3' stub-
bornness, Titus designed a hidden message witkinGthspels. This
message reveals that the "Jesus" who interacteld thi disciples
following the crucifixion was not a Jewish Messidlut himself.
Unable to torture the Jews into forgoing their gieln and worship-
ing him, Titus and his intellectuals created a igrsof Judaism that
worshiped Titus without its followers knowing it. M¥n his clever
literary device was finally discovered, Titus woubg able to show
posterity that he had not failed in his efforts mke the Jews call
him "Lord." Though always seen as a religious doenitnthe New
Testament is actually a monument to the vanity oCaesar—one
that has finally been discovered.

Titus backdated Jesus' ministry to 30 C.E., therehgbling him
to foresee events in the future. In other wordsusewas able to
accurately prophecy events from the coming war witd Romans
because they had already occurred. As part ofdtlieme, the ficti-
tious histories of Josephus were created so astandent the fact
that Jesus had lived and that his prophecies hae ¢to pass.

While the above claims will, and should, triggeegticism, one
needs to remember that as Christianity descriterigins, it was
not only supernatural but also historically illogjic Christianity, a
movement that encouraged pacifism and obediendRotoe, claims
to have emerged from a nation engaged in a cettag/-struggle
with Rome. An analogy to Christianity's purportedgms might be
a cult established by Polish Jews during World Wahat set up its
headquarters in Berlin and encouraged its memlwensay taxes to
the Third Reich.

When one looks at the form of early Christianitjeosees not
Judea, but Rome. The church's structures of atghoits sacra-
ments, its college of bishops, the title of the ched the religion—
the supreme pontiff—were all based on Roman, ndaidytradi-
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tions. Somehow, Judea left little trace on the foifra religion that
purportedly originated inside of it.

Early Christianity was also Roman in its worldviewhat is, like
the Roman Empire, the movement saw itself as oedaloy God to
spread throughout the world. Before Christianityy neligion is
known to have seen itself quite so destined to genqto become
the religion of all mankind. The type of Judaismsctébed in the
Dead Sea Scrolls, for example, was very selectvetcawho was
allowed to join its community, as the following page from the
Damascus Document shows:

No madman, or lunatic, or simpleton, or fool, or blind man,
or maimed, or lame, or deaf man, and no minor shall enter
into the community for the Angels of Holiness are with
them . ..°

This exclusionary approach was the mirror oppositeChris-
tianity.

And great multitudes came unto him, having with them those
that were lame, blind, dumb, maimed, and many others,
and cast them down at Jesus' feet; and he healed them.2°

To try to understand how Christianity establishésklf within
the Roman Empire is to sift through mysteries pilatbp the
unknown. For example, how did a religion that beganverbal tra-
ditions in Hebrew or Aramaic change into one whaseviving
scripture is written almost entirely in Greek? Aaiog to Albert
Schweitzer,

The great and still undischarged task which confronts
those engaged in the historical study of primitive Christian-
ity is to explain how the teaching of Jesus developed into
the early Greek theology.

The most historically illogical aspect of Christigis origin,
however, was its Messiah. Jesus had a politicapgetive that was
precisely the opposite of the son of David, who \aasited by the
Jews of this era. Josephus records that what megiréd the Jew-
ish rebels was their belief in the Judaic propletiat foresaw a
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world ruler, or Messiah, emerging from Judea—thaesarophecies
that the New Testament claims predicted a pacifist.

But now, what did the most to elevate them in undertaking
this war was an ambiguous oracle that was also found in
their sacred writings, how, "about that time, one from their
country should become governor of the habitable earth."
The Jews took this prediction to belong to themselves in
particular . . . **

The Dead Sea Scrolls confirmed that Jews of th& indeed
"took this prediction to belong to themselves" amdaited a Mes-
siah who would be the son of God.

Son of God he will be called and Son of the Most High they will
name him . . . His kingdom will be an everlasting kingdom
... he will judge the earth in truth . . . The Great God . . .
will give people into his hand and all of them will be cast
down before him. His sovereignty is everlasting sovereignty.12

In the following passage from the Damascus Documeatice
that the Messiah envisioned by the author was, Ji&sus, a shep-
herd, though not one who would bring peace.

"Strike the shepherd and the sheep will be scattered,;
but I will turn my hand upon the little ones" (Zechariah
13:7].

Now those who hear him are the flock's afflicted,

these will escape in the period of [God's] visitation. But
those who remain will be offered up to the sword,

when the Messiah of Aaron and Israel comes, as it was
in the period of the first visitation, as he reported by the
hand of Ezekiel:

"A mark shall be put on the forehead of those who sigh
and groan” (Ezek 9:4).

But those who remained were given up to the sword of
vengeance, the avenger of the Covenant.™

The following passage from the Targum (Aramaic iers of the
Old Testament) also describes a warrior MessiagaIGl, this would
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have been the nature of the "king Messiah" of gvesiwho would,
in Josephus' words, "most elevate them in undenggtkiis war."

How lovely is the king Messiah, who is to rise from the
house of Judah.

He girds his loins and goes out to wage war on those
who hate him,

killing kings and rulers . . .

and reddening the mountains with the blood of their
slain.

With his garments dipped in blood,

he is like one who treads grapes in the wine press. 14

However, the New Testament and the histories oépluss each
imply that the Messiah was not this nationalistdevawho had been
foreseen, but rather a pacifist who encouraged ewadipn with
Rome. For example, consider Jesus' instruction itthéw 5:41:
"when anyone conscripts you for one mile, go alwng"

Roman military law permitted its soldiers to comgtrwhich is
to demand that civilians carry their 65-pound pafisa length of
one mile. Roman roads had mile markers (milestores)that there
would be no dispute over whether or not this rezrugnt had been
met. Why would the Messiah foreseen by Judaismisptaobic world-
ruler prophecies urge Jews to "go the extra mde'ttie Roman army?

When one compares the militaristic Messiah desdribe the
Dead Sea Scrolls and other early Judaic literatite the pacifistic
Messiah described in the New Testament and Josepassmonium,
one aspect of the lost history of Judea seemsleisin intellectual
battle was waged over the nature of the Messiale Wbw Testa-
ment and Josephus stood together on one side sf stnuggle,
claiming that a pacifistic Messiah had appeared vadvocated
cooperation with Rome. On the other side of thisotbgical divide
stood the Jewish Zealots who awaited a militaridiessiah to lead
them against Rome.

Among Christianity's oldest surviving records i tEpistle of
Clement to the Corinthians, dated to 96 C.E. Theerewas pur-
portedly written by (Pope) Clement | to a congregaibf Christians
who had apparently rebelled against the churchitsaty. It shows
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that even at the onset of the religion the bishbR@me was able to
give orders to the church of Corinth, and that dheirch of Rome
used the Roman army as an example of the kind sfipline and
obedience that it expected from other churcheglagid members.

The Church of God which sojourneth in Rome to the Church
of God which sojourneth in Corinth,"”®> Let us mark the sol-
diers that are enlisted under our rulers, how exactly, how
readily, how submissively, they execute the orders given
them. All are not prefects, nor rulers of thousands, nor
rulers of hundreds, nor rulers of fifties, and so forth; but
each man in his own rank executeth the orders given by the
king and the governors.

But how did the church's authority structure comeo iexis-
tence resembling the Roman military? Who estahiistteand who
gave the bishops such absolute control? Cypriantewro. . "The
bishop is in the Church and the Church is in th&hdp . . . and if
anyone is not with the bishop, that person is mothe Church®
And why was Rome, supposedly the center of Chrisfiarsecution,
chosen as the church's headquarters?

A Roman origin would explain why the bishop of Romas
later made the supreme pontiff of the church. Andy viRome be-
came its headquarters. It would explain how a Judmadt eventu-
ally became the state religion of the Roman Empd&oman origin
would also explain why so many members of a Romaperial fam-
ily, the Flavians, were recorded as being amondfitisé Christians.
The Flavians would have been among the first dhrist because,
having invented the religion, they were, in fahg first Christians.

When considering a Flavian invention of Christignitone
should bear in mind that the Flavian emperors warasidered to
be divine and often created religions. The oath thay swore when
being ordained emperor began with the instructioat they would
do "all things divine ... in the interests of thmmére." The Arch of
Titus, which commemorates Titus' destruction of udalem, is
inscribed with the following statement:
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SENATUS POPULUSQUE ROMANUS DIVO TITO DIVI VES-
PASIANI. F VESPASIANO AUGUST

[The Senate and People of Rome, to the divine Titus, son of
the divine Vespasian]

Fragments of the written pronouncement, given in G&. by
the prefect of Egypt, Tiberius Alexander, in whitle recognized
Vespasian as the new emperor, are still in existeMespasian is
referred to in them as "the divine Caesar" andd:lor

Josephus also believed that Vespasian was a dpémson. He
claimed that Judaism's messianic prophecies fatetwht Vespasian
would become the lord of all mankind. This indicatdhat in the
eyes of Josephus, Vespasian was not only the "Jesussavior of
Judea, but that he was also the "Christ," the Greadd for the Mes-
siah that was foreseen in the prophecies of a dudaid-leader.

Thou, O Vespasian, thinkest no more than that thou hast
taken Josephus himself captive; but | come to thee as a
messenger of greater tidings; for had not | been sent by
God to thee ... Thou, O Vespasian, art Caesar and emperor,
thou, and this thy son. Bind me now still faster, and keep
me for thyself, for thou, O Caesar, are not only lord over me,
but over the land and the sea, and all mankind.*’

Josephus, in proclaiming himself God's ministesoatiescribed
an ending of God's "contract" with Judaism that \wage similar to
the position that the New Testament takes concegrr@ristian-
ity—the only difference being that Josephus beliewbat God's
good fortune had gone over not to Christianity tutRome and its
imperial family, the Flavians.

Since it pleaseth thee, who hast created the Jewish nation,
to depress the same, and since all their good fortune is
gone over to the Romans, and since thou hast made choice
of this soul of mine to foretell what is to come to pass here-
after, | willingly give them my hands, and am content to live.
And | protest openly that | do not go over to the Romans as
a deserter of the Jews, but as a minister from thee.X®
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Scholars have dismissed Josephus' application ddishm's mes-
sianic prophecies to Caesar as simple flatteryishgtee, and shall
show that not only did Josephus "believe" Vespas@rbe "god,"
and Titus therefore the "son of god," but that histories were
entirely constructed to demonstrate that very fact.

There was nothing unusual in Josephus' recognitibnves-
pasian as a god. The Flavians merely continued tthdition of
establishing emperors as gods that the Julio-Césutine of Roman
emperors had begun. Julius Caesar, the first d{disne) of that
line, claimed to have been descended from Venus. Rbman Sen-
ate is said to have decreed that he was a god $ecaucomet
appeared shortly after his death, thus demonsgraigdivinity.

In 80 C.E., Titus established an imperial cult fis father, who
had passed away during the previous year. The veadt politically
important to Titus because Vespasian's deificatimuld break the
Julio-Claudian line of divine succession and thgretecure the
throne for the Flavians.

Because only the Roman Senate could bestow tkeditdiuus,
Titus first needed to convince them that Vespasiad been a god.
There was evidently some difficulty in arrangingsthhowever; Ves-
pasian's consecratio did not occur until six morafisr his death, an
unusually long intervaf? Titus also created a priesthood, the flamines,
to administer the cult. The cult of Vespasian wad isolated to
Rome, and appointments were made throughout theinges. In
the areas surrounding Judea, a Roman bureaucrdled ¢he Com-
mune Asiae oversaw the cult. Notably all seven ted Christian
"churches of Asia" mentioned in Revelation 1:11 laagncies of the
Commune located within them.

Upon her death, Titus also secured the deificatibiis sister,
Domitilla. In going through the process of deifyirmgs father and
sister and establishing their cults, Titus receigadeducation in a skill
few humans have ever possessed. He learned hawdte @ religion.

Titus not only created and administered religiohs, was a
prophet. While emperor, he received the title ohtfex Maximus,
which made him the high priest of the Roman refigand the offi-
cial head of the Roman college of priests—the sétie and office
that, once Christianity had become the Roman sgditgon, its
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popes would assume. As Pontifex Maximus, Titus wesponsible

for a large collection of prophecies (annales m@xewery year, and

officially recorded celestial and other signs, aalvas the events that
had followed these omens, so that future geneatiwould be able

to better understand the divine will.

Titus was unusually literate. He claimed to taker#fand faster
than any secretary and to be able to "forge any'smsignature" and
stated that under different circumstances he ctalke become "the
greatest forger in history® Suetonius records that Titus possessed
"conspicuous mental gifts," and "made speechesvante verses in
Latin and Greek" and that his "memory was extrawdj.'®*

Titus' brother Domitian, who succeeded him as empealso
used religion to his advantage. In addition to yeg his brother,
Domitian attempted to link himself to Jupiter, teapreme god of
the Roman Empire, by having the Senate decree th®tgod had
mandated his rule.

Not only did the Flavians create religions, theyf@ened mir-
acles. In the following passage from Tacitus, Veipais recorded as
curing one man's blindness and another's withenedb, | miracles
also performed by Jesus:

One of the common people of Alexandria, well known for his
blindness . . . begged Vespasian that he would deign to
moisten his cheeks and eyeballs with his spittle. Another
with a diseased hand prayed that the limb might feet the
print of a Caesar's foot. And so Vespasian . . . accomplished
what was required. The hand was instantly restored to its
use, and the light of day again shone upon the blind.??

The Gospels record that Jesus also used this methadring
blindness, that is by placing spittle on a blindhteayelids.

After thus speaking, He spat on the ground, and then,
kneading the dust and spittle into clay, He smeared the clay
over the man's eyes and said to him,

"Go and wash in the pool of Siloam"—the name means
"sent." So he went and washed his eyes, and returned able
to see.

John 9:6-7
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Other stories were circulated about Vespasian shggested his
divinity. One involved a stray dog dropping a humntzend at Ves-
pasian's feet. The hand was a symbol of powerstdentury Romans.
Another tale described an ox coming into Vespasiaiing room
and literally falling at the emperor's feet and ésing his neck, as if
recognizing to whom its sacrifice was due.

Circulating tales that suggested they were gods m@asdoubt
thought by the Flavians to be a good tonic for polloi. The more
an emperor was seen by his subjects to be divire easier it was
for him to maintain his control over them. The HKés certainly
focused on manipulating the masses. To promote pblkcy of
"bread and circuses" they built the Coliseum, whtrey staged
shows with gladiators and wild beasts that involueks slaughter.

Imperial cults that portrayed Roman emperors assgadd
workers of miracles appear to have been createzlysbecause they
were politically useful. The cults seem to have k&b no religious
emotion. No evidence of any spontaneous offerintgsting to the
sincerity of the worshipers has ever been discakere

The advantage of converting one's family into acession of
gods appealed to many Roman emperors: 36 of theer6Perors
from Augustus to Constantine and 27 members ofr tifeinilies
were apotheosized and received the title diuus.

Of course, inventors of fictitious religions musavie a certain
cynicism in regard to the sacred. Vespasian isequan his death-
bed as saying, "Oh my, 1 must be turning into a'gdd

Pliny commented on the cynicism that the Flaviagi$ foward
the religions they had created. Notice in the feitay quote Pliny's
understanding that Titus had made himself a "sangid."

Titus deified Vespasian and Domitian Titus, but only so that
one would be the son of a god and the other a brother of a
god 24

The cynicism that the patrician class felt towaedigion was a
subject of the satires of the Roman poet JuvendiiléeMhe exact
dates of Juvenal's birth and death are unknowis, lielieved that he
lived during the era of the Flavians. One of hidirea concerns
Agrippa and Bernice, the mistress of TiftisTradition has it that
Juvenal was banished from Rome by Domitian.
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Sophisticated Romans like those Juvenal wrote alodit not
believe in the gods but rather in fortune and fatee prevailing
ethos of the patrician class was that the world eitiser ruled by
blind chance or immutable destiny:

Fortune has no divinity, could we but see it: it's we, we our-
selves, who make her a goddess, and set her in the
heavens.”®

Judging from the works of Juvenal, many Romans alweli-
gious belief, including their own, as ridiculous.

Just hark at those loud denials, observe the assurance of
the lying face

He'll swear by the Sun's rays, by Jupiter's thunder-
bolts,
by the lance of Mars, by the arrows of Delphic Apollo,
by the quiver and shafts of Diana, the virgin huntress,
by the trident of Neptune, Our Father of the Aegean:
he'll throw in Hercules' bows and the spear of Minerva,
the armories of Olympus down til their very last item:
and if he's a father, he'll cry; "May | eat my own son's
noodle—poor child!—well boiled and soused in a vinaigrette
dressing!?’

Juvenal was also cynical toward Judaism. His aituegarding
the religion suggests that many within the patricidass saw the
religion and, no doubt, its offspring Christianiag barbaric cults.

. A palsied Jewess, parking her haybox outside, comes
begging in a breathy whisper. She interprets Jerusalem's
laws; she's the tree's high priestess . . . She likewise fills
her palm but more sparingly: Jews will sell you whatever
dreams you like for a few coppers.28

Given this patrician cynicism, it is odd that so nyamembers
of the Flavian family were recorded as having beemong Chris-
tianity's first members. Why was a Judaic cult tadvocated meek-
ness and poverty so attractive to a family thatticad neither? The
tradition connecting early Christianity and the Vidm family is
based on solid evidence but has received littlercenmt from scholars.
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The best known of the "Christian Flavians" was @op
Clement I. He is described in The Catholic Encyeltip as the first
pope about whom “anything definite is knowd,"and was
recorded in early church literature as being a nendf the Flavian
family.

Pope Clement was the first pope who had individkalewn to
history refer to him and who left behind written nk®. He purport-
edly wrote the Epistle of Clement to the Corintlsiaquoted previ-
ously. Thus, Clement is of great significance te tihurch's history.
In fact, while The Catholic Encyclopedia currentigts Clement as
the fourth "bishop of Rome," or pope, this was tiwe assertion of
many early church scholars. St. Jerome wrote thdtig time "most
of the Latins' held that Clement had been the tisecessor of
Peter. Tertullian also knew of this tradition; heote, "The church
of Rome records that Clement was ordained by P&te®rigen,
Eusebius, and Epiphanius also placed Clement atre¢hg beginning
of the Roman church, each of them stating that €tenhad been
the "fellow laborer" of the Apostle Paul.

Scholars have seen that the list of popes givelrdnaeus (circa
125-202) that names Clement as the fourth popeispext and it is
notable that the Roman Church chose to use itsasfiicial history.
This list names "Linus" as the second pope, folibwe "Anakletus”
and then Clement. The list comes from Irenaeus, wlentifies
"Linus the Pope" as the Linus mentioned in 2 Tigoth21. Schol-
ars have speculated that Irenaeus chose Linus \singnlause he was
the last male that Paul mentioned in the epistlichv supposedly
was written immediately before Paul's martyrdom.e Tiprovenance
of Pope Anakletus may be no better. In Titus, thistke that imme-
diately follows Timothy in the canon, it is statétlhe bishop shall
be irreproachable." In Greek, "irreproachablerisrkletus’?

Irenaeus may not have known who the popes betwegsr Bnd
Clement were and therefore had to invent namestHem. If this
was the case, then after creating "Linus" as Retrtcessor, "lrre-
proachable" as the next bishop of Rome, his imaiginamay have
become strained, because the name he chose fosixtie pope in
his list was "Sixus."
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It also seems strange that the Roman church clmaeséd Ire-
naeus' list, considering that it originated in thast. The idea that
Clement was the second pope is no weaker histlyriesd reflects
the papal sequence that was known in Rome. Perbaghg church
officials preferred not to use a list stating ti@ement was Peter's
direct successor, because of the traditional vieat he was a mem-
ber of the Flavian family.

The notion that Pope Clement was a Flavian wasrdecdoin
the Acts of Saints Nereus and Achilleus, a fifthsixth-century work
based on even earlier traditions. This work disedithked the Fla-
vian family to Christianity a fact that is noted The Catholic Ency-
clopedia:

Titus Flavius Sabinus, consul in 82, put to death by Domit-
ian [the Emperor Titus' brother], whose sister he had mar-
ried. Pope Clement is represented as his son in the Acts of
Saints Nereus and Achilleus.*

Titus Flavius Sabinus' brother, Clemens, was als&edl to
Christianity. The Acts of Saints Nereus and Achiflestates that
Clemens was a Christian martyr. Clemens is beligeetiave mar-
ried Vespasian's granddaughter and his first colEavia Domitilla,
who was yet another Christian Flavian. In the casé&lavia Domi-
tilla there is extant evidence linking her to Ctiasity. The oldest
Christian burial site in Rome has inscriptions nagniher as its
founder:

The catacomb of Domitilla is shown by existing inscriptions
to have been founded by her. Owing to the purely legendary
character of these Acts, we cannot use them as an argu-
ment to aid in the controversy as to whether there were two
Christians of the name of Domitilla in the family of the
Christian Flavians, or only one, the wife of the Consul Flav-
ius Clemens.*

The Talmud records the genealogy of Christianifytgported
first pope differently than does the Acts of Sairtereus and
Achilleus. It records that the Flavia Domitilla wheas the mother of
Clemens (Kalonymos) was not Titus' niece but ratiesister. This
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links Peter's purported successor a generatioerctosTitus, per-
haps placing him within his very househdld.

Nereus and Achilleus, the authors of their Actg ksted within
The Catholic Encyclopedia as among the religiom& fmartyrs and
were also linked to the Flavian family.

The old Roman lists, of the fifth century, and which passed
over into the Martyrologium Hiernoymianum, contain the
names of the two martyrs Nereus and Achilleus, whose
grave was in the Catacomb of Domitilla on the Via Ardeatina...

The acts of these martyrs place their deaths in the end
of the first and beginning of the second centuries. Accord-
ing to these legends Nereus and Achilleus were eunuchs
and chamberlains of Flavia Domitilla, a niece of the
Emperor Domitian. The graves of these two martyrs were
on an estate of the Lady Domitilla; we may conclude that
they are among the most ancient martyrs of the Roman
Church, and stand in very near relation to the Flavian fam-
ily, of which Domitilla, the foundress of the catacomb, was
a member. In the Epistle to the Romans, St. Paul mentions
a Nereus with his sister, to whom he sends greetings.*®

This reference by Paul to a Nereus and his sisténteresting.
Tradition maintains that Domitian killed severalmidy members
who were Christians, as well as someone named uAcillabrio,
whom a tradition also claims was a Christian, dliwdich permits
the conjecture that the Nereus mentioned by Pauy hwve been
the author of the Acts, and that the Achilleus Diani slew may
have been Nereus' literary partner.

Another individual linked to both Christianity artie Flavian
family was Bernice, the sister of Agrippa, who igually described
in the New Testament as having known the Apostlel.P&he
became Titus' mistress and was living with himhe Flavian court
in 75 C.E., the same time Josephus was purportediing War of
the Jews.

Flavius Josephus, an adopted member of the famiyg had a
connection to the beginnings of Christianity. Hisrits provided the
New Testament with its primary independent hisadridncumenta-
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tion and were certainly read by his imperial pastoin fact, Titus
ordered the publication of War of the Jews. In aigobiography,
Josephus writes that Titus "was so desirous thatkilowledge of
these affairs should be taken from these booksealtivat he affixed
his own signature to them and gave orders for fhaitication.*’

Perhaps the most unusual connection between Glmitsti and
the Flavians, however, is the fact that Titus Rlaviulfilled all of
Jesus' doomsday prophecies. As mentioned above, p#rallels
between the description of Titus' campaign in Whathe Jews and
Jesus' prophecies caused early church scholargligvd that Christ
had seen into the future. The destruction of thapte, the encir-
cling of Jerusalem with a wall, the towns of Galilbeing "brought
low," the destruction of what Jesus described a&s"thicked gener-
ation," etc. had all been prophesied by Jesus hed tame to pass
during Titus' military campaign through Judea—a paign that,
like Jesus' ministry, began in Galilee and endetemisalem.

Thus the Flavians are linked to Christianity by wmusual num-
ber of facts and traditions. Early church documdtaty state that
the family produced some of the religion's firstriyies, as well as the
pope who succeeded Peter. The Flavians created ofuttte litera-
ture that provides documentation for the religiovere responsible
for its oldest known cemetery and housed individuaamed in the
New Testament within their imperial court. Furthée family was
responsible for Jesus' apocalyptic prophecies gd\wome to pass.”

These connections clearly deserve more attentian tthey
have received. Some explanation is required fornimmerous tradi-
tions linking an obscure Judean cult to the impef@mily—con-
nections that include not merely converts to tHegion, but, if the
Acts of Nereus and Achilleus and Eusebius are tdhdeved, the
direct successor to Peter.

If Christianity was invented by the Flavians to isisghem in
their struggle with Judaism, it would merely haveeb a variation
upon a long-established theme. Using religion foe good of the
state was a Roman technique long before the Flavibm the fol-
lowing quote, which could well have been studied thg young
Titus Flavius during his education at the impexgaurt, Cicero not
only prefigures much of Christian theology but astually advo-
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cates for the state to persuade the masses to theageology most
appropriate for the empire.

We must persuade our citizens that the gods are the Lords
and rulers of all things and what is done, is done by their
will and authority; and they are the great benefactors of
men, and know who everyone is, and what he does, and
what sins he commits, and what he intends to do, and with
what piety he fulfills his religious duties.

Cicero, The Laws, 2:15-16

Rome attempted not to replace the gods of its po@d but to
absorb them. By the end of the first century Rorad hccumulated
so many foreign gods that virtually every day of §ear celebrated
some divinity. Roman citizens were encouraged te gifferings to
all these gods as a way of maintaining the Pax apithe "peace
of the gods," a condition that the Caesars saw eaeflzial to the
empire.

The Romans also used religion as a tool to ass&sntin con-
quest. The leader of the Roman army, the consu§ avaeligious
leader capable of communicating with the gods. Raeans devel-
oped a specific ritual for inducing the gods ofittenemies to defect
to Rome. In this particular ritual, the devotioRaman soldier sacri-
ficed himself to all the gods, including those bEtenemy. In this
way the Romans sought to neutralize their oppohetitésne assis-
tance.

Thus, when Rome went to war with the Zealots ineduit had
a long tradition of absorbing the religions of itpponents. If
Romans did invent Christianity, it would have begat another
example of neutralizing an enemy's religion by mgkit their own,
rather than fighting against it. Rome would simpigve transformed
the militant Judaism of first-century Judea intgacifist religion, to
more easily absorb it into the empire.

In any event, it is certain that the Caesars didngtt to control
Judaism. From Julius Caesar on, the Roman empéaoned per-
sonal authority over the religion and selectedhiigth priests.

Caius Julius Caesar, imperator and high priest, and dicta-
tor sendeth greeting... | will that Hyrcanus, the son of
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Alexander, and his children . . . have the high priesthood of
the Jews for ever .. . and if at any time hereafter there arise
any questions about the Jewish customs, | will that he
determine the same . . .*®

Flavius Josephus, Antiquities of the Jews, 18, 3, 93

Roman emperors appointed all the high priests dezbwithin
the New Testament from a restricted circle of familwho were
allied to Rome. By selecting the individual who wabwetermine
any issue of "Jewish customs," the Caesars wereagivam Jewish
theology for their own self-interest. Of course, avhother way
would a Caesar have managed a religion?

Rome exercised control over the religion in a wagattwas
unique in the history of its provincial governmenome micro-
managed Second Temple Judaism to the extent of égrmining
when its priests could wear their holy vestments.

. . . the Romans took possession of these vestments of the
high priest, and had them reposited in a stone-chamber,
and seven days before a festival they were delivered to . . .
the high priest. . .

In spite of these efforts, Rome's normal policyatsorbing the
gods of its provinces did not succeed in Judeaaidod would not
permit its God to be just one among many, and Ramsg forced to
battle one Jewish insurrection after another. Haaled to control
Judaism by naming its high priests, the imperiahifa would next
attempt to control the religion by rewriting its rfad.

| believe they took this step and created the Qespeinitiate
a version of Judaism more acceptable to the Emaireligion that in-
stead of waging war against its enemies would "thenother cheek."

The theory of a Roman invention of Christianity slagot orig-
inate with this work. Bruno Bauer, a 19th-centurgr@an scholar,
believed that Christianity was Rome's attempt teat¥ a mass reli-
gion that encouraged slaves to accept their statidife. In our era,
Robert Eisenman concluded that the New Testamest tha litera-
ture of a Judaic messianic movement rewritten vetipro-Roman
perspective. This work, however, presents a comlylatew way of
understanding the New Testament.
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I will show that the Gospels were created to beewustdod on
two levels. On its surface level they are, of ceura description of
the ministry of a miracle-working Messiah who rdsem the dead.
However, the New Testament was also designed tonlerstood in
another way, which is as a satire of Titus Flavinditary campaign
through Judea. The proof of this is simply thatugeand Titus share
parallel experiences at the same locations andhénsame sequence.
Those parallels are both too exact and too comfuelxave occurred
by chance. That this fact has been overlookedvior millennia rep-
resents a blind spot in scholarship as large iadang.

The Gospels were designed to become apparent iees aatsoon
as they were read in conjunction with War of thevsleln fact, the
four Gospels and War of the Jews were created wsfi@d piece of
literature whose characters and stories interadteirT interaction
gives many of Jesus' sayings a comical meaningadsml creates a
series of puzzles whose solutions reveal the rdahtities of the
New Testament's characters. Understanding the Nestament's
comic level reveals, for example, that the Apostson and John
were cruel lampoons of Simon and John, the leadérthe Jewish
rebellion.

Throughout this work | refer to Jesus' ministry @assatire of
Titus' military campaign. | do so because the miipisvas based on
the campaign and was intended to be seen as humonten
viewed from that perspective. However, the relaiop between
these two "ministries” was not simply satirical.shall show that
Jesus' ministry was designed to prove that he WwasMalachi, or
messenger, of the "true" Messiah—Titus Flavius.

Malachi means "my messenger" in Hebrew and was ased
cognomen for the prophet Elijah. This is becausdaitu prophecy
foretold that the Messiah would be preceded by ahpearance of
Elijah, who would act as the messenger of his inemircoming.

But | shall send you Elijah the prophet before the coming of
the great and dreadful day of the Lord.
Malachi 4:5

To show that Jesus' ministry was a forerunner dfisTicam-
paign the authors of the New Testament and Wareoféws used
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typology, a technique that runs throughout Judderdture. Key
incidents in Jesus' ministry were created to ben seethe "type," or
prophetical basis, for events from Titus' campaignd thereby
"prove" that Jesus had been the Malachi of Titus.

I will also show that Josephus falsified the daiEésvents in War
of the Jews to create the impression that the maph of Daniel
came to pass during the war between the Romanshandews. This
was done to provide "proof for the New Testameol&Em, on its
surface level, that the "son of God" foreseen bgiBlavas Jesus.

The histories of Josephus and the New Testamentpareaps
the most scrutinized works in literature and 1 emage skepticism
of my claim to have discovered a new, "true" wayuoflerstanding
them. Throughout the ages, the New Testament has ba intel-
lectual kaleidoscope within which fantastic prophecand codes
have often been "discovered." Extraordinary claimguire extraor-
dinary evidence, and | would not be presenting thisk if | could
not meet that criterion.

However, it was the case that the Flavians posdebs#h the
motivation and the capacity to create a versionJudaism aligned
with their interests. Any honest seeker of Christids origin must,
therefore, at least consider the possibility the Flavians produced
the Gospels. Further, the core of Jesus' prophedhes Galilean vil-
lages "laid low," Jerusalem encircled with a wdile temple left with
not a single stone atop another, and the "wickedheggion"
destroyed—all share one characteristic. Each isiléam victory of
the Flavian family. Thus, the oft-cited principleat history is writ-
ten by the victors suggests that that family shdwdthe first group
we investigate.

This is why we should attempt to understand the p@lss as
they would have been understood by someone familidih the
conquest of Judea by Titus Flavius, emperor of Rotwmal with this
perspective, a completely different meaning of @espels becomes
visible.

They proclaim the divinity of Caesar.



CHAPTER 2

Fishers of Men:
Men Who Were Caught Like Fish

To begin to explain the relationship between Jesnislistry and
Titus' campaign that my analysis indicates is dresat point to the
following passages.

In the Gospel of Matthew, Jesus is described atotiset of his
ministry asking Simon and Andrew and the "sons eb'gdee" to
"follow me" and to become "fishers of men."

From that time Jesus began to preach. "Repent," He said,
"for the Kingdom of the Heavens is now close at hand."

And walking along the shore of the Lake of Galilee He saw
two brothers—Simon called Peter and his brother Andrew-
throwing a drag-net into the Lake; for they were fishers.

And He said to them, "Come and follow me, and | will
make you fishers of men."

Matt. 4:18-19

The same story is represented in the Gospel of bsKellows:
While the people pressed upon him to hear the word of God,
he was standing by the lake of Gennes'aret.

And so also were James and John, sons of Zeb'edee,
who were partners with Simon. And Jesus said to Simon,
"Do not be afraid; henceforth you will be catching men."

Luke 5:9-10

In another passage from the New Testament, Jesasefes that
cities on Gennesareth Lake (better known as theoSézalilee) will
face tribulation for their wickedness.

38
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Woe to you Chorazain! Woe to you Bethsaida!
And you, Capernaum, who are exalted to heaven, will
be brought down to Hades.
Matt. 11:23

In War of the Jews, Josephus describes a sea lattee the
Romans caught Jews like fish. The battle occurre@ennesareth,
where Titus attacked a band of Jewish rebels lec bwader named
Jesus.

This lake is called by the people of the country the Lake of
Gennesareth . . . they had a great number of ships . . . and
they were so fitted up, that they might undertake a Sea-
fight. But as the Romans were building a wall about their
camp, Jesus and his party . . . made a sally upon them.

. Sometimes the Romans leaped into their ships,
with swords in their hands, and slew them; but when some
of them met the vessels, the Romans caught them by the
middle, and destroyed at once their ships and themselves
who were taken in them. And for such as were drowning in
the sea, if they lifted their heads up above the water, they
were either killed by darts, or caught by the vessels; but if,
in the desperate case they were in, they attempted to swim
to their enemies, the Romans cut off either their heads or
their hands . . .*°

A first-century peasant who heard Jesus' doomsdaphpcy,
which describes what would become of the inhabstaoft the cities
on Gennesareth Lake, and also heard the passage &bm War of
the Jews, which describes their destruction, wdwde understood
the juxtaposition as evidence of Christ's diviniffhat Jesus had
prophesied, Josephus recorded as having comego pas

But an uneducated peasant could not have understbatl
there was another "prophecy" that came to passinwitie passages
above. | am referring to Christ's exhortation tacdrme “fishers"or
"catchers" of men, while standing on the spot whies would be
caught like fish during the coming war with Rome.

However, any patricians who knew the details of ska battle
at Gennesareth would have seen the irony in a kiesgho was
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named "Savior" inventing the phrase “fishers of meiile stand-
ing on the beach where the Jews were caught I&e. fThe grim
comedy is self-evident.

These two "fulfilled" prophecies exemplify the twevels on
which the New Testament can be understood. Jestughgcy
regarding the destruction of Chorazain and Capenndsi com-
pletely straightforward and meant to be understdechlly.

The other "fulfilled" prophecy that of Jesus' pridin that his
followers would become fishers for men, is not $@ightforward.
It could be understood only by someone who, like thsidents of
the Flavian court, had knowledge of the detailstloé sea battle
between the Romans and the Jewish fishermen ateSareih. Only
such individuals could have seen the propheticyirom Jesus using
the expression while standing on the very beachrevhibe Jews
would later be caught like fish.

If the authors of the Gospels were being less ttnansparent
when they referred to the Jewish rebels as fishy tivere at least
using a metaphor common in the first century. Fangple, Rabban
(chief Rabbi) Gamaliel spoke of his disciples thgbua parable in
which they were compared to four different kinds fidh—an
unclean fish, a clean fish, a fish from the riverdan, and a fish
from the sea. Roman authors also used the metapteenal, a con-
temporary Roman poet, specifically compares fugitislaves and
informers to fisH?

The structure of the comedy is important. Jesuslspef "catch-
ing men" in a seemingly symbolic sense. Josephes tkcords that
Jesus was indeed a "true" prophet. His vision @ftcling men" at
Gennesareth did come to pass, the joke being tlwanie to pass lit-
erally, and not in the symbolic manner that Jesssmed to have
meant with the phrase. This is the most commoncttre of the
humor created by reading the New Testament in cotipn with
War of the Jews.

If the New Testament and War of the Jews engagmimterac-
tive comedy regarding "fishing" for men at Genne#ar they also
work to create another "fish" joke. As mentionedad in Matthew
11:23 Jesus predicted "woe" for "Chorazain."



Fishers of Men: Men Who Were Caught Like Fis1

Scholars have always presumed that Jesus wasimgfdn a
Galilean fishing village. Josephus, however, gavdifterent defini-
tion of the word "Chorazain."

The country also that lies over against this lake hath the
same name of Gennesareth . . . Some have thought it to be
a vein of the Nile, because it produces the Coracin fish as
well as the lake does which is near to Alexandria.**

So, while at the Sea of Galilee Jesus predicted Wemethe
Chorazain, and said that henceforth his disciplesilav follow him
and become fishers for men. Titus' experience wasmgely parallel
to Jesus' prophecies in that he literally broughtewfor the
Chorazainians and his soldiers literally followednhand became
"fishers of men." That is, they fished for the ibhants of the vil-
lage named for the Coracin fish. If the irony oktpposing the onset
of Jesus' ministry and Titus' campaign was createliberately, it
apparently stemmed from the fact that Titus saw hhbenor in his
"fishing" for the Chorazainians as they attemptedvim to safety.

The previous examples, in and of themselves, atecaovinc-
ing evidence that there is a deliberate paralldéivben Jesus' min-
istry and Titus' campaign. It is, after all, quppessible that it was
just an unfortunate coincidence that Jesus choseb#ach at Gen-
nesareth as the spot where he described his fuimestry as fish-
ing for men. | present this example of the two lsvef interpreta-
tion that are possible while reading the New Testamin
conjunction with War of the Jews, because it ocawar the begin-
ning of both Jesus' and Titus' narratives. | shoslow that the
sequence of events that take place in the New festaand War of
the Jews have a meaning not heretofore understood.

However, the parallels that exist between the egpees of
Jesus and Titus at Gennesareth are not limitecatching men. The
first part of Jesus' statement is "Follow me" amb "not be afraid.”
When one reads the passage from Josephus in wigclews were
"caught" it is also recorded that the soldiers veid the "catching"”
were told not to be afraid and indeed "followed'msmne. As the
next excerpts show, the person being followed wissT who told
his troops not to be afraid.
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"For you know very well that | go into danger first, and make
the first attack upon the enemy. Do not you therefore desert
me, but persuade yourselves that God will be assisting to
my onset."*

And now Titus made his own horse march first against
the enemy.*

As soon as ever Titus had said this he leaped upon his
horse and rode apace down to the lake; by which lake he
marched and entered the city the first of them all, as did the
others soon after him.*

Thus, Josephus pointed out three times that Titas the first
into battle. And again, the Roman soldiers who wodb the "fish-
ing" literally followed Titus, creating another amptual parallel
with Jesus.

In fact, the New Testament passage above, in whésus asks
his disciples "follow me," and the passage fromepbsis in which
Titus asks his troops to follow, so that they catdme fishers of
men, have a number of other parallels.

Like Jesus, Titus had been sent by his father.

So he sent away his son Titus to Casarea, that he might
bring the army that lay there to Scythopolis.*

While it is hardly unusual to follow a leader intmttle or to
have been sent by one's father, Titus, again Hers) at Gennesareth,
is in a sense beginning his ministry there. Heestdhat the battle is
to be his "onset."

"Do not you therefore desert me, but persuade yourselves
that God will be assisting to my onset."*

The Greek word that Josephus uses here, horme nieasst”
in English, that is, either an assault or a stgrfimint. From Titus'
perspective the moment can be seen as a starting) [pecause it is
his first battle in Galilee entirely under his coarma.

To summarize, though there were thousands of oplessible
locations, both Jesus and Titus can be said to hadethe onset of
their narratives at Gennesareth, and in a manrar itivolved fish-
ing for men—parallels that are unusual enough teat permit
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TITUS AND JESUS COMPARED: AT THE "SEA" OF GALILEE

TITUS JESUS
Start of a describes this battle as this is the start of the
campaign the "onset" of his sole ministry of Jesus
(War 3, 10,2) |command of the army
Sent by his "he sent away his son sent by his father in
father Titus to Caesarea" (War [heaven
3,97
His followers "entered the city the first |"brought their boat to
followed of them all, and the shore and followed him"
others soon after him" (Luke 5:10)
(War 3, 10,5)
Reassures "you know very well that |"Do not be afraid"
troops not to I go into danger first, do  |(Luke 5:10)
be afraid not therefore desert me"

(War 3, 10, 2)

Reference to
Chorazain

"it produces the Coracin
fish" (War 3, 10,8)

"Woe to you Chorazain”
(prophecy in Matt. 11:23)

Presence of a

Jesus is the leader of the

another Jesus is the

Jesus rebels at the Sea of leader of disciples at
Galilee the Sea of Galilee

Fishing for the Jews fall out of their [ "l will make you fishers

men boats "such as were of men" (Matt. 4:19)

drowning inthe sea . ..
attempted to swim to
their enemies, the
Romans cut off either
their heads or their
hands" (War 3, 10, 8,
clause 527)
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guestioning whether they were the product of cdieetce. Further,
the parallels are of the same nature as the tymalbgelationship
shown above between Jesus and Moses. The conrgedismveen
Jesus and Titus are made up of parallel conceptstibns, and
sequences.

Moreover, these parallels must be viewed in corjancwith
the historical parallels between Jesus and Titasus) predicted that
a Son of Man would come to Judea before the gdoar#tat cruci-
fied him had passed away, encircle Jerusalem wittakh, and then
destroy the temple, not leaving one stone atophamoflitus was the
only individual in history that could be said tovieafulfilled Jesus'
prophecies concerning the Son of Man. He came tiasdlem before
the generation that crucified Christ had passed yawencircled
Jerusalem with a wall, and had the temple demalishe

The overlaps between Jesus' prophecies and Titasnmgplish-
ments make the "fishers of men" parallel more diffi to accept as
random. And this is just the beginning of the umgarparallels
between the two men who called themselves the foGod" and
whose "ministries" began in Galilee and end in Salem. (See chart
on page 43.)



CHAPTER 3

The Son of Mary
Who Was a Passover Sacrifice

To understand the parallels between Jesus' mingtd/ Titus' cam-
paign it was necessary to make a series of dismsyeeach new
insight providing the capacity to make the nextisThrocess began
when | came across the following passage in Waheflews and con-
cluded that the parallels between the "son of Maigscribed in it
and the "son of Mary" in the Gospels were too m®db have been
the product of circumstance.

While readers can judge this claim for themsehieshould be
noted that Josephus wrote during an age in whidbgaly was
regarded as a science. Educated readers were edpecbe able to
understand another meaning within religious andohisal litera-
ture. The Apostle Paul, for example, stated thatsages from the
Hebrew Scriptures were allegories that looked fodw#o Christ's
birth. | believe that in the following passage Jjiaes is using alle-
gory to reveal something else about Jesus.

The passage begins with Josephus speaking in ftsie pierson.
He describes the difficulty he is having in writidpout an excep-
tionally grisly event caused by the famine thatuoed during the
Roman siege of Jerusalem.

But why do | describe the shameless impudence that the
famine brought on men in their eating inanimate things,
while | am going to relate a matter of fact, the like to which
no history relates? It is horrible to speak of it, and incredi-
ble when heard. | had indeed willingly omitted this calamity
of ours, that | might not seem to deliver what is so porten-

45
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tous to posterity, but that | have innumerable witnesses to
it in my own age . . .*’

He then describes the event:

There was a certain woman that dwelt beyond Jordan, her
name was Mary; her father was Eleazar, of the village
Bethezob, which signifies the house of Hyssop. She was
eminent for her family and her wealth, and had fled away to
Jerusalem with the rest of the multitude, and was with
them besieged therein at this time. The other effects of this
woman had been already seized upon, such | mean as she
had brought with her out of Perea, and removed to the city.
What she had treasured up besides, as also what food she
had contrived to save, had been also carried off by the rapa-
cious guards, who came every day running into her house
for that purpose. This put the poor woman into a very great
passion, and by the frequent reproaches and imprecations
she cast at these rapacious villains, she had provoked them
to anger against her; but none of them, either out of the
indignation she had raised against herself, or out of com-
miseration of her case, would take away her life; and if she
found any food, she perceived her labors were for others,
and not for herself; and it was now become impossible for
her any way to find any more food, while the famine pierced
through her very bowels and marrow, when also her pas-
sion was fired to a degree beyond the famine itself; nor did
she consult with any thing but with her passion and the
necessity she was in. She then attempted a most unnatural
thing; and snatching up her son, who was a child sucking at
her breast, she said, "O thou miserable infant! for whom
shall | preserve thee in this war, this famine, and this sedi-
tion? As to the war with the Romans, if they preserve our
lives, we must be slaves. This famine also will destroy us,
even before that slavery comes upon us. Yet are these sedi-
tious rogues more terrible than both the other. Come on; be
thou my food, and be thou a fury to these seditious varlets,
and a by-word to the world, which is all that is now wanting
to complete the calamities of us Jews.
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As soon as she had said this, she slew her son, and
then roasted him, and ate the one half of him, and kept the
other half by her concealed. Upon this the seditious came
in presently, and smelling the horrid scent of this food, they
threatened her that they would cut her throat immediately
if she did not show them what food she had gotten ready.
She replied that she had saved a very fine portion of it for
them, and withal uncovered what was left of her son. Here-
upon they were seized with a horror and amazement of mind,
and stood astonished at the sight, when she said to them,

"This is mine own son, and what hath been done was
mine own doing! Come, eat of this food; for | have eaten of
it myselfl Do not you pretend to be either more tender than
a woman, or more compassionate than a mother; but if you
be so scrupulous, and do abominate this my sacrifice, as |
have eaten the one half, let the rest be reserved for me also."

After which those men went out trembling, being never
so much afrighted at any thing as they were at this, and with
some difficulty they left the rest of that meat to the mother.*®

I would first note that while the passage may haeen based
on an actual event, Josephus seems to have invémedialogue.
There are no witnesses to the speech Mary givesrdehe kills her
son. It is, of course, unlikely that a mother wouldve slain and
eaten her son in the presence of others.

To see the satire that lies within this passageroust first under-
stand the phrase "Bethezob, which signifies theddai Hyssop."

Beth is the Hebrew word for "house" and Ezob is Hebrew
word for "hyssop," hyssop being the plant that Mosemmanded
the Israelites to use when marking their houses tie blood of the
sacrificed Passover lamb. This mark identified treuses that the
Angel of Death would "pass over."

Then Moses called on the elders of Israel and said to them,
Pick out and take lambs for yourselves according to your
families, and kill the Passover lamb.

And you shall take a bunch of hyssop, dip it in the blood
that is in the basin, and strike the lintel and the two door-
posts with the blood that is in the basin . . e
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The phrase House of Hyssop, therefore, brings todnthe first
Passover sacrifice. Another statement in this pgsszan also be
seen as relating to the Passover sacrifice. Atyirg) her son, the
woman roasts the body. In God's instructions to édoas to how to
prepare the Passover sacrifice, God ordered tHewiolg: "Do not
eat it raw, nor boiled at all with water, but raabtin fire—its head
with its legs and its entrailS®

Thus, in the passage from War of the Jews we asdyzng,
Mary's son can be seen as a symbolic Passover Emiis the same
method used by the author of the New Testament, albo denoted
the symbolic Passover lamb by combining a referéaceyssop with
an instruction to Moses about preparing the Passtesmb—that
not one of its bones be broken.

Now a vessel full of sour wine was sitting there; and they
filled a sponge with sour wine, put it on hyssop and put it to
his mouth.

So when Jesus had received the sour wine, He said, "It
is finished!" And bowing his head, He gave up his spirit.

Then the soldiers came and broke the legs of the first
and of the other who was crucified with him.

But when they came to Jesus and saw him already
dead, they did not break His legs.

John 19

Identifying Jesus with the symbolic Passover larhkhia cruci-
fixion continued a theme begun at the Passovereuphere Jesus
asked the disciples to eat of his flesh.

Also during the meal He took a Passover biscuit, blessed it,
and broke it. He then gave it to them, saying, Take this, it is
my body.

Mark 14:22-27

There is, then, a parallel between the New Testdsaon of
Mary who asks that his body be eaten and the saviarf Josephus
described, who actually has his flesh eaten.

Josephus connects the Mary described in his pasgagie
Mary in the New Testament with another of the detag records.
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He describes the famine—as Winston translates aveb-as having
"pierced through Mary's very bowels." In the NewsiBenent, being
pierced through is predicted for only one persespyd' mother Mary:

Then Simeon blessed them, and said to Mary His mother,
Behold this child is destined for the fall and rising of many
in Israel, and for a sign which will be spoken against (yes, a
sword will pierce through your own soul also; that the rea-
sonings in many hearts may be revealed.")

Luke 2:35

The fact that the New Testament's Mary and the MarWar of
the Jews both had their heart pierced has, to nowladge, never
been noticed by another scholar. The reason for aersight is
important. Scholars have not noticed the paralletwben the two
Marys because it is more conceptual than linguisticche New Tes-
tament the Greek words making up the phase arehdierai psuche
while in War of the Jews they are dia splanchonough the words
that indicate the piercing through, tfiaand dierchomai, are lin-
guistically related (the verb dierchomai having greposition dia as
part of its stem), the words used to describe thg pf Mary that
was to be pierced through—psuche and splanchondiféeeent.

Psuche’® the word translated in the New Testament above
"soul," can also mean "heart,” or "the seat of émmst" Splanchon,
the Greek word that Josephus uses to describeatieop Mary that
was pierced through, is translated above as "b@blg is in fact a
synonym for psuche, and can mean either "inwardsfaespecially
the heart, lungs, liver, and kidneys, or, like gmjcit can mean "the
seat of the emotions." Scholars have not seencihigeptual paral-
lel between the two Marys simply because it waste@ using dif-
ferent words, even though the words mean the shimg. t

In other words, if a prophet predicted that "nextelw a dog will
bite a mailman" and a historian recorded that durihat week "a
cur sank its teeth into a letter carrier" the peph in fact, came to
pass even though the prophet and the historian d#gdent words
to describe the event. The concept the prophetigieed was the
same as the one the historian recorded.

as
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The "fulfilled prophecy" of the "bitten postman"roet be seen
through an analysis of the individual words tha¢ thistorian and
the prophet used. Likewise, the satirical systeat #xists between
the New Testament and War of the Jews cannot belseanalyzing
their individual words and nuances of grammar. Sfistem is made
up of parallel concepts, not parallel words.

Notice also that the parallel "heart piercings"tioé two Marys
are prophetically logical. This is to say that Mary in the New Tes-
tament is the one predicted to have her heart ¢pikrthrough” in
the future and the Mary in War of the Jews, whiclcwred later, is
the one who fulfilled this prophecy. If the New Tawent had stated
that Mary's heart had been pierced through, thenlélgic of this
prophecy would have been contradicted. And notils® dhat the
statement in the New Testament, though innocumisa prophecy.
One reason that the comic level of the New Testarhas remained
unseen is because scholars have failed to recoginézenany seem-
ingly innocuous New Testament prophecies that atfléd within
War of the Jews.

Josephus has, thus, described a Mary who fulfilhed prophecy
made for the Mary in the New Testament, in that slas "pierced
through the heart." As this Mary is of the "HoudeHyssop" and her
son is a "sacrifice" who was "roasted" and histfless eaten, he can
certainly be likened to a human Passover lamb, tiiee one estab-
lished in the New Testament. Josephus' use of threl isplanchon"
also builds on this theme—"splanchon" being the e&revord that
was used to describe those parts of a sacrificadahmeserved to be
eaten by sacrificers at the beginning of their tfe¥gt another detail
recorded by Josephus also links this passage tdN&we Testament.
Josephus gives the name of Mary's father as Elea#ach in Greek
is Lazarus, the name of the individual whom Jesised from the
dead.

To summarize, within this short passage Josephssusad a
number of concepts and names that are parallehdset associated
with the New Testament's symbolic Passover lambesg@hare a
mother named Mary; the fact that this Mary was qadrthrough the
heart; a son of Mary; hyssop; a son who is a seeria son whose
flesh is eaten; a son who is to become a "bywottdavorld," one
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of Moses' instructions regarding the Passover lamb;individual
named Lazarus (Eleazar); and Jerusalem as thedocat the inci-
dent. It is unlikely that there is another passageall of literature
that contains, by chance, as many as half the nurobegarallels
with a concept as singular as Christianity's Pasmsdamb. When |
first recognized these parallels | felt that thendiest explanation for
such an improbable grouping was that it had bedibetately cre-
ated and that, therefore, the passage was a langid@sus.

To argue against this proposition one must acdaiptitiea that
Josephus unknowingly recorded these parallels ah sietail within
a passage of less than two pages. However, bedassphus wrote
War of the Jews while living in the Flavian coud, place where
Christianity flourished, and was one of the fewtdrigins to have
recorded Jesus' existence, he would seem to be gathenauthors
least likely to have recorded a satire of Christidentally.

For example, if the passage in question had oatuwithin a
work by Tolstoy, there would be virtually compleagreement that it
was a deliberate satire. And notice that when vieirem such a
perspective the passage would certainly be seeomagal, the irony
being self-evident of a Messiah who instructs liBofvers to sym-
bolically "eat of my flesh" actually having his $le eaten by his
mother.

| shall show in a later chapter that Josephus'gugsshares yet
another parallel with the life of Jesus, that ofdiys fine portion
that was not taken away from her"—a parallel thdtemw seen in
combination with those noted above puts the prajposithat Jose-
phus was intentionally satirizing Jesus beyond tloub

If Josephus was lampooning Jesus, what was hisope®p An
obvious explanation is that he wrote the passagantase a group
on whom the joke would not be lost: he would hakeated it to be
enjoyed by the Flavians and their inner circle.

This conclusion is especially plausible in light the fact that
there were individuals within the Flavian court where aware of
Christianity around the time Josephus published \Whathe Jews.
Further, there were four colleges in Rome that wesponsible for
overseeing the religions within the empire. Becaetigion was an
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important tool of the state, these colleges hadsidenable political
power. From Augustus on, the emperor was a membell dour

colleges, one of which, the Quindecimviri Sacriscibadis, was
responsible for the regulation of foreign cultsReme. All the Fla-
vian emperors were members of this college and dvdwdve cate-
gorized Christianity as a foreign cult during tars.

Moreover, the most obvious reason to believe thatret were
Flavians familiar with Christianity is that so muci the New Tes-
tament is related to the family. The Flavians bidgugbout the ful-
filment of all of Jesus' doomsday prophecies—tlestdiction of the
temple, the encircling of Jerusalem with a walg towns of Galilee
being brought low, and the destruction of what dedescribes as the
"wicked generation." Titus' mistress, Bernice, aniderius Alexan-
der, his chief of staff during the siege of Jeremsal are actually
named within the New Testament. A cult whose capoophesied
the accomplishments of the Flavians, named indalglwithin its
inner circle, and actually had converts within tmeperial family
would certainly have been scrutinized during an when the regu-
lation of religion was so important that the empehimself was
involved with it.

Titus is known to have reviewed War of the Jews. riged
above, Josephus wrote that Titus so wished that Kitowledge of
these affairs should be taken from these booksealtmat he affixed
his own signature to them." Thus, Titus certaingdread the pas-
sage describing the Mary who ate her son and, derisg the tra-
ditions connecting his family to Christianity, cduivell have under-
stood its ironic parallels with the mother of Jeségain, though
Jesus seems to be speaking symbolically when hekspef having
his flesh eaten as a Passover sacrifice, in Josepisiory we see a
literal interpretation of Jesus' words, which resdeéhem blackly
comic.

If the passage is a satire of Jesus, a numberaténsénts Jose-
phus makes within it can be seen as double entendilee reader
need only read these statements from the perspethiat the Fla-
vians had invented Christianity and their satiricakaning will
become obvious. Some of these are found in Josepduuation:
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It is horrible to speak of it, and incredible when heard . . .

While | am going to relate a matter of fact, the like to which
no history relate . . .

I might not seem to deliver what is so portentous to
posterity . . .

| have innumerable witnesses to it in my own age . . .

But the most important play on words is found withViary's
address to her "miserable child,” wherein she state

"... be thou a fury to these seditious varlets and a byword
to the world, which is all that is nhow wanting to complete
the calamities of us Jews."

As | have suggested, this quote seems to have ibgented by
Josephus. Not only were there no witnesses to theman, but they
are, on their face, dubious. Would a mother who &aten her son
really wish him to become a byword to the world?tker, taken lit-
erally, Mary's words seem incoherent. Why would bkild become
a "fury" to the "varlets"—that is, the Jewish rebelgainst Rome—
by being cannibalized? And why would this "complébe calami-
ties of us Jews"?

Within the context of a lampoon of Jesus the meaarofh the
phrase becomes clear. The author is not merelgulidg Christ. He
is stating that Jesus will "complete the calamipf' the Jews by
becoming a byword to the world and that the sprefhristianity
will "complete" the destruction of the Jews.

This interpretation indicates that Christianity wessigned to
promote anti-Semitism—a concept that is at leaaugible, histori-
cally. A cult that produced anti-Semitism would baboth helped
Rome prevent the messianic Jews from spreading tbbellion and
punished them by poisoning their future.

The New Testament has numerous passages that seérard
ately intended to cause Christians to hate Jewsudi Christian
apologists have attempted to explain away suchapass there are
clear examples of this technique throughout the Nleatament.
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The most famous occurs in the Gospel of Matthewwlrich Pilate,
after having "washed his hands of the blood of jh&t person” tells
the Jews that they, not the Roman authorities, nmestthe ones
responsible for crucifying Christ. The Jews respmmhthus:

... all the people answered and said,
"His blood will be on us and on our children.">*

Some scholars have speculated that later Christéatactors
inserted the anti-Semitism passages into the Nestafeent out of
hatred for the people who had crucified their savMy interpreta-
tion of the passage above suggests the opposite NEw Testament
was designed to promote anti-Semitism.

If Christianity had been created by the Flavians"tomplete
the calamities” of the Jews, why had the religian\gentors created
a Messiah who was a symbolic Passover lamb? Thédism of
John 19 and the passage from Josephus we have dredyring,
which set up the symbolic Passover lambs, both dtem Exodus
12, where God tells Moses and Aaron how to obsémeePassover
"throughout their generations":

This is the ordinance of Passover: no foreigner shall eat it.

But every man's servant who is bought for money, and
when you have circumcised him, then he may eat it.

In one house it shall be eaten; you shall not carry any
of the flesh outside the house, nor shall you break one of its
bones.

All the congregation of Israel shall keep it.

And when a stranger dwells with you and wants to keep
the Passover to the Lord, let all his males be circumcised
and let him come near and keep it; and he shall be a native
of the land. For no uncircumcised person shall eat it.

The above passage may have provided one of thevesoti
behind the decision to establish a Messiah whasshfmay be eaten
by all humanity. God's instruction to Moses regagdhow only the
circumcised, the Jews, may eat of the Passover lanine social
marker of the religious separateness of the Jepdasiple.

Judaism's requirement of religious separatism was of the
causes of the war with the, Romans. By creatingss®&ver lamb for
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all mankind, the New Testament was clearly, on wl, ending
the religious separatism that made it impossible Jodaism to be
absorbed into the Roman Empire. However, anothesggge within
War of the Jews may reveal a more comic inspiraf@mChristian-
ity's human Passover lamb.

As the number that perished during this whole siege, eleven
hundred thousand, the greater part of whom were indeed of
the same nation, [with the citizens of Jerusalem], but not
belonging to the city itself; for they were come up from all
the country for the feast of the unleavened bread. And were
on a sudden shut up by an army, which at the very first,
occasioned so great a straitness among them that there
came a pestilential destruction upon them, and soon after-
ward such a famine as destroyed them more suddenly.55

Thus, the Romans were aware that they had besiggredalem
at a time when Passover celebrants had swollepdfilation. As
starvation set in, these Passover celebrants,tikeMary described
by Josephus, engaged in cannibalism. The Romaoriaist Sueto-
nius, writing in the third century, also recorddthtt there was can-
nibalism during the siege of Jerusalem.

The Jews, meanwhile, being closely besieged, as no chance
either of peace or surrender was allowed them, were at
length perishing from famine, and the streets began every-
where to be filled with dead bodies, for the duty of burying
them could no longer be performed. Moreover, they ven-
tured on eating all things of the most abominable nature,
and did not even abstain from human bodies, except those
which putrefaction had already laid hold of and thus
excluded from use as food.

The cannibalism that occurred during the siege estishlem is,
therefore, a candidate as the inspiration behinds@dmity's "flesh
eating" innovation. This premise is especially plale in light of
the fact that so much of Jesus' ministry involvedppecy, and these
prophecies all seemed to have come to pass wittdan & the Jews.
In other words, the New Testament's "son of Magjlintg his disci-
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ples that they must "eat of my flesh" would simghave been
another prophecy Josephus recorded as having apzss.

If the Romans did create the New Testament, thegrited the
darkly comic narrative about a human Passover l&nbatirize the
grim "feast" of the starving Passover celebranto wiere trapped
inside Jerusalem. Josephus' story concerning therviilsg Mary"
and the sacrament of communion are both reflectmnthis comic
theme.

Though the strange fact that Jesus' flesh was #sts for the
sacrament is not often noted today, this may netHzeen the case
during Christianity's first centuries. Eusebius amled that early
Christians had to defend themselves against chanfeisfanticide
and cannibalism:

. she contradicted the blasphemers. "How," she said,
"could those eat children who do not think it lawful to taste
the blood even of irrational animals?" And thenceforward
she confessed herself a Christian.>®

Members of the Flavian court could have understtua pas-
sage from Josephus as black comedy because sugldirads would
have seen irony in Jesus telling his followers, tipalarly at
Jerusalem, where Jews resorted to cannibalism,"thatbread that 1
give is my flesh." From the Flavian perspectives tomedy is self-
evident.

The short chapter in War of the Jews that cont#ies"son of
Mary" passage concludes with Titus, having beed tbke story of
the mother who ate her son's flesh, delivering emsa on the
meaning of the sordid affair.

But for Caesar, he excused himself before God as to this
matter, and said that he had proposed peace and liberty to
the Jews, as well as an oblivion of all their former insolent
practices; but that they, instead of concord, had chosen
sedition; instead of peace, war; and before satiety and
abundance, a famine. That they had begun with their own
hands to burn down that temple which we have preserved
hitherto; and that therefore they deserved to eat such food
as this was. That, however, this horrid action of eating an
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own child ought to be covered with the overthrow of their
very country itself, and men ought not to leave such a city
upon the habitable earth to be seen by the sun, wherein
mothers are thus fed, although such food be fitter for the
fathers than for the mothers to eat of, since it is they that
continue still in a state of war against us, after they have
undergone such miseries as these. And at the same time
that he said this, he reflected on the desperate condition
these men must be in; nor could he expect that such men
could be recovered to sobriety of mind, after they had
endured those very sufferings, for the avoiding whereof it
only was probable they might have repented.®’

Titus' use of the word "repent” here is interestifigepent” is,
of course, one of the key words of Jesus' miniattg Caesar's usage
of it brings the parallels even tighter. Jesus estarepeatedly,
"Repent, the Kingdom of God is at hand,” but exagthat sin does
he wish the Jews to repent of? Jesus never giveasnawer to this
guestion. However, if my interpretation of the laop is correct,
the sin of which Jesus wishes the Jews to repesdrbes obvious. It
is their rebellion against Rome.



CHAPTER 4

The Demons of Gadara

When 1 first came across the passage from War efJéws describ-
ing a son of Mary whose flesh was eaten and regegnits linkage
to Christianity, | was perplexed. The more | stddibe passage the
more | was convinced that it had been deliberatedated as a lam-
poon—but as more than just a lampoon of Jesugpppdéared to be a
disclosure of a different origin of Christianityath the one that had
been passed down to the modern era. That is, thest@nity had
been created to be a "calamity" upon the Jews. darbéo analyze
War of the Jews to determine if it contained othassages that could
be seen as satirical disclosures regarding thierdifit version of
Christianity's origin.

That was when it became clear to me that there Wwarsorous
parallels between the story line of Jesus' ministnd Titus' cam-
paign through Judea, and that among them was #mitar experi-
ence near the town of Gadara.

Each of the Synoptic Gospels tells a story of Jeswwing to
Gadara where he meets a man who is possessed bgnslefim
Matthew, Jesus meets two demon-possessed men, nd Ipaihall
return to). In the versions of the story found inafd and Luke,
when Jesus asks the demon his name, the demoestepli

My name is Legion: for we are many.
Mark 5:9

| found it interesting that the demon would chodsedescribe
himself and his cohort as a component of an arnmgm&mbering
that the location where Jesus asked his disciplee¢ome "fishers

58



The Demons of Gadara 59

of men" was used to create a comic linkage to @antethat occurred
at the same location in War of the Jews, | wondevadther the use
of the word "legion" by the demon might be satillicaelated to an
event in War of the Jews that occurred near Gadara.

The passage in Mark describing the demoniac of Gatidls of
Jesus' encounter with a man possessed by numegswnsnd. These
demons leave the man at Jesus' bidding and thear erib a herd
of swine. Once the swine are possessed by the dentbay rush
wildly into the sea and drown. The passage doesreetal what
happened to the demons after the swine drown. Mwaiein the New
Testament "unclean spirits" are synonymous withlslend demons.

And they came over unto the other side of the sea, into the
country of the Gadarenes.

And when he was come out of the ship, immediately
there met him out of the tombs a man with an unclean
spirit,

Who had his dwelling among the tombs; and no man
could bind him, no, not with chains:

Because that he had been often bound with fetters and
chains, and the chains had been plucked asunder by him,
and the fetters broken in pieces: neither could any man
tame him.

And always, night and day, he was in the mountains,
and in the tombs, crying, and cutting himself with stones.

But when he saw Jesus afar off, he ran and worshiped
him,

And cried with a loud voice, and said, What have | to do
with thee, Jesus, thou Son of the most high God? | adjure
thee by God, that thou torment me not.

For he said unto him, Come out of the man, thou
unclean spirit.

And he asked him, What is thy name? And he
answered, saying, My name is Legion: for we are many.

And he besought him much that he would not send
them away out of the country.

Now there was there nigh unto the mountains a great
herd of swine feeding.
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And all the devils besought him, saying, Send us into
the swine, that we may enter into them.

And forthwith Jesus gave them leave. And the unclean
spirits went out, and entered into the swine: and the herd
ran violently down a steep place into the sea (they were
about two thousand), and were choked in the sea.

And they that fed the swine fled, and told it in the city,
and in the country. And they went out to see what it was that
was done.

And they come to Jesus, and see him that was pos-
sessed with the devil, and had the legion, sitting, and
clothed, and in his right mind: and they were afraid.

And he departed, and began to publish in Decapolis
how great things Jesus had done for him: and all men did
marvel.*®

In War of the Jews, there is a short chapter teatibes the bat-
tle at Gadara. The chapter begins with a descriptib how "John"
rose to power as a leader of the rebellion.

By this time John was beginning to tyrannize . .. Now some
submitted to him out of their fear of him, and others out of
their good-will to him; for he was a shrewd man to entice
men to him, both by deluding them and putting cheats upon
them. Nay, many there were that thought they should be
safer themselves, if the causes of their past insolent
actions should now be reduced to one head, and not to a
great many.

Thus, Josephus described John as a "tyrant" intosevh'one
head" the "insolent actions" of many had been "tedd Josephus
next describes the Sicarii, the most militant fiactof the Jewish
rebellion, who, he states, were able to undertafgedter matters"
because of the "sedition and tyranny" that Johndnested.

There was a fortress of very great strength not far from
Jerusalem ... called Masada. Those that were called Sicarii
had taken possession of it formerly, but at this time they
overran the neighboring countries, aiming only to procure
to themselves necessaries; for the fear they were then in
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prevented their further ravages. But when once they were
informed that the Roman army lay still, and that the Jews
were divided between sedition and tyranny, they boldly
undertook greater matters . .. Now as it is in a human body,
if the principal part be inflamed, all the members are sub-
ject to the same distemper; so, by means of the sedition
and disorder that was in the metropolis . . . had the wicked
men that were in the country opportunity to ravage the
same. Accordingly, when every one of them had plundered
their own villages, they then retired into the desert; yet
were these men that now got together, and joined in the
conspiracy by parties, too small for an army, and too many
for a gang of thieves . . .

Josephus then describes the beginning of Vespsisgatifica-
tion of the Judean countryside. His first assawswn Gadara, a city
held by the rebels.

These things were told Vespasian by deserters; Accordingly,
he marched against Gadara, the metropolis of Perea, which
was a place of strength, and entered that city on the fourth
day of the month Dystrus [Adar]; for the men of power had
sent an embassage to him, without the knowledge of the
seditious, to treat about a surrender; which they did out of
the desire they had of peace, and for saving their effects,
because many of the citizens of Gadara were rich men. This
embassy the opposite party knew nothing of, but discovered
it as Vespasian was approaching near the city. However,
they despaired of keeping possession of the city, as being
inferior in number to their enemies who were within the
city, and seeing the Romans very near to the city; so they
resolved to fly.

Josephus then states that after being driven fragtata the rebels
fled to another town, where they conscripted a grofi young men
into their ranks. This combined group then rané€'lithe wildest of
beasts" attempting to escape. Eventually many eneed to "leap”
the river Jordan, where they drowned. So many dinnipe river that,
it "could not be passed over, by reason of the tedées that were in."
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But as soon as these fugitives saw the horsemen that pur-
sued them just upon their backs, and before they came to a
close fight, they ran together to a certain village, which was
called Bethennabris, where finding a great multitude of
young men, and arming them, partly by their own consent,
partly by force, they rashly and suddenly assaulted Placidus
and the troops that were with him. These horsemen at the
first onset gave way a little, as contriving to entice them fur-
ther off the wall;, and when they had drawn them into a
place fit for their purpose, they made their horses encom-
pass them round, and threw their darts at them. So the
horsemen cut off the flight of the fugitives, while the foot
terribly destroyed those that fought against them; for those
Jews did no more than show their courage, and then were
destroyed; for as they fell upon the Romans when they were
joined close together, and, as it were, walled about with
their entire armor, they were not able to find any place
where the darts could enter, nor were they any way able to
break their ranks, while they were themselves run through
by the Roman darts, and, like the wildest of wild beasts,
rushed upon the point of others' swords; so some of them
were destroyed, as cut with their enemies' swords upon
their faces, and others were dispersed by the horsemen.

. As for those that ran out of the village, they stirred
up such as were in the country, and exaggerating their own
calamities, and telling them that the whole army of the
Romans were upon them, they put them into great fear on
every side; so they got in great numbers together, and fled
to Jericho . . . But Placidus . . . slew all that he overtook, as
far as Jordan; and when he had driven the whole multitude
to the river-side, he put his soldiers in array over against
them ... At which fight, hand to hand, fifteen thousand of
them were slain, while the number of those that were
unwillingly forced to leap into Jordan was prodigious. There
were besides two thousand and two hundred taken prison-
ers. A mighty prey was taken also, consisting of asses, and
sheep, and camels, and oxen.>®
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As | compared Josephus' and the New Testament'sr&ado-
ries | recognized that there were similarities ket them. For
example, the demoniac in the New Testament's stodescribed as
having a "Legion" of demons inside him. The relgtant," John, is
described as having "the past insolent actionstjef many] reduced
to [his] one head." Thus, the demoniac of Gadara loa likened to
Josephus' description of John.

Further, Josephus indicates that the Sicarii werly @ble to
become a Judea-wide movement because of Johnt$ &ffestablish
himself as a tyrant. Before John's "wickednessY thiegaged in lim-
ited activities—"at this time they overran the rwigring countries,
aiming only to procure to themselves necessarias;ttfe fear they
were then in prevented their further ravages." Hmmeonce John
had divided the country, "between sedition andrgya they boldly
undertook greater matters." These "greater mattbrihg recruit-
ment and expansion of their movement throughout dbentryside
and Jerusalem, "Nor was there now any part of Judagwas not
in a miserable condition, as well as its most emirgty also." So,
like the demons that sprang forth out of one manGatlara, the
expansion of the Sicarii can be said to have cobmitaas the result
of the wickedness inside of "one head."

In another passage in War of the Jews Josephusatsefie con-
cept of John, like the demoniac of Gadara, fillithg "entire coun-
try with ten thousand instances of wickedness."

Yet did John demonstrate by his actions that these Sicarii
were more moderate than he was himself, for he not only
slew all such as gave him good counsel to do what was right,
but treated them worst of all, as the most bitter enemies
that he had among all the Citizens; nay, he filled his entire
country with ten thousand instances of wickedness.®

| also noticed that in describing the Sicarii, jises stated that
their group was "too small for an army, and too ynésr a gang of
thieves." There is a word that describes just samatumber of fight-
ing men—a legiofi’ "Legion" being the word that the demons from
the New Testament passage above used to desczimedlves.

In Josephus' story of Gadara this Legion then
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ran together to a certain village, which was called Bethen-
nabris, where finding a great multitude of young men,
[armed] them, partly by their own consent, partly by force . . .

Thus, this legion of Sicarii "infected" a great riem, parallel-
ing the demons' infection of the swine in the NewstBment. The
infected group is then confronted by the Romans amts about
"like the wildest of wild beasts," which parallalse herd of swine in
the New Testament passage who "ran violently."

Both the New Testament and Josephus conclude thadara
stories with a mass drowning and a description gf@p that num-
bered "about two thousand." In the New Testament, have stated,
the author does not tell us what happened to theodse that
infected the swine. He does, however, tell us thenlver of swine
that drowned, "(about two thousand)." In the Gadaaasage in War
of the Jews Josephus tells us the number of prisciaéen captive:
"There were besides two thousand and two hundrkédntarison-
ers." Josephus also informs us that, "A mighty pn&s taken also,
consisting of asses, and sheep, and camels, ami"oXetice that
there were no swine taken.

| questioned whether the similarities between the passages
were the result of random chance. Many conceptddcba seen as
parallel—"one head" that contained great evil, adibn," this legion
infecting another group, the combined group runnimgidly," the
drowning of the infected group, a group that nuredefabout two
thousand,” the "missing" swine, and, of course, theation of
Gadara. However, if the parallels between the tasspges had been
created intentionally, what was their purpose?

As | studied the New Testament passage furtherchine aware
that there were many unanswered questions withitwily do the
demons wish to enter the swine? Why do the swims ttush into
the sea? What becomes of the demons? Why do thendewrsk
Jesus if he is there to torment them "before the't? Why does the
possessed man cut himself with stones?

As | believed that Josephus' "Son of Mary whosshfles eaten”
passage was a satire of the New Testament's syarBadisover lamb,
| attempted to determine whether one of the passag@cerning
Gadara might be a satire of the other. | soonzedlthat it is possi-
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ble to read the Gospel stories of the demoniac adaBa as a satire
of Josephus' description of the battle of Gadaral that the two
passages could possibly be interactive.

The reason that the New Testament's demoniac ocar@athn be
seen as a satire on Josephus' "tyrant" John antdtike at Gadara
is simply because the two stories follow the satoé qutline. In other
words, the characters and events that can be segqmarallel occur
in the same sequence. And it all occurs near Gade satirical ver-
sion in the New Testament tells the same story flasephus does
but, as is often the case with satire, the charabssve different names.

In the New Testament the characters are the unnaseetb-
niac, the demons, and the swine that the demorstinfn War of
the Jews the characters are the rebel leader SoérSicarii, and the
group that the Sicarii conscripts. If the New Testat's Gadara pas-
sage is a satire of Josephus' description of thidepthe demon-pos-
sessed man in the New Testament from whom the digsprang
would be a satire of John, the rebel leader fronosgh"one head"
the wickedness came forth. Following this logice thegion of
demons that sprang from one individual in the Newstament
would lampoon the Sicarii in War of the Jews, whe described as
"too small for an army, and too many for a ganghaéves," and the
"swine" in the New Testament would satirize the ugrothat the
Sicarii "infected" in Josephus' passage.

The premise that the characters in the two talescemming
Gadara are meant to be understood as the sameédinaliy but with
different names also seems to answer my questiautawhether
the two thousand demons drowned with the swine timdgcted.
The demons who infected the swine in the New Testarmust be
a satirical representation of the 2,200 Sicarii vdszaped drowning
and were captured alive at Gadara.

Josephus appears to complete this comical interaatiith the
New Testament by pointing out that while many déf@ animals
were captured, none were swine: "A mighty prey ualsen also,
consisting of asses, and sheep, and camels, amd" oy were no
swine captured? Because in the New Testament'y sfoGadara the
swine had drowned and therefore could not be cegtim the par-
allel passage in War of the Jews.
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While the structure of this satire is more comptban the oth-
ers | have shown, the humor itself is very strdward. It simply
denigrates the Sicarii as demons and unclean spaitd the people
they recruited as swine. No doubt this was the Wy Flavian fam-
ily felt about the rebels.

Many of Jesus' prophecies have been long understodoresee
events from the war between the Romans and the. Jeuss there-
fore strange that the relationship between the passages has not
been noticed before, the Gospels' Gadara storygbeiriprophecy”
of an event from the war that Josephus recordeldasgg "come to
pass." This oversight is particularly odd in lighit the fact that the
Gospels' Gadara story is, in and of itself, inceherWithin the con-
text of the New Testament there is no theologicdamoral principle
that can be gleaned from the story of a legion eadns that enter
a herd of swine that then run wildly into the riveend drown. How-
ever, when it is viewed as a satire of Josephuriigion of the bat-
tle of Gadara, the New Testament passage makescpsense.

Another seemingly incoherent aspect of Jesus' ereouwith
the demoniac that this interpretation makes cleauis in the ver-
sion of the story found in Matthew. Wherein, up@eiag Jesus, the
demon-possessed men cry out, "What have we to ttoyeu, Jesus,
you Son of God? Have you come here to torment usrdehe
time?'® The question the demons are asking is unanswereithi
the literal context of the passage. What "time" #irey referring to?
However, this question is answered by the integpiat | offer. If the
demons are lampoons of the leaders of the Jewlstllign, the time
of their torment is clear. They are prophesying thement experi-
enced by John and Simon at the end of their wainggtihe Romans.

Further, if the New Testament's passage is a safithe battle
of Gadara, notice that it is a specific satire o$§ephus' passage and
not of some tradition regarding the battle thatepbsis might have
shared with the authors of the New Testament. Bamele, the
demoniac referring to himself as "Legion" only malgatirical sense
as a comic parallel to Josephus' unique descrigifothe rebel band
as being "too small for an army, and too many fgaag of thieves."
This is an important point in that it indicatesttparts of the New
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Testament and War of the Jews were designed tedukinteractively,
or intertextually.

Josephus' description of the manner in which Johd $pread
his "infection" is similar to Jesus' description thie "unclean spir-
its" who left one man and infected many others.

"Now as it is in a human body, if the principal phe inflamed,
all the members are subject to the same distemper."

This similarity is especially clear when one coesd that in
first-century Judea "demons" were considered tordsponsible for
fevers and other illnesses. The Dead Sea Scrdiismlfc describe a
“fever demon.®® When Josephus uses “infection" as an analogy for
the Sicarii's activity he is practically likeniniggm to demons.

| therefore decided to review the New Testament &z of the
Jews for examples to support the premise that thev Nestament
lampoons the Sicarii as "demons." During this asialyit became
clear that Jesus and Josephus each referred &athe "wicked gen-
eration," the generation that crucified Christ atiten rebelled
against Rome, as having been infected by "demons."

In the following passage, for example, Jesus sigadif foresees
that "unclean spirits," or demons, would possess ‘tvicked gen-
eration." Notice that Jesus makes the point that 'amclean spirit"
can infect many, which parallels Josephus' desonpmf the wicked-
ness passing from "one head" to many. Jesus atgessthat the
unclean spirits pass through "waterless places.ickiVican be seen
as a satirical way of stating that demons canngst ghrough water,
thereby linking the passage to what puzzled merdéya the fate of
the two thousand demons. The idea that demons raablaito pass
through water runs through both the New Testament the works
of Josephus.

When the unclean spirit has gone out of a man, he passes
through waterless places seeking rest, but he finds none.

Then he says, "I will return to my house from which |
came." And when he comes he finds it empty, swept, and
put in order.

Then he goes and brings with him seven other spirits
more evil than himself, and they enter and dwell there; and
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the last state of that man becomes worse than the first. So
shall it be also with this evil generation.64

Jesus' linking of the "evil generation" to demoflicgossessed
men who infected others mirrors my interpretatidnttee New Tes-
tament's Gadara passage, wherein 1 concludedhédtSicarii" were
demons who infected others with their "wickednesa/hen Jesus
referred to a "wicked generation" he appears toehaeen referring
to the Sicarii, who rebelled against Rome. Thisppsition is espe-
cially clear in light of the fact that to Jews ¢iig era a "generation”
was forty years, which was the exact time span éetwJesus' res-
urrection and the final destruction of the SicatiMasada.

The understanding that a "generation" lasted fgdgrs comes
from the Pentateuch.

And the Lord's anger was kindled against Israel, and he
made them wander in the wilderness forty years, until all
the generation that had done evil in the sight of the Lord
was consumed.®

Many Christians currently hold a different positiorgarding
Jesus' doomsday prophecies, believing that thewatorefer to the
generation of Jews that lived during his lifetimistead, they
believe that Jesus was speaking about some uniggetife still in
the future. | feel that this "futurist" understamgliis incorrect and
has the effect of obfuscating Jesus' words, thereking it difficult
to understand the meaning they conveyed in tha &@emtury. No
real understanding of the New Testament is possiifeout know-
ing what Jesus meant when he used the word "gémetat

The Greek word in the New Testament that has besrslated
as "generation" is genea. Early in the 20th censoyne Christian
scholars began to posit that Jesus' use of thisl was meant to
indicate not the "generation" of Jews alive durimg lifetime, but
rather the entire "race" of Jews, which would natg away "with-
out all these things having first taken place."

It is easy to understand their desire for such faitien. If Jesus
is referring to those Jews alive during his lifegithen his "Second
Coming" must have occurred in 70 A.D. Such an ustdeding
leaves Christianity in an awkward position. Thi®écause if Jesus'
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"Second Coming" had occurred during the war betwtbenRomans
and the Jews, why was it Titus and not Jesus whoolighed the
temple and destroyed the "wicked generation"?

The Christian theologian C. I. Scofield recognizeeé dilemma
and in his Bible reference switched the definitminthe word genea
to that of genos, an entirely different word megnirace." However,
scholars showed that the New Testament's use afageauld only
be referring to the Jews of Jesus' lifetime and tnothe entire Jew-
ish race, thereby debunking Scofield's positfon.

The understanding that Jesus was specifically naferto the
generation of Jews alive at the time he spoke tbelsvwas certainly
the understanding held during the Middle Ages. Egample, the
following notes were found written alongside Matth&4:34 in a
Bible dated 1599.

"This age: the word generation or age is here besep for the
men of this age® We are on solid ground in understanding that
Jesus was referring solely to the generation ofsJefwo were alive
during the 40 years between his ministry and thstrdetion of
Jerusalem. However, if this is correct, then Jemud Josephus were
referring to the same group as the "wicked germmrati Notice in
the following passages how similar Jesus' and Jsepunderstand-
ing was regarding "demons," the "wicked generatiand the Sicarii.

From Josephus:

. had the Romans made any longer delay in coming
against these villains, the city would either have been swal-
lowed up by the ground opening upon them, or been over-
flowed by water, or else been destroyed by such thunder as
the country of Sodom perished by, for it had brought forth a
generation of men much more atheistical than were those
that suffered such.®®

. . And truly so it happened, that though the slayers
left off at the evening, yet did the fire greatly prevail in the
night; and as all was burning, came that eighth day of the
month Gorpieus [Elul] upon Jerusalem, a city that had been
liable to so many miseries during this siege, that, had it
always enjoyed as much happiness from its first foundation,
it would certainly have been the envy of the world. Nor did
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it on any other account so much deserve these sore mis-
fortunes, as by producing such a generation of men as were
the occasions of this its overthrow.*

From the New Testament:

"Wicked and faithless generation!" He replied, "They
clamor for a sign, but none shall be given to them except
the sign of the Prophet Jonah."

Matt. 12:39.4

Then he goes and brings back with him seven other spirits
more wicked than himself, and they come in and dwell
there; and in the end that man's condition becomes worse
than it was at first. So will it be also with the present wicked
generation.

Matt. 12:45.46

"0 unbelieving and perverse generation!" replied Jesus;
"How long shall | be with you? How long shall | endure
you?"

Matt. 17:17.5

| tell you in solemn truth that all these things will come
upon the present generation.
Matt. 23:36.16

| tell you in solemn truth that the present generation will
certainly not pass away without all these things having first
taken place.

Matt. 24:34

Somehow, the three-way connection between the ‘adclen-
eration,” Jesus' "demons," and Josephus' "Sicha8 not attracted
much attention from scholars. For example, the EWbischolar
Joseph Klausner completely missed the connectienvitdte:

At that time even educated people and those who had
imbibed of the Greek culture such as Josephus, such nerve
cases and cases of insanity as cases of "possession" by
some devil or evil or unclean spirit, and believed in cures
and that certain men could perform miracles.”
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In fact, Josephus did not believe that demons Vieeeve cases”
and gave a precise definition as to what they wete.stated that
demons were the spirits of the wicked.

Demons . . . are no other than the spirits of the wicked.”

This definition indicates that Josephus saw thear8icas
"demons” in that he constantly describes the relasls"wicked."
Josephus also links the Sicarii with "demons" irothar way. He
describes the Sicarii as moving "with a demonidcay"’® as they
went to kill their families at the end of the siegé Masada. Like
Jesus, Josephus makes it clear who the "wicked" Tdrey are the
generation of Jews that rebelled against Rome.

That neither did any other city ever suffer such miseries,
nor did any age ever breed a generation more fruitful in
wickedness than this was, from the beginning of the world.”

Thus, Jesus and Josephus share a narrow undenstaadd
express it with the same vocabulary: that the gdiwer of Jews who
lived between 33 C.E. and 73 C.E. were "wicked"dose they had
been "infected" by a demonic spirit. This sharedlarstanding is
suspicious. Jesus could only view the "wickednesfsthis genera-
tion by looking into the future, and yet he notyotileld the same
opinion of the generation as Josephus, he usedsah®e words in
describing it.

Returning to the version of the story of the deraondf Gadara
found in Matthew, where Jesus meets two demong/an of the Jews
we learn that were two "tyrants" or leaders of fleish rebellion,
John, described above, and a Simon. Since my asayggests that
the New Testament is satirizing John in the verdlmat describes a
single demon of Gadara, it seemed logical to askthédr the version
describing two demoniacs was satirizing both lesdsr the Jewish
rebellion, John and Simon.

Experimenting with this premise | noticed that he tconclu-
sion of the siege of Jerusalem in War of the Jews8 and John both
take refuge in subterranean caverns beneath Jemusd&ventually
they are forced by starvation to come out of thémmbs" and sur-
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render to the Romans. This event struck me as allglato the
description of the demon-possessed men "comingobihe tombs"
in the New Testament.

The passage in War of the Jews that describes ttzaggns con-
firms that they are indeed "tombs."

The Romans slew some of them, some they carried cap-
tives, and others they made a search for under ground, and
when they found where they were, they broke up the ground
and slew all they met with. There were also found slain
there above two thousand persons, partly by their own
hands, and partly by one another, but chiefly destroyed by
the famine; but then the ill savor of the dead bodies was
most offensive to those that lighted upon them, insomuch
that some were obliged to get away immediately . . . *

As | have mentioned, the demon-possessed man aar&as
described as “cutting himself with stonés.Cutting oneself with
"stones" is, of course, unusual—a stone is notoh gomeone would
normally use to cut with. What is the author ofstipassage actually
referring to? 1 realized that if the demoniacs efd&a are intended
to satirize the rebel leaders, then there was aiccamswer to this

guestion.
The phrase in the New Testament where the demasidio the
tombs . . . cutting himself with stones" sharesomic relationship

with the passage in War of the Jews that describes'tombs" that
John and Simon take refuge in. The joke comes ftbm unan-
swered question in Mark 5:5. This question beindiatvdoes one
call someone who cuts himself with stones? In asa@es in War of
the Jews relating to the rebel leader's hidinghim tombs" we learn
the absurdly obvious answer. Someone who cuts Himagh stones
is, of course, called a "stonecutter.”

This Simon, during the siege of Jerusalem, was in the
upper city; but when the Roman army was gotten within the
walls, and were laying the city waste, he then took the most
faithful of his friends with him, and among them some that
were stonecutters, with those iron tools which belonged to
their occupation.”®
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The version of the Gadara encounter in Matthew does
describe the fate of either of its two demon-possgsmen. How-
ever, if the demoniacs were spoofs of the leadethe Jewish rebel-
lion, then the version in Mark, which describesyonhe possessed
man, must tell the fate of John.

| reached this conclusion because the passage uck@sclwith
the statement "Him that was possessed with thel,dand had the
legion, sitting, and clothed, and in his right mirmshd began to pub-
lish in Decapolis how great things Jesus had donkifm."”

If the New Testament was lampooning Simon and Jdha,
leaders of the Jewish rebellion, then the individuho was restored
to his "right mind" and who went to Decapolis coaldly have been
John. This is because Josephus records that, bdieg captured,
John was given life imprisonment while Simon waketato Rome
and executed. Following this logic, it could onlgve been John,
then, who "began to publish in Decapolis.”

So my musings raised the question of whether JoknZealot,
leader of the Jewish rebellion, had assisted themd®s in creating
Christian literature while he was imprisoned in Bealis. And fur-
ther, | wondered exactly what literature this indiwal could have
helped the Romans create? The only known Christitanature
from this era is the New Testament itself. Theres,waf course,
someone named "John" who wrote a Gospel.

While the premise that the Apostle John was a lampof the
John who was the leader of the rebellion was badetthis point in
my analysis as much on imagination as evidenceyai consistent
with the style of black humor | felt was in playthin the passages
analyzed previously. Of course, if the Apostle Jahira lampoon of
the rebel John, then it would follow that the Apessimon is also a
lampoon of the other rebel leader, Simon.

Since my analysis of the New Testament's Gadarsagas sug-
gest that the Sicarii were lampooned as demonhiénNew Testa-
ment, | first attempted to determine if there wether New Testa-
ment passages concerning demons that might supploet
proposition regarding the relationship between Ireleaders John
and Simon and the two Apostles. During this searaiticed the
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following passage from the Gospel of John, whielest that the
Apostle Judas was the "son of Simon the Iscariot."

"Did not | choose you—the Twelve?" said Jesus, "and even
of you one is a devil."

He alluded to Judas, the son of Simon the Iscariot. For
he it was who, though one of the Twelve, was afterwards to
betray Him.

John 6:70-71

Scholars have commented on the possibility thatatist," the
last name of Judas, is somehow related to "Sitdhie word Jose-
phus uses to describe the messianic rebels. As rRdtisenman
notes, the only difference between the two Greekds/idhe switch-
ing of the iota, or "l," with the sigma, or "s."cbncur, and will show
below that it is simply one of the many puns tHa¢ tuthor(s) of
Josephus and the New Testament use in challengi@gréader to
discover that the two works describe the same chera

| determined that the following passage from thespigb of
Matthew could be read as a satire on John, thesteaidthe rebellion,
as well as on the "wicked generation." Notice thithn" is accused
of having a demon because he is not eating andidgnwhich cer-
tainly can be likened to the rebel John's situatiohe subterranean
caverns.

John is shown as a mirror opposite of the "Son ahM who is
eating and drinking and is "the friend of tax gaths," and who
will "upbraid towns" "because they had not repetiethis descrip-
tion of Jesus having a clear parallel in Titus'ivatiés in Judea.
Therefore, if the passage has the satirical meahisigspected, then
the "John" described within the passage is mearbetaunderstood
as John, the leader of the rebellion, and Jesaghpcy is actually
envisioning Titus' campaign through Judea.

But to what shall | compare the present generation? It is
like children sitting in the open places, who call to their
playmates. "We have played the flute to you," they say, "and
you have not danced: we have sung dirges, and you have not
beaten your breasts."
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For John came neither eating nor drinking, and they
say, "He has a demon."

The Son of Man came eating and drinking, and they
exclaim, "See this man!—given to gluttony and tippling, and
a friend of tax-gatherers and notorious sinners!" And yet
Wisdom is vindicated by her actions.

Then began He to upbraid the towns where most of His
mighty works had been done—because they had not
repented.

Matt. 11:16-20

My analysis of the New Testament story of the desnohGadara
suggests that the "subterranean caverns" the Jawistls fled into
at the end of the siege of Jerusalem were satigzettombs” within
the New Testament. The following passage from tlsp@l of John
appeared to me to be using this theme. Howeveicendhat if this
interpretation is correct, then in the passage slésuactually com-
paring himself to Titus, in that Titus is the indival sent by "god,"
that is, his father Vespasian, to hand out "life;™'judgment,” to the
Jews hidden in "tombs," that is, the caverns béndarusalem. |
shall return to this point below.

This interpretation also indicates a different wrigfor the
Christian concept of "resurrection" than that ttadally held. It is
not based only on the Pharisaic belief that God reiurn the dead
to life, but rather is a satire on the raising loé tdead, that is, those
Jews found buried within the tombs under Jerusadnthe end of
the siege. If this is correct, it is another exaampf the theme of
Jesus seemingly speaking symbolically but Josephisgdry show-
ing a comicly literal meaning to his words.

For as the Father has life in himself, so he has granted the
Son also to have life in himself,

and has given him authority to execute judgment,
because he is the Son of Man.

Do not marvel at this; for the hour is coming when all
who are in the tombs will hear his voice

and come forth, those who have done good, to the res-
urrection of life, and those who have done evil, to the res-
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urrection of judgment. | can do nothing on my own author-
ity; as | hear, | judge; and my judgment is just, because |
seek not my own will but the will of him who sent me.

John 5;26-30

While these interpretations of the passages abaeelagical,
they do not, in and of themselves, provide diragpp®rt for the
contention that the Apostles John and Simon wet&esaof the
leaders of the Jewish rebellion. Further analydisthe New Testa-
ment produced more examples of this kind but ngthihat pro-
vided the clarity 1 sought. Finally, | realized whaad been staring
me in the face the entire time. There is a passeifgn the New
Testament that provides extraordinary support for premise that
the Apostles Simon and John were lampoons of theislierebel
leaders Simon and John.

The Gospel of John concludes with a discussion é&&twSimon
(Peter) and Jesus. Jesus foresees that Simon evitiobnd and car-
ried "where you do not wish to go." Jesus alsost&imon that he
will have a martyr's death, "to glorify God." Inethmidst of this dis-
cussion, "the disciple that Jesus loved," clearaning the Apostle
John, appears. Simon asks Jesus what the fatehofisao be. Jesus
replies, "It is my will that he remain." The passatipen points out
that John "is the disciple who is bearing withesghese things, and
who has written these things" referring to the Gbsh John itself.

Below is the entire passage. Notice how the aufju@s to great
lengths to avoid calling the Apostles by their reaimes, Simon and
John.

Truly, truly, | say to you, when you were young, you girded
yourself and walked where you would; but when you are old,
you will stretch out your hands, and another will gird you
and carry you where you do not wish to go."

(This he said to show by what death he was to glorify
God.) And after this he said to him, "Follow me."

Peter turned and saw following them the disciple whom
Jesus loved, who had lain close to his breast at the supper
and had said, "Lord, who is it that is going to betray you?"'

When Peter saw him, he said to Jesus, "Lord, what
about this man?'
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Jesus said to him, "If it is my will that he remain until |
come, what is that to you? Follow me!"

The saying spread abroad among the brethren that this
disciple was not to die; yet Jesus did not say to him that he
was not to die, but, "If it is my will that he remain until |
come, what is that to you?"

This is the disciple who is bearing witness to these
things, and who has written these things; and we know that
his testimony is true.

John 21:18-24

This passage, which is the conclusion to Jesus'isiyn is
exactly parallel to Titus' judgments concerning trebel leaders
Simon and John at the conclusion of his campaigyutih Judea.

Thus, at the conclusion of the Gospel above, Jésis Simon
"when you are old, you will stretch out your handad another will
gird you and carry you where you do not wish to"gtesus tells
Simon to "follow me" and that his death will "glfyri God." How-
ever, Jesus also states that it is his will thanJde to "remain.”

At the conclusion of his campaign through JudeausTi after
capturing "Simon," girds him in "bonds" and sendis lwhere you
do not wish to go," this being Rome. During thegoler of conquest
at Rome, Simon follows, that is, is "led" to a "tteao glorify God,"
the god "glorified" being Titus' father, the diuMespasian. However,
it is Titus' will to spare the other leader of tiebellion, John.

Notice that in the following passage Josephus teca@imon's
fate before John's, just as it occurs in John 2keAmingly innocu-
ous detail but one that I will show has great digance.

Simon . . . was forced to surrender himself, as we shall
relate hereafter; so he was reserved for the triumph, and to
be then slain; as was John condemned to perpetual impris-
onment.”®

Josephus also records that Jesus' vision of Sinfollowing"
also comes to pass for the rebel leader Simon.

Simon ... had then been led in this triumph among the cap-
tives; a rope had also been put upon his head, and he had
been drawn into a proper place in the forum.”
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In the passage from the Gospel of John above, endgtiat the
author does not call the Apostle John by his nanoter&ther as "the
disciple whom Jesus loved," and as the individuhbvhad said at
the Last Supper, "Lord, who is it that is goingltetray you?" Later
in the chapter the author identifies this discipléh yet another
epithet when he states, "This is the disciple wastifies of these
things, and wrote these things"—even here not nieferto John by
name but requiring the reader to determine it bgpwing the name
of the author of the Gospel. The author's use dthefs here,
instead of simply referring to the disciple as 'Ighseems clearly an
attempt to keep the parallel conclusion of Jesusl @itus' "min-
istries” from being too easily se&hThe author also has Jesus call
Simon by his nickname, "Peter," for the same reason

The same technique is used throughout the New fhestaand
War of the Jews. To learn the name of an unnamedacter, the
reader must be able to recall details from anotredated passage. In
effect, the New Testament is designed as a soandhtelligence test
whose true meaning can be understood only by thsssessing
sufficient memory, logic, and humor.

For clarification, | present the following tablecsting the par-
allels between the ends of Jesus' ministry andsTéampaign:

1) Characters are named Simon and John

2) Both sets of characters are judged

3) Both sides of the parallel occur at the conclusiba "cam-
paign"

4) In each, Simon goes to a martyr's death after baixged in
bonds and taken someplace he does not wish to go

5) In each, John is spared

6) In each, Simon "follows"

Further, the two events continue the theme of phmoy made
in one work being fulfilled in the other. In otherords, what Jesus
predicts, Josephus records as having "come to"pass.

This group of parallels seems too complex to haseuwed by
chance and provides direct support for my premisg the Apos-
tles Simon and John were lampoons of the leaderthefJewish
rebellion, as well as my suspicion that the "SoMah," whose
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coming the New Testament predicts will bring degtion to
Jerusalem, is Titus.

| then realized the larger implications of whatddhdiscovered.
The reader will recall the parallel beginnings ke t'ministries" of
Titus and Jesus; that is, both were "followed" lighers of men."
The conclusions of Titus' and Jesus' stints in duale also concep-
tually parallel. When | looked at the relative matents of the
Gadara and the "son of Mary whose flesh was eapamallels, |
found that those too occurred in the same sequence.

Thus, the New Testament satires of events from d¥aine Jews
were not haphazardly sequenced, as | had origiredgumed, but
were put in the same sequence as the events tliegesh In other
words, the entire outline of Jesus' ministry, asorded within the
New Testament, was designed to prophecy Titus' agnpthrough
Judea.

For clarification, | present the following table gfrallels in
sequence shown thus far:

TABLE OF PARALLELS IN SEQUENCE

JESUS' MINISTRY TITUS' CAMPAIGN

Jesus begins ministry at

Gennesareth and says "Fw me'
and become fishers of men

Titus begins campaign at

Gennesareth where his sold
"follow" him and fish for men

Describes "one head" whose
"wickedness" unleashes a legion of
"demons" that infects another
group that runs wildly

At Gadara, encounters a legion
inside of one man that infects a
group that in turn infects another
group

"Swine" run wildly and 2,000
drown

At Gadara, 2,000 of the "demons"
do not drown

At Jerusalem, the "Son of Mary"
offers his flesh to be eaten

At Jerusalem, describes a son of
Mary whose flesh is eaten

Jesus foresees a martyr's death for
Simon at Rome but spares John at
conclusion of ministry

Titus sends Simon to a martyr's
death at Rome but spares John at
conclusion of campaign
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The New Testament passages concerning "fishingnfen,” a
"legion" of demons coming out of one man to infew@ny, a human
Passover lamb, and a conclusion where Simon is esondd and
John spared can be seen as satirizing very fewsnofliterature. It
is, therefore, quite implausible that the New Tewat describes, by
chance, so many episodes that can be seen agisgtifie events in
a single book.

Moreover, while it is possible to argue that eachwNTestament
episode that appears to satirize an event in Waheflews does so
accidentally, if that were the case then thesedaots would occur
in a random sequence and at random locations. ¢t ned required
that Jesus use the expression "fishers of men“"ewdtdnding on the
beach at Gennesareth, any more than it was reqtiv@dhe meet
the demoniac at Gadara. Nor was it necessary for thi offer his
flesh at Jerusalem, or to condemn Simon but spaine at the con-
clusion of his ministry. The fact that these fowemts occur in the
New Testament in the same sequence and at the leskon as
their parallel events in War of the Jews stronglpmorts the con-
tention that one work was created with the othemind. Two four-
sided dice, for example, will each land with thensaside up four
times in a row only once in two hundred and fifty-throws.

Therefore, the parallel sequences, concepts, acatibms make
the authors' intent clear. In the same way thay thleow the first
savior of Israel, Moses, to have been the "typeJedus, the second
savior of Israel, through their parallel infancypexiences, they also
"prove" that Titus is the last and greatest "sdvibecause Jesus'
ministry is the "type" of Titus' campaign througid&a.

Finally, the parallel sequences of Jesus' and Titmnistries"
must be considered in the context of their histdrioverlaps. As |
noted above, Jesus predicted that a "Son of Godildveome to
Judea before the generation that crucified him pasked away, then
encircle Jerusalem with a wall and destroy the tempitus is the
only individual in history who can be seen as hgvfalfilled these
prophecies.

Such a combination of historical singularities ebuabt occur by
chance. This is self-evident. Therefore, the otdygible explana-
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tion for the similar story lines is that these padof Jesus' ministry
were deliberately created to parallel Titus' campadhrough Judea.

History has shown, of course, that the comic aspédhe par-
allels between the two "Sons of God" are not easgee. Within the
Flavian court, however, where "foreign cults in Rmwere care-
fully scrutinized and knowledge of Titus' exploitsas common,
those responsible for overseeing the Empire's iogigy would have
recognized the satirical parallels between Jesuk Ttus and seen
them as humorous.

The purpose of these parallels, moreover, was ravelynto cre-
ate an amusing satire for patricians. | will show the following
chapter that the authors of the New Testament wsellelism to
create a story entirely different from the one thppears on its sur-
face—a story that reveals the hidden identity o tlesus" who
interacts with the disciples at the conclusionhef Gospels.

Moreover, understanding that Jesus' ministry shareparallel
story line and characters with Titus' campaign tegaa way to
understand a lot about the New Testament. Simplyimgo the
events of Jesus' ministry forward forty years imediand comparing
them to the events of Titus' campaign reveals thaiirical meaning.
For example, whoever put Jesus' prophecy abouffatee of Simon
and John at the conclusion of the Gospel of Jolthsdi solely to
have the conclusion of the Gospels comically mither end of Titus'
campaign. The discussion between Jesus and Simaid dmve
occurred at any time during Jesus' ministry or bemorded in any
of the other Gospels, or not been included atsifice it contains no
important theological ideas.

This method also reveals the satirical basis fand®is nick-
name, Peter, which in Greek is Petros, meaningk"roc "stone." It
is a joke relating to Josephus' description of ¢lleumstance of the
real Simon's capture.

As stated above, in trying to escape Roman-occuperdsalem,
Simon fled into a subterranean cavern with a grofistonecutters
and attempted to dig an escape passage. Unablarte through
rock and out of food, he was forced to surrendes. ditl so in an
extraordinary fashion. Josephus writes:
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Simon, thinking he might be able to astonish and elude the
Romans, put on a white frock, and buttoned upon him a
purple cloak, and appeared out of the ground in the place
where the temple had formerly been.®

The humor is subtle. In the comic logic of the Néastament's
Simon's epithet, "stone" satirizes Josephus' depiaif Simon being
captured with a group of stonecutters, who, of seurcut "stone."
As he came "out of the ground in the place where tdmple had
formerly been" he was, therefore, the first "stonggon which the
new "temple,” Christianity, was to be built. Oncegam, though
Jesus appears to have spoken metaphorically whetellse Simon
that he is the "stone" upon which he will build awnchurch that
will replace Judaism, Josephus records an eventisfoanother,
comic, meaning to Jesus' words.

And | declare to you that you are Peter, and that upon this
Stone | will build my Church . . .
Matt. 16:18.14

The depiction of Simon coming out of a cavern tisad "tomb"
and contains a group of stonecutters also proviigsical confir-
mation of the premise that Simon the Apostle argl demoniac of
Gadara were both lampoons of Simon the leader efldwish rebel-
lion. This is because the humor regarding "storiecsit creates a
parallel between the demoniac of Gadara and thel teader Simon.
And since the passages are parallel, the unnamarchatbr in one
would have the same name as his named "type" irotther; in this
case "Simon" is the name of one of the demoniaczaafara.

Understanding this simple point of logic enablesreader to
learn the names of many the unnamed characterseiiNew Testa-
ment and War of the Jews, and the real identityesfus. | will also
show that far from being unusual, the use of ietdttal parallels to
exchange information between passages was comnuenpia the
Judaic literature of this era.

The New Testament's comic theme regarding "rockd’ ‘&tone"
appears to be satire on a well-known metaphoribeime found
throughout the Dead Sea Scrolls, that of the "fatiod of rock." In
the following example from the Thanksgiving Hymmtioe that the
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author sees himself, like the rebel leader Simergraering a "forti-
fied city" and "seeks refuge behind a high wall."

But | shall be as one who enters a fortified city,

As one who seeks refuge behind a high wall

Until deliverance [comes];

I will (lean on) Thy truth; O my God.

For Thou wilt set the foundation on rock

And the frameworks by the measuring cord of justice;
And the tried stones {Thou will Iay}82

The comic logic that links the New Testament to Whthe Jews
also makes clear the basis for the epithet of thesfie John, which is
"the disciple whom Jesus loved." John was the ‘dodesciple” be-
cause he was the captive leader whom Titus sp&iather, the real
meaning of Jesus' criticism of his disciples—foamyple, his describ-
ing the Apostles "Simon" and "John" as having desreis now also
apparent. Having maliciously satirized the leadefsthe messianic
movement as Jesus' Apostles, the Roman authorseoNéw Testa-
ment then "record" Jesus lecturing his Apostletheir wickedness.

In the Gospel of Luke there is a passage that wam®n of his
being possessed by "Satan" and reiterates the gbiicat Simon is
going to prison and to death "with" Jesus. It alspeats the theme
of the demoniac of Gadara (Simon), who returnsisottue self after
Satan has been repelled. It is another examplesifsimaking state-
ments that seem metaphoric but have literal andicomeaning
when read in conjunction with War of the Jews. "@whdid indeed
go with his "master" to prison and death, his "mdsbeing Titus.
Though in the past the following passage has nigdti§cholars, its
meaning is now clear.

"Simon, Simon, | tell you that Satan has obtained permis-
sion to have all of you to sift as wheat is sifted.

"But T have prayed for 'you' that your faith may not fail,
and you, when at last you have come back to your true self,
must strengthen your brethren.”

"Master," replied Peter, "with you | am ready to go both
to prison and to death."

Luke 22:33



84 (QAESARSMESSIAH

Continuing this comic theme in the Gospel of Matksus actu-
ally calls the Apostle Simon "Satan." His strangenark about the
founder of his church is rendered coherent when onéerstands
that Jesus is referring, in the Roman contextheorebel Simon. The
reader will note that the mysteriousness of manylegus' sayings
disappears when they are understood within theegbrt suggest.
In the passage, Jesus repeats the command to $irabhe gives at
the conclusion of the Gospel of John above. Thatois'follow me"
with a cross to your doom.

And Peter took him and began to rebuke him, saying, "God
forbid, Lord! This shall never happen to you."

But he turned and said to Peter, "Get behind me,
Satan! You are a hindrance to me; for you are not on the
side of God, but of men."

Then Jesus told his disciples, "If any man would come
after me, let him deny himself and take up my cross and
follow me.

"For whoever would save his life will lose it, and who-
ever loses his life for my sake will find it."

Matt. 16:21-25

In the passage above, from Matthew, notice thamisléslls his
disciples to "take up his cross" and follow. In thassage below,
from Luke, we learn that, in fact, "Simon," callad'Cyrenaean," did
indeed "take up his cross" and "follow" Jesus. &thow deliber-
ately the author conveys the idea that a "Simowlld¥ved" Jesus
with a cross.

As soon as they led Him away, they laid hold on one Simon,
a Cyrenaean, who was coming in from the country, and on
his shoulders they put the cross, for him to carry it behind
Jesus.

Luke 23:26

The structure of the comedy involved in Simon'sli6ieing
with a cross" is familiar. If one interprets Jesusirds metaphori-
cally they can be seen to have a spiritual meartngy,if interpreted
literally they are black comedy.
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The Apostle Paul is also engaged in the lampoonin§imon's
execution.

But when Cephas [Simon] came to Antioch | opposed him to
his face, because he stood condemned.
Gal 2:11

The strange tale of Simon's three denials of Jesadso part of
the sequence of events shared by the New TestaamentWar of the
Jews. The tale is one of the most famous storiethenNew Testa-
ment and is found in all four Gospels.

The maid who kept the door said to Peter, "Are not you also
one of this man's disciples?" He said, "l am not."

Now Simon Peter was standing and warming himself.
They said to him, "Are not you also one of his disciples?" He
denied it and said, "l am not."

One of the servants of the high priest, a kinsman of the
man whose ear Peter had cut off, asked, "Did | not see you
in the garden with him?"

Peter again denied it; and at once the cock crowed.

John 18:25-27

When | had determined that the Apostle Simon wdangpoon
of Simon the leader of the Jewish rebels, and thete was a paral-
lel sequence of events in War of the Jews and the Nestament, |
was curious to determine if War of the Jews comighia parallel to the
New Testament story describing Simon's three deflesus. In fact,
just scanning War of the Jews where Simon's "dghiaould have
occurred, that is, immediately following the captusn the Mount
of Olives, reveals a passage in which Titus stdtat three times he
has exhorted Simon to "peace" and three times tid&an denied.

This bridge it was that lay between the tyrants and Caesar,
and parted them; while the multitude stood on each side;
those of the Jewish nation about Simon and John, with
great hopes of pardon; and the Romans about Caesar, in
great expectation how Titus would receive their supplica-
tion ... Titus said . . .
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"| exhorted you to leave off these proceedings before |
began this war. . .

"After every victory | persuaded you to peace . . .

"I will not imitate your madness. If you throw down your
arms, and deliver up your bodies to me, | grant you your
lives; and | will act like a mild master of a family; what can-
not be healed shall be punished, and the rest | will preserve
for my own use."

To this offer of Titus they made this reply—That they
could not accept of it.33

In the New Testament Simon denies three timeshbds a "fol-
lower" of Jesus. He then returns to his "right mirehd feels
remorse. This is a comic depiction of the true Simdhree refusals
to surrender and then his being, as Josephus mectrhde sensi-
ble" once he has been captured by the Romans.

In the Christian tradition, "Simon the Apostle" fau§ a martyr's
death at Rome. In fact his execution, in the maramgl approximate
year that the Christian tradition maintains, isadiged by Josephus.
Simon is not, however, a Christian martyr but aidewne.

In retrospect, it seems hard to understand whyh Wit excep-
tion of Robert Eisenman, scholars have not comndepte the par-
allels between the Christian Simon and his Jewishnterpart, be-
cause they are obvious. Both Simons were leadersa afudean
messianic movement engaged in missionary activity wuffered a
martyr's death at Rome in approximately the sana.ydow many
such individuals could there have been?

The traditional time span given as likely for thiriGtian Simon's
death is between July 64 C.E. (the purported dathe outbreak of
the Neronian persecution) and 68 C.E. The rebeloBiwas mar-
tyred in 70 or 71 C.E. And, as shown above, both loa seen as the
"cornerstone” of the church that replaces one ithatestroyed. Fur-
ther, both Simons are recorded as having a rektipnwith the Fla-
vian family. St. Jerome and Tertullian both referthe tradition that
"Simon" ordained Clement, the purported Flavianepop

This tradition that the early church scholars reteris signifi-
cant in that it not only links the Flavian familp tthe origin of
Christianity but, if correct, creates a conundramthe religion. If
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Simon did ordain Clement it would suggest that heswot mar-
tyred by Nero, but later, by the Flavians. Howeveis hard to imag-
ine that Simon would have handed over control af tiovement to
a member of the family that was about to execute hi

My explanation resolves this paradox. If the re&&non and
the Christian Simon were the same individual, thés being mar-
tyred by the Flavians and also handing control haf teligion over
to them becomes understandable. The tradition $raion ordained
a Flavian as pope and then was executed by thailyfesimply
reflects the truth. The Flavians executed Simon #meh passed
control over his messianic cult (now "Christian)tytd family mem-
bers. Later Christian scholars attempting to omarthe history of
the religion recognized that such a direct connecto the Flavian
family was problematic. Therefore, they simply irfed popes
between Simon and Clement. This led to the twe lidt popes, the
one that the Church officially claims, and the dhat Tertullian and
Jerome knew of, which had the succession go dyrdotim Simon
to a member of the Flavian family.

Scholars have puzzled over why Paul always ref@rSimon as
"Cephas," the Aramaic equivalent of Peter. My empteoon is that
the authors of the New Testament determined thatefer to the
Apostle as "Simon" during the period when the r8ahon's life is
covered in War of the Jews might make the rusedimdous. Even
hoi polloi might notice that the two Simons weresgggiously simi-
lar. The authors of the New Testament thereforenghd the Apos-
tle's from "Simon" to "Simon Peter," then to "Péteand finally to
"Cephas" as their narration comes closer to the timmen the real
Simon leads the rebellion.

The creators of the Roman church had literally used Sicarii
leader as the "rock" upon which they "built" theunth that would
worship their pacifistic, tax-paying Messiah. Bypappriating the
real Simon's name and position of authority, theyenable to "graft"
the Apostle Simon onto the history of Christianity.

The New Testament has numerous Simons:

1) Simon the Apostle
2) Simon called Zelotes or the Kanaites
3) Simon, the father of Judas, who betrayed Jesus
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4) Simon Magus, the Samaritan wizard

5) Simon the tanner, Acts 10

6) Simon the Pharisee, Luke 7:40-44

7) Simon of Cyrene who carried the cross of Christ
8) Simon, the brother of Jesus, the son of Cleophas
9) Simon the leper

10) Simon Peter

The idea that the New Testament obfuscates thelasitigis
between the Apostle Simon and Simon, the leadethef Jewish
rebellion, by constantly changing the Apostle's easuggested to
me that all the "Simons" in the New Testament milgatlampoons
of the Jewish leader. Supporting this conjectures wlae fact that
while Jesus gave instructions to "Simon the Ap&ste"follow him"
with a cross, it was "Simon the Cyrene" who carriedt the
prophecy, indicating that these two "Simons" weaepoons of the
same individual. Further, it seemed clear that $imon who was
the father of Judas the "Iscariot," was also a lmonpof the rebel
Simon who was likely to have been a Sicarii. Sinttom "Zealot" also
seems a likely epithet for Simon the leader of tbevish "Zealots" in
the war against Rome.

The idea that the "Simons" within the New Testamaate cre-
ated as a unified comic theme sheds light on allphhenomenon
within the New Testament, that of the many "Mary&ary," like
"Simon," is the name of numerous characters withian New Testa-
ment. In fact, it is the name of every female cbima central to
Jesus' ministry:

1) Mary, the mother of Jesus

2) Mary Magdalene

3) Mary, the sister of Lazarus and Martha of Bethany
4) Mary of Cleophas, the mother of James the less

5) Mary, the mother of John Mark, a sister of Barnabas
6) Martha, the sister of Lazarus and Mary of Bethany

Martha, Lazarus' sister, is on this list becausethdais the Ara-
maic approximation of the Hebrew name Mary. The emnboth
stem from the word for rebellion. Martha is Aramd@r "she was
rebellious" and Mary is Hebrew for "their rebellitf#
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There is no known Hebrew tradition of giving sistehe same
name. The fact that the New Testament recordsatatmily so cen-
tral to Christianity's origin had chosen to do smgests to me that
all the characters named Mary in the Gospels might] suspect of
all the Simons, be lampoons. A passage in the Gaspdohn that
states that Mary the mother of Jesus also hadter sismed Mary
supports this premise.

Now there stood by the cross of Jesus His mother, and
His mother's sister Mary, the wife of Clopas, and Mary
Magdalene.

John 19:25

It is quite improbable that the two families mosntral to Jesus'
ministry would have each had, by chance, two sistemed Mary.
Many scholars have commented on the dubiousneddaof's sister
being named Mary. For example Eisenman wrote,

Mary did not have a sister Mary. This confusion was based
on either separate and conflicting descriptions of Mary
before the redaction of these traditions or simply a gram-
matical error in the Greek.

Eisenman is correct in stating that Mary did noveha sister
with the same name, but there is a better explamdtr the many
Marys than "grammatical error."

All the Marys in the New Testament, together wite tsole
Mary in War of the Jews, the mother who ate herssfiash, are part
of a comic theme like that created by the varioimofs. Given that
the name Mary stems from the word "rebellion," lidbe that these
lampoons were not based on a historical individu#l on an arche-
type. In other words, all the female members of thiéitant mes-
sianic movement the Sicarii would have been knowrMarys to the
Romans, because they were all "rebellious." Th&ght is impor-
tant in understanding Mary Magdalene's key roléh@ New Testa-
ment's satire on the resurrection of Jesus.

That the sole Mary in War of the Jews would havehsa con-
nection to the New Testament, a work in which dlitlee central
females are also named Mary, is unlikely to haventmrcumstantial.
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| would conjecture that during the war "Mary" be@aia Roman
nickname for female rebels in much the same matingr enemy
soldiers have been referred to by a single nam@agiuhe modern
era. For example, Americans soldiers called theengy "Charley"
during the Vietnam War and "Kraut" during World Wir One can
imagine a Roman centurion ordering all the "Mar{s"be separated
from the men following the capture of a group ofvisd rebels. This
theme may have then been continued by the autHafseeoNew Tes-
tament to comically make the point that all the &anfollowers of
the Messiah were rebellious.

In any event, it is clear that to a reader withie Flavian court
the New Testament's naming of all of the femaldofeérs of the
Messiah Mary—that is, "rebellious female"—would balbeen seen
as another comic stroke. Imagine such an individealding of a
savior who told his followers to "follow me" and dmme “fishers for
men" on the beach at Gennesareth, and who deschiseflesh as
"living bread" at Jerusalem, having both his mothed every other
female member of his entourage named Mary. To cagpmdi of the
Flavian court, the Gospels were burlesque. Undadgtg that the
authors of the New Testament created comic themegarding indi-
viduals with the same name is a critical insigtattiwill enable one
to learn the real identity of Lazarus in the follog/ chapter.

Further, knowing that the rebel leaders were tmnséd into
the Christian Apostles clarifies the intent the Ro had for their
religion. The Romans wished to not merely destrbg tmilitant
brand of messianic Judaism that spawned the rebelbut to
rewrite its history in such a way as to make bashMessiah and its
leaders become the "founders" of Christianity. Iis tmanner, the
Romans intended to make the history of the Sicadvement dis-
appear by having its beliefs and key figures becatimee"history" of
their new religion.

We are also able to understand the plight of Jdhe, leader
who was imprisoned by the Romans and was satirimethe Apos-
tle John and the demoniac of Gadara. Both Josephdsthe authors
of the New Testament often made reference to the taat they
wrote the truth. | believe that they were sinceréhis claim but
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required the reader to understand the code that hiete the truth
in. Therefore, | believe that John, after coming ofi the "tombs,"
and coming to his "right mind," did cooperate witte Romans and
"publish" Christian literature at Decapolis.

The ending of the Gospel of John specifically idf@ad the
"John" whom Jesus spared as its author. Understanthat the
Apostle "John" and the demoniac of Gadara were fenttpoons of
John, along with Simon a leader of the Jewish fielmelenabled me
to see the real meaning of the following statememtcerning the
demoniac of Gadara:

And he departed, and began to publish in Decapolis how great
things Jesus had done for him: and all men did marvel.®

The passage indicates that John, a leader of thelliom, was
taken to Decapolis, where he provided the Romaltis aétails of the
messianic movement that were used in creating the Nestament.
John was used by the Romans to help create thatlite that poi-
soned the future of his own people. The Romans thmeoorded"
their use of John, anticipating that those in titeife who would learn
the truth regarding Christianity's origin would apgate such irony.

This is the disciple who is bearing witness to these things,
and who has written these things; and we know that his
testimony is true.%

This "conversion" by the rebel leader John to Glanisty, also
explains the two Simons' different surnames. Thmo&i who is
condemned at the end of the New Testament is cdB#mon bar
Jonas," while the Simon who is condemned at theclusion of
Titus' campaign is named "Simon bar Gioras." Jasasimply the
Hebrew for John—once again the name-switching tecier—indi-
cating that Simon was the son of John. Gioras, métre convert"
in Hebrew, thus, the rebel Simon's full name wasn&® the son of
the convert,” a satirical synonym for "Simon, thensof John"
because John had become a "convert" to the negiamli

The fact that John was Simon's father also fulfilaother
"innocuous" prophecy found within the New Testament
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From now on, five in one household will be divided: three
against two, and two against three. They will be divided,
father against son, son against father.®’

Josephus records that at the beginning of the siégkerusalem
Simon and John waged a violent struggle for contfdhe city, both
against one another and against the leader of yether faction,
named Eleazdf War of the Jews contains a clear theme regarding
the Jews destroying themselves that | shall go imtwe depth else-
where.

1 conclude this chapter by pointing out that thtoug Chris-
tianity's history, Jesus' words have been integgreas the very
essence of love. My analysis indicates that thisaistimes, a com-
plete misunderstanding, albeit one that was delieér brought
about. The "Jesus" who is speaking to Simon in Jahndid not
have love in his heart.

What was in his heart can be known by rereading phssage
with the understanding that Jesus was describingt Witus would
do to Simon, the captured leader of the JewishllfebeWhen these
words are read as an address to a man who woutdkee to Rome
and tortured to death, what was in Jesus' hearuig revealed. As
John the Baptist states, Jesus did not come tazkapith water but
with fire.

Truly, truly, | say to you, when you were young, you girded
yourself and walked where you would; but when you are old,
you will stretch out your hands, and another will gird you
and carry you where you do not wish to go.

(This he said to show by what death he was to glorify
God.) And after this he said to him, "Follow me."



CHAPTER 5

Eleazar Lazarus: The Real Christ

When | first discovered the parallels between tmainfstries” of
Titus Flavius and Jesus it was apparent to me thay were
designed to create a hidden satire that indicaked ttue "Son of
Man" foreseen by Jesus was Titus. This is espgoiddlar at the end-
ing of the Gospel of John, when Jesus predicts $iimbn will suf-
fer a martyr's death and that John will be spafidee only individ-
ual in history who can be seen as having fulfilkadse prophecies
is Titus.

At that point in my analysis | saw Jesus and Tasscompletely
separate individuals, their only connection beirdgtt Jesus had
satirically predicted Titus' "coming." However, lasvalso beginning
to suspect that there was nothing inadvertent withe New Testa-
ment, that every word of it was somehow part obmic system.

This suspicion stemmed from the discovery that maiyits
seemingly innocuous details were comically relattml events
described in War of the Jews, for example, the iptieth in the New
Testament that Mary will have her heart "pierceduigh.” But if the
New Testament and the War of the Jews were a dnifienic system
then it was clear there were some parts | did matetstand. Partic-
ularly perplexing to me was Jesus telling his giks that unless
they "eat the flesh" of the "Son of Man" they woulthve no life in
[them].”® If Titus was the "Son of Man" Jesus foresaw, wiiy ke
also tell his disciples that they would eat the $brMan's flesh?—
obviously not a prediction about the future Romeperor.

| therefore began a study to determine if the datarathe New
Testament calls Jesus might be comically relatatfdo of the Jews

93
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in a way | did not yet understand. | began analyzwery detail in
the two works to determine if there were connedibetween Jesus'
ministry and Josephus' history that | had not yeticed. | was
guided in this search by the fact that the pamaléeid puzzles | had
discovered were all designed to reveal a hiddemtiiye

The question | was trying to answer was an old oMo is
Jesus?

The mystery of Jesus' identity begins with his veame. "Jesus
Christ," or, as Paul calls him, "Christ Jesus," vweastainly not the
real name of the founder of Christianity. Christhe Greek word for
"Messiah" and Jesus is a Greek homophone (ee-aygpdor the
Hebrew word Yeshua, which can mean either "God SSawe, as in
the case of Jesus, "Savior."

The proposition that Jesus' name was to be undersis "Sav-
ior" cannot be disputed because it is confirmednbyless a source
than an "angel of the Lord."

But while he [Joseph] thought about these things Behold,
an angel of the Lord appeared to him in a dream saying . . .
"And she will have a son, and you are to name him
Jesus, for he will save his people from their sins."
Matt. 1:20-21

The word the angel used to indicate that Jesusdigare his peo-
ple was soterid’ a derivative of sotéef, the Greek word for "savior."

However, the angel who named the child Jesus atgarb the
confusion over the identity of the "Savior Messialmmediately
following his instruction to call the child "Jestughe angel notes
that the child that the "virgin will conceive," i® be called by
another name.

All of this happened to fulfill the Lord's message through
his prophet:

"Look! The virgin will conceive a child! She will give
birth to a son, and he will be called Immanuel (meaning,
God is with us]."

Matt. 1:22-23
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The confusion over the identity of Jesus is alspaagnt during
his trial, when the New Testament introduces amotiesus,” Jesus
Barabbas. This Jesus, like many of the messianizasts described
by Josephus, is said to have started an insurrectio

But they all cried out together, "Away with this man, and
release to us Jesus Barabbas"—

a man who had been thrown into prison for an insur-
rection started in the city, and for murder.

Pilate addressed them once more, desiring to release
Jesus;

but they shouted out, "Crucify, crucify him!"

A third time he said to them, "Why, what evil has he
done? | have found in him no crime deserving death; | will
therefore chastise him and release him."

Jesus also contributes to the confusion regardiegidentity of
the "Savior Messiah" by referring to the individuad foresees bring-
ing destruction of Judea not as himself but as 8o of Man."

Therefore you also must be ready; for it is at a time when
you do not expect Him that the Son of Man will come.
Matt 24:42-44

The New Testament describes more than one persddeass,"”
and refers to Jesus by a number of different naimbegan to won-
der if the New Testament was somehow indicating thare could
be more than one Messiah, or "Christ"—in other worthat the
New Testament was calling more than one charadesus."

The very name "Jesus" contributes to this idea.t Tha "sav-
ior" of humankind was so named at birth is obvigugtoblematic,
Eusebius, for example, suggests that the name Jmdgist have
been allegorical. In other words, as was the caite @hrist, Jesus
may have been so named after it became clear thatas, indeed,
the Savior.

Eusebius was only pointing out the obvious. "Savidessiah"
was not merely a name during this era but alsdle tne that any-
one who saw himself as having been sent by Godawee" Judea
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might claim. From the perspective of Titus, theettfison of god" of
Judea could not have been any of the Jewish méssimpirants
who waged war against Rome. It could only have theeself.

Josephus records that the struggle over who wadrtleeSavior
Messiah of Judea was the real cause of the wareleetthe Romans
and the Jews:

But what more than all else incited them to the war was an
ambiguous oracle also found in their sacred writings, that
"At about that time, one from their country would become
ruler of the habitable world." This they took to mean one of
their own people, and many of the wise men were misled in
their interpretation. This oracle, however, in reality signified
the government of Vespasian, who was proclaimed
emperor while in Judea.”

Josephus could not have stated that the Flaviarsataesaw
themselves as the Messiahs, or "Christs," fore®sethe prophecies
of Judaism's world ruler any more clearly. But thi®position sug-
gests questions. How could Titus have taken tie o the "Christ"
away from the messianic leaders that he struggliga?wHow could
Titus have made the rebellious Jews call him "GHtis

| discovered how Titus achieved this during my gffdo deter-
mine if Jesus, like his Apostles, had a secrettitfen uncovered a
series of puzzles within the New Testament and @fahe Jews that
reveal that not only was Titus Flavius the "SonM#n" predicted by
Jesus, but that he was, in fact, the "Jesus" wkeradoted with the
disciples in the final passage of the Gospels—imJ®1. Put simply,
the puzzles reveal that Titus is the "Jesus" Qarigyy has unknow-
ingly worshiped.

These puzzles also reveal that the name of thesfiesavior
Titus captured on the Mount of Olives and stole tile of "Christ"
from was Eleazar, and that he was satirized as'lthearus" within
the New Testament. The puzzles were also desigmethdnge the
story line of the New Testament from the one thad been a com-
fort to mankind into perhaps the most vicious &ler written.

To begin to show how these puzzles accomplish had, tit is
first necessary to explain how the New Testamdstacts with War
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of the Jews to disclose the name of the Jewislosanitus captured
on the Mount of Olives and executed.

This individual's name was Eleazar, which meansaiwhGod
aids" in Hebrew and is translated as "Lazarus" mee®. The fact
that the New Testament records that Jesus raisedris from the
dead makes the notion that Lazarus might have beenname of
the "Christ" that Titus executed especially hardatwept. To come
to this understanding the reader must both recegaiznumber of
parallels between Jesus and Eleazar and solve ies sefr puzzles.
Only then can the reader learn the Jewish Mesgiaalsiame.

| recognize that the parallels may seem disjoiraed difficult
to comprehend at first, but | ask the reader tor lvéith this. If the
comic connections between the New Testament and djVetre Jews
were meant to be seen easily they would not haweireed hidden
for 2,000 years. In this case the satirical corinast between Jesus
and Eleazar have been hidden by placing the kegllpkr to Jesus
into a number of different characters named Elearakazarus. The
author requires the reader to remember events iexged by a
number of different "Eleazars" to understand hignpoln other
words, as he had with the various "Simons" and dbenoniac of
Gadara above, the author is using different characthat he links
typologically by a shared name or parallel expedsnto create a
single satiric theme. The apparent vagueness of pheallels
between Jesus and Eleazar will ultimately lead tooanection that
is of crystal clarity.

Once | had begun the study to determine the idewtit Jesus,
| noticed that there are parallels between him amimber of char-
acters named Eleazar. As | show below, charactemsed "Lazarus"
or "Eleazar" were said to have had the Jesus-likébates of having
been born in Galilee, having the power to expel aesn having
been scourged, having been plotted against by piggsts, having
survived a crucifixion, having a tomb that was véike Jesus', and,
of course, having risen from the dead.

Although | saw the parallels as unusual, their negnif any,
was unclear until | uncovered two puzzles whoseitsnis disclose
the name of an unnamed character as "Eleazar." Kigothat these
two unnamed characters were so named revealetBleatizar" was
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captured on the Mount of Olives, survived a cruain, and was a
son of Mary whose flesh was eaten as a symbolicaPadamb.
Adding these unique attributes of Jesus to thossvigusly men-
tioned creates a clear picture. The name of theriSChwho was
captured on the Mount of Olives and executed by Rloenans was
Eleazar.

The following passage from War of the Jews dessrdoe Eleazar
who was a "Galilean." While being a Galilean isdfyaran unusual
designation, the reader will note that the Eledmathe passage has
other parallels with Jesus—his self-sacrifice ahé strokes upon
his naked body.

And here a certain Jew appeared worthy of our relation and
commendation; he was the son of Sameas, and was called
Eleazar, and was born at Saab, in Galilee. This man took up
a stone of a vast bigness, and threw it down from the wall
upon the ram, and this with so great a force, that it broke
off the head of the engine. He also leaped down, and took
up the head of the ram from the midst of them, and without
any concern carried it to the top of the wall, and this while
he stood as a fit mark to be pelted by all his enemies.
Accordingly, he received the strokes upon his naked body.

The following passage reveals that "Eleazar," liksus, had the
power to dispel demons. It is an obviously fictiotale and it is
therefore interesting that Josephus claims that #worcism
occurred in his presence, and in the presence gpa&an and his
sons Titus and Domitian. Knowing that Eleazar wasus and that
the "demoniacs" were the Jewish rebels clarifies rdml meaning of
this odd tale. It is a spoof on the power of "Jédosrid the rebels
of their demonic wickedness, that is, their rebeliness. Notice
that it also repeats the idea from the tale ofdamoniacs of Gadara,
that demons are unable to pass through water.

... for | have seen a certain man of my own country, whose
name was Eleazar, releasing people that were demoniacal
in the presence of Vespasian, and his sons, and his captains,
and the whole multitude of his soldiers. The manner of the
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cure was this: He put a ring that had a root of one of those
sorts mentioned by Solomon to the nostrils of the demoniac,
after which he drew out the demon through his nostrils . . .
And when Eleazar would persuade and demonstrate to the
spectators that he had such a power, he set a little way off
a cup or basin full of water, and commanded the demon, as
he went out of the man, to overturn it, and thereby to let the
spectators know that he had left the man.*

The passage above is related to the following pms$@m War
of the Jews regarding another magical root thatdcdispel demons.
The story takes place in a land called "Baaras"ravtee "sort of rue"
also named "Baaras" grew. Baaras appears to bayaopl the word
for son, bar, reminiscent of the manner in whicha8i was perhaps
deliberately misspelled as Iscariot. The New Testanand Josephus
often engage in humor regarding the identity of tBen." The pas-
sage also states that this magical "rue" has beeuwnd "since the
times of Herod, and would probably have lasted miaciger had it
not been cut down by those Jews." This indicates ane dealing
with a single plant. However, what sort of planthgre only one of?
In any case, why is Josephus going to lengths soribe a plant that
no longer exits? Further, Josephus also definethenpassage what
he meant by the word "demons." They are the "spaftthe wicked,"
thus supporting the idea that the "wicked" Sicanire possessed by
"demons" and were the "unclean spirits' in the "desnof Gadara,"
as well as the idea that the demons Eleazar isciziug in the pas-
sage above are Jewish rebels.

When the elements of the passage below regardiegrigical
"root" are viewed as a group, a picture emergese Ppassage
describes a single plant that was called "son,"clwhhad been
around since the time of Herod and had a magicalepdo drive out
demons. This "son" would have lasted longer excdhat "those
Jews" cut it down. What, other than a satire oudesould this pas-
sage be? As the passage contains clear paralleisetmne above,
describing an "Eleazar" who also dispels demonsigusi magical
rue, it was written to connect "Eleazar" to theeotlson who exor-
cized demons—that is, Jesus.
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Now within this place there grew a sort of rue that deserves
our wonder on account of its largeness, for it was no way
inferior to any fig tree whatsoever, either in height or in
thickness; and the report is, that it had lasted ever since the
times of Herod, and would probably have lasted much
longer, had it not been cut down by those Jews who took
possession of the place afterward. But still in that valley
which encompasses the city on the north side there is a
certain place called Baaras, which produces a root of the
same name with itself ... it is only valuable on account of
one virtue it hath, that if it be only brought to sick persons,
it quickly drives away those called demons, which are no
other than the spirits of the wicked, that enter into men that
are alive and kill them, unless they can obtain some help
against them.®*

The passage above from War of the Jews describimgniagical
root "Baaras" is immediately followed by a passaggarding yet
another "Eleazar" from an "eminent" family. Thislé&zar" is a
transparent parallel to Jesus, as he survives &ahourging of his
naked flesh and a crucifixion.

... the Romans when they came upon the others' sallies
against their banks, they foresaw their coming, and were
upon their guard when they received them; But the conclu-
sion of this siege did not depend upon these bickerings; but
a certain surprising accident, relating to what was done in
this siege, forced the Jews to surrender the citadel. There
was a certain young man among the besieged, of great
boldness, and very active of his hand, his name was
Eleazar; he greatly signalized himself in those sallies, and
encouraged the Jews to go out in great numbers, in order
to hinder the raising of the banks, and did the Romans a
vast deal of mischief when they came to fighting; he so
managed matters, that those who sallied out made their
attacks easily, and returned back without danger, and this
by still bringing up the rear himself. Now it happened that,
on a certain time, when the fight was over, and both sides
were parted, and retired home, he, in way of contempt of
the enemy, and thinking that none of them would begin the
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fight again at that time, staid without the gates, and talked
with those that were upon the wall, and his mind was wholly
intent upon what they said. Now a certain person belonging
to the Roman camp, whose name was Rufus, by birth an
Egyptian, ran upon him suddenly, when nobody expected
such a thing, and carried him off, with his armor itself;
while, in the mean time, those that saw it from the wall
were under such an amazement, that Rufus prevented their
assistance, and carried Eleazar to the Roman camp. So the
general of the Romans ordered that he should be taken up
naked, set before the city to be seen, and sorely whipped
before their eyes. Upon this sad accident that befell the
young man, the Jews were terribly confounded, and the city,
with one voice, sorely lamented him, and the mourning
proved greater than could well be supposed upon the
calamity of a single person.®®

The following part of the passage is notable as i satirical
description of the rationale that led to the cwatof Christianity.
The Romans, seeing the love that the Jewish reheld for their
Messiah, decided to use this attachment to thein @dvantage.
That is, they decided to create a Roman Messialis phssage is
directly linked to the New Testament's story ofudesapture on the
Mount of Olives.

When Bassus perceived that, he began to think of using a
stratagem against the enemy, and was desirous to aggra-
vate their grief, in order to prevail with them to surrender
the city for the preservation of that man. Nor did he fail of
his hope; for he commanded them to set up a cross, as if he
were just going to hang Eleazar upon it immediately; the
sight of this occasioned a sore grief among those that were
in the citadel, and they groaned vehemently, and cried out
that they could not bear to see him thus destroyed. Where-
upon Eleazar besought them not to disregard him, now he
was going to suffer a most miserable death, and exhorted
them to save themselves, by yielding to the Roman power
and good fortune, since they now conquered all other peo-
ple. These men were greatly moved with what he said, there
being also many within the city that interceded for him,
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because he was of an eminent and very numerous family;
so they now yielded to their passion of commiseration, con-
trary to their usual custom. Accordingly, they sent out
immediately certain messengers, and treated with the
Romans, in order to arrange a surrender of the citadel to
them, and desired that they might be permitted to go away,
and take Eleazar along with them. Then did the Romans
and their general accept of these terms.*

Another linking of Jesus and Eleazar (Lazarus) mxda the
New Testament. After describing Lazarus' resurpoectithe Gospel
of John states that the high priests plotted agdiim. This parallel
is transparent as it occurs within the same passdgge the high
priests plot against Jesus.

But the High Priests plotted to put Lazarus to death also.”’

So War of the Jews and the New Testament desccib@scters
named "Eleazar" who have the Jesus-like attribofekaving being
born in Galilee, having the power to dispel demohaying been
plotted against by the High Priests, having beeoused, having
survived a crucifixion, and having risen from thesad. These
"Eleazars" are the only individuals within theserkgowith so many
of Jesus' attributes.

However, to learn that "Eleazar" was the real "8dvihe authors
of Josephus and the New Testament required theeraadirst solve
the following two puzzles. The first puzzle revedst Eleazar was
captured on the Mount of Olives. To solve the peizzhe must first
recognize that the following passage, in which phas gives his
version of a capture on the Mount of Olives, isatlal to the pas-
sage above that described an Eleazar who was sxbamyd escaped
death from crucifixion.

The following is the complete text of Josephus' Koaf Olives
capture:

Now after one day had been interposed since the Romans
ascended the breach, many of the seditious were so pressed
by the famine, upon the present failure of their ravages,
that they got together, and made an attack on those Roman
guards that were upon the Mount of Olives. The Romans
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were apprised of their coming to attack them beforehand,
and, running together from the neighboring camps on the
sudden, prevented them from getting over their fortifica-
tion, and one whose name was Pedanius, belonging to a
party of horsemen, when the Jews were already beaten and
forced down into the valley together, spurred his horse on
their flank with great vehemence, and caught up a certain
young man belonging to the enemy by his ankle, as he was
running away; the man was, however, of a robust body, and
in his armor; so low did Pedanius bend himself downward
from his horse, even as he was galloping away, and so great
was the strength of his right hand, and of the rest of his
body, as also such skill had he in horsemanship. So this
man seized upon that his prey, as upon a precious treasure,
and carried him as his captive to Caesar; whereupon Titus
admired the man that had seized the other for his great
strength, and ordered the man that was caught to be pun-
ished [with death] for his attempt against the Roman wall.*

This incident took place on the Mount of Olivesg tlocation
the New Testament gives for Jesus' capture. Asdl deen that the
New Testament and War of the Jews often sharedeptually paral-
lel events at the same locations, | attempted tdyaa the two pas-
sages to determine if they might also be related.

| first noticed that there is a parallel between ttwvo Mount of
Olive captures in terms of the relative time whéeyt occur. The
New Testament's capture takes place immediatelgrbéedesus, the
symbolic temple of the New Testament, is destroydte Mount of
Olives capture in War of the Jews likewise takescelimmediately
before the destruction of the temple. However, whsrthe identity
of the man who was captured on the Mount of Oliiregshe New
Testament is well known, in Josephus' version thetured individ-
ual is described only as a "certain young man."

| wondered if it might be possible, as 1 had witle demoniacs
of Gadara, to learn the name of this "certain yooran." It was dur-
ing the effort to determine this that the way inieththe New Tes-
tament and War of the Jews use parallelism to ifyetiteir unnamed
characters finally became clear to me.
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This use of parallelism came directly from the HabrBible
and, in a sense, its use in the New Testament avag texpected. As
the authors of the New Testament borrowed concepth as the
Exodus, the Passover lamb, and the Messiah, itlegisal for them
to copy its use of intertextual parallels as well.

The Hebrew Bible was structured as an organic wiaolé can
be thought of a "a series of concentric circleshwdbme interlock-
ing rings," as Freedman puts it." For instance, Tlwwah and the
book of Joshua (which together form the Hexateuwde an over-
all mirror-image literary structure in which the imathemes of
books from Genesis up to Exodus 33 are then miuraneparallel
structures in the books from Exodus 34 to Joshua 24

The creators of the Hebrew Bible also used strattparallels
at a micro level. For instance, in a technique kmoxg pedimental
composition'” two passages that contain many parallels are use
to provide a literary "frame" by sandwiching a thicentral passage
between them—for example, Leviticus 18 and 20 mlevsuch a
"frame" for the central passage in Leviticus 19eTdonsequence of
these traditional literary techniques is that thewidh reader does
not read a text in what might be thought of as tiomal, straight-
forward, and linear manner. On the contrary, theiske reading is
intertextual. The use of similar phrasing, formulasaces, clothing,
and so on are used to create layers of associateaning, as con-
trasts, and to provide continuity and color. In sooases the authors
create what Robert Alter has called "type sceneso—for exam-
ple, Abraham's servant meeting a young woman byed i then
later paralleled by Moses meeting a young womara hwell, and the
reader is invited to contemplate the similaritieifferences, and
continuities.

In Hebrew literature, these typological relatiopshiare a source
of open-ended speculation and debate. To the Rortasigperhaps
seemed part of the barbarous mysticism that pravake Jewish
Zealots to revolt. So they "improved" the naturetlodir parallels in
the New Testament from the open-ended types fouitdinnvthe
Hebrew canon to ones that were very precise inr tlogjical and
chronological relationships, and in the identitiest they reveal.
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The authors of the Gospels were very aware of ypelogy in
Hebraic literature and were, in effect, showingt ttheey were able to
produce a more perfect, more complex form of it.rétwer, there
was a profound irony in the authors' requiring tespels and War
of the Jews to be read in the manner of Judaicatitee in order to
learn that they had created a false Judaism.

The insight that Josephus was using typological alfs
occurred when | noticed that Josephus' tale reggrttie capture of
the unnamed "certain young man" on the Mount ofv&3liis paral-
lel to another passage within War of the Jews,phssage above, in
which Eleazar is whipped and escapes crucifixiamsefhus identi-
fied the two stories as being parallel by havinghepassage tell the
same story, their only differences being in logatand that the "cer-
tain young man" is unnamed in the Mount of Olivession.

For clarification, | present the following list aothe parallels
between the two passages:

In each, besieged Jews are encircled by a wall.

In each, the Jews attack the siege wall.

In each case the Romans foresee the attack.

In each, a Jew is literally carried away by a sifgbman in a
manner that is physically impossible.

In each, the man who is carried away is in his armo

Within the works of Josephus there are thousandpaskages.
These are the only two that share these paralllacteristics. Jose-
phus thus notified the "intelligent reader," that the reader with a
good memory, that the two stories are parallel.tHeur there is a
simple point of logic that the authors require tteader to appre-
hend, this being that since the passages are glartle unnamed
“certain young man" who is carried away in one nmheste the same
name as the "certain young man" named Eleazar velsotlhe same
experience in the other.

The passages are also the start of a comic theateJtisephus
and the New Testament develop regarding the Mesglehwas cap-
tured on the Mount of Olives. This theme, whichefer to as the
“root and branch," begins with the last sentendbénpassage
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above from War of the Jews. Notice that the traonslgWilliam
Whiston) places brackets around the words that des o describe
the punishment of the unnamed "certain young maagtwed on
the Mount of Olives "(with death)."

Whiston used this device to notify the reader thatwas delib-
erately mistranslating the Greek words Josephugewio order to
render what seemed a more coherent reading. ThekGuerds he
is translating as [with death], kolasai keleusas, teanslated literally
as "commanded to be pruned." "Pruned" is, of cquasevord that
describes a gardening activity. Thus, Titus did aater the "certain
young man" to be put to "death,"” as Whiston's fedim reads, but
to be "pruned," a word used quite logically on teunt of Olives.
"Kolasai" was used by the Greek naturalist Thedpisrain the
fourth century B.C.E. to describe the pruning nsags to cultivate
wild plants. His work on plants was often referahd®y individuals
from Titus' era such as Pliny and Seneca, and fagalyi covered the
process by which wild olive trees could be transfed into culti-
vated ones$® Theophratus was the scientific ancestor of Pedaniu
Dioscorides, the Roman scientist and physician veltcompanied
Vespasian and Titus to Judea and was a key patheoftheme of
comedy concerning the "root and branch."

This use of the word "pruned" to describe the fatehe "cer-
tain young man" is part of a broad satirical thewithin the New
Testament. The leaders of the Jewish rebellion weesl as the his-
torical "tree" onto which Christianity was "graftédPaul's descrip-
tion of Christianity being grafted onto Judaismdvelis part of this
“root and branch" theme. Notice that Paul stated this an olive
tree that is to be grafted onto. The olive treengedf course, the tree
that would be "pruned" on the Mount of Olives.

For if God spared not the natural branches, take heed lest
he also spare not thee.

Behold therefore the goodness and severity of God: on
them which fell, severity; but toward thee, goodness, if thou
continue in his goodness: otherwise thou also shalt be cut off.

And they also, if they abide not still in unbelief, shall be
grafted in: for God is able to graft them in again.
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For if thou wert cut out of the olive tree which is wild by
nature, and wert grafted contrary to nature into a good olive
tree: how much more shall these, which be the natural
branches, be grafted into their own olive tree?

For | would not, brethren, that ye should be ignorant of
this mystery, lest ye should be wise in your own conceits;
that blindness in part is happened to Israel, until the full-
ness of the Gentiles be come in.

Rom. 11:21-25

Josephus continued with this vegetive theme by ngalkd joke
regarding "pressing." Notice that at the beginnaighis description
of a capture on the Mount of Olives, Josephus st#iat the Jews
were "pressed" by famine. This use of the word sgteby Josephus
satirically links his passage describing a MounQOdifze capture with
the New Testament's version of a Mount of Oliveptage. The gar-
den Jesus wanders into while on the Mount of Oligesalled Geth-
semane, an Aramaic word that is usually translagdolive press."
However, as Klausner points out, the word is "diffi* and may
also be related to wine. Beth-Shemanaya is a naed in the Tal-
mud to describe a "hall of wine and oif™

And he said unto them, This is my blood of the new testa-
ment, which is shed for many.

Verily | say unto you, | will drink no more of the fruit of
the vine, until that day that | drink it new in the kingdom of
God.

And when they had sung an hymn, they went out into
the mount of Olives.

And they came to a place that was named Geth-
semane: and he saith to his disciples, Sit ye here, while |
shall pray.

Mark 14:32

We have shown that Jesus' calling his flesh "breadfomically
related to the cannibalism that the besieged Jewdbiels engaged
in. Likewise, the description of Jesus' passiothim garden of Geth-
semane is a lampoon of his "giving of his bloodHhieh he described
as "wine."
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Saying, Father, if thou be willing, remove this cup from me:
nevertheless not my will, but thine, be done.

And there appeared an angel unto him from heaven,
strengthening him.

And being in an agony he prayed more earnestly: and
his sweat was as it were great drops of blood falling down
to the ground.

Luke 22:42-44

Naming the garden where Jesus' sweat is compareflofs of
blood "olive press" is also part of the comic therhowever, the
passage in the Gospel of Luke that contains trete@lcomic image,
that of the drops of blood that spill from Jesuingdike the liquid
squeezed from grapes or olives in a press, doesefart to the name
of the garden. This must be gleaned from readingiwes of the
Mount of Olives tale in the other Gospels, in whitle name of the
garden is Gethsemane.

The comedy the four Gospels work together, regardiesus'
passion at Gethsemane, to show that the Gospelsdodréour sepa-
rate testimonies of Jesus, but rather a unifiedepief literature with
nothing inadvertent in it. All of their seeminglyrelevant or con-
tradictory details have a purpose at the comiclleivethis instance,
the authors have kept the comedy from being todoolsvby plac-
ing the word for a wine or olive press, Gethsemaimo one
Gospel's version of the story and the image of dldoopping from
Jesus in another. Josephus then expands the chertetin War of
the Jews by placing a play on the word "press" hat tMount of
Olives story.

Once again, only readers alert enough to combirameshts
from different versions of the same story can usiderd the joke.
Notice that this technique is consistent throughold understand
the joke in Luke regarding Gethsemane the readest mecall
another Gospel's version of the same story. Likewtbe parallels
between the two tales from War of the Jews abovechwdescribed
a "certain young man" being carried off, can onéy drasped by the
reader whose memory is sufficient to recall thetfstory while read-
ing the second. The authors of the New Testameahasephus cre-



Eleazar Lazarus: The Real Christ 109

ated what might be called history's first intellige test. The conse-
guence for failing it is belief in a false god.

| would also note that this vegetative theme reiggrdh Messiah
captured in a garden named olive press or winespresy have been
a parody of a Hebrew metaphor, recorded in the drargf the Mes-
siah crushing Israel's enemies in a press. RonogtsccMessiah did
not crush his enemies like "grapes in the wine tdsut rather was
"pressed" himself.

How lovely is the king Messiah, who is to rise from the
house of Judah.

He girds his loins and goes out to wage war on those
who hate him,

killing kings and rulers . . .

and reddening the mountains with the blood of their
slain.

With his garments dipped in blood,
he is like one who treads grapes in the wine press*®

It is remarkable that the "root and branch" theinat the New
Testament and Josephus create regarding the Mekammot been
noticed before, since it is quite clear. The "oltwee" that is "pruned"
so that Christianity could be "grafted in" just paps to be on the
"Mount of Olives" in a garden named "Gethsemanevad that
means "olive press." In this instance, the very emrand locations
give away the fact that the story is comedy andhisiory.

If the Romans did, in fact, capture Eleazar, thesiamic "branch”
of the Jewish rebels, on the Mount of Olives, itwWdbhave been the
specific inspiration for this comic theme. In thelldwing chapter,
my analysis of this vegetative theme concludes #gs¥called a
"gardener" because he has "pruned" Eleazar—"grdfiisiself onto
the Jewish Messiah's identity and history and besotdesus."

I will show in "The New Root and Branch" chapteratththis
"pruning" of the certain young man, described sthahdedly by
Josephus, is the fate of the real Messiah, whonistzmity is based
upon.

Further, the New Testament story of Jesus' captulaked to
Titus' campaign in yet another way. The New Testdratates that
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Jesus was captured within a garden named Gethserratiee ver-
sion of his capture recounted in the Gospel of Mdudee is a char-
acter described only as a naked "certain young mamd, unlike
Jesus, was able to escape from the attackers.

| was daily with you in the temple teaching, and ye took me
not: but the scriptures must be fulfilled.

And they all forsook him, and fled.

and there followed him a certain young man, having a
linen cloth cast about his naked body; and the young men
laid hold on him:

And he left the linen cloth, and fled from them naked.

And they led Jesus away to the high priest: and with
him were assembled all the chief priests and the elders and
the scribes.

Mark 14:49-53

The description of the naked man has puzzled schol/hy
did the author interrupt his description of someghias important
as the capture of Jesus to record an event asviara as the escape
of an unnamed character? | believe that | am ablarswer this
guestion and also to identify this unnamed characte

The answer comes from the fact that there was andtiaked"
individual who had a parallel escape from a bandawfied men in
the same garden. This individual was Titus FlaviDece again the
New Testament and War of the Jews each describeneeptually
parallel event at the same location—"fishing" forermat Gen-
nesareth, "demons" at Gadara, a son of Mary whies fvas eaten
at Jerusalem, and, in the following passage, aetiialgjoung man in
a garden outside the northeastern corner of Jemsatho escaped
from a band of armed men.

Now, so long as he rode along the straight road which led
to the wall of the city, nobody appeared out of the gates; but
when he went out of that road, and declined towards the
tower Psephinus, and led the band of horsemen obliquely,
an immense number of the Jews leaped out suddenly at the
towers called the "Women's Towers," through that gate
which was over against the monuments of Queen Helena,
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and intercepted his horse; and standing directly opposite to
those that still ran along the road, hindered them from join-
ing those that had declined out of it. They intercepted Titus
also, with a few others. Now it was here impossible for him
to go forward, because all the places had trenches dug in
them from the wall, to preserve the gardens round about,
and were full of gardens obliquely situated, and of many
hedges; and to return back to his own men, he saw it was
also impossible, by reason of the multitude of the enemies
that lay between them; many of whom did not so much as
know that the king was in any danger, but supposed him
stil among them. So he perceived that his preservation
must be wholly owing to his own courage, and turned his
horse about, and cried out aloud to those that were about
him to follow him, and ran with violence into the midst of his
enemies, in order to force his way through them to his own
men. And hence | may principally learn, that both the suc-
cess of wars, and the dangers that kings are in, are under
the providence of God; for while such a number of darts
were thrown at Titus, when he had neither his head-piece
on, nor his breastplate (for, as | told you, he went out not to
fight, but to view the city), none of them touched his body, but
went aside without hurting him; as if all of them missed him
on purpose, and only made a noise as they passed by him.

Thus, the New Testament and War of the Jews eadegltheir
king in the same garden for his encounter with adbaf armed men.
In the New Testament, Jesus starts at the Mour@liekes, which is
just outside Jerusalem's eastern edge, and waltbward to Geth-
semane, from where the New Testament states thdivéet a little
farther.*® In other words, to the northeastern corner of ditg.
Josephus describes Titus as traveling from the rntafePsephinus,
which marked the city's northwestern corner, towtrd monument
of Queen Helena, along Jerusalem's northern bénalerwest to east.

Notice that in his version of a garden assaultegbss makes
the reader aware that Titus was, figuratively spepk'naked,” that
is, he was wearing no armor, to create a satigeallel to the "naked
young man" who escapes from the garden in the Nestament.
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As was the case in the puzzle regarding the capififeleazar,
the unnamed "naked young man" in the New Testarmmardt have
the same name as the named individual within thallph story in
War of the Jews. Hence, the "certain young man" efwapes naked
from his pursuers in the garden in the New Testantan be seen
as a prototype of Titus, the "naked" young man wscapes from
his pursuers in the same garden in War of the Jews.

Thus, the New Testament and Josephus each destwibe
assaults that occur in gardens near the Mount ofe®l Notice the
conceptual symmetry—each pair of Mount of Olivesaadts con-
tains a "naked" individual who escapes and anoih@ividual who
is captured. The point of these parallel Mount 6¥€¥ assaults is
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to separate the identities of the two "kings,” 3esund Titus—in
other words, to separate the "king" who lives frtime one who is
crucified. This parallel is critically important ithat it begins the
process by which the New Testament's story of Jepesates as a
forerunner of the stories of both "Sons of God"alie®ed in War of
the Jews—Eleazar and Titus.

Titus is actually described by Josephus in the gggssas a king
when, in fact, at that moment he is only the sothefemperor.

And hence we may principally learn, that both the success
of wars, and the dangers that kings are in, are under the
providence of God.

This reference to Titus as a king has caught then@dn of
scholars, who have wondered why Josephus would hzade such
an obvious error. Josephus, of course, has nobfiemy Titus' title.
Rather, he is making a comment as to which "kiragtacked in a
garden outside Jerusalem, enjoys God's favor—Jéseiing of the
Jews or Titus, the king of the Romans.

War of the Jews and the New Testament are worlaggther to
state that since the king of the Romans escaped Fig attackers in
the garden and the king of the Jews did not, teimaehstrates which
king was "under the providence of God." It is strarthat Josephus'
phrase in the passage above, "the dangers thas kirggin," has not
received more attention from scholars, becausestaearly referring
to an event that occurs in the same garden whenas Jéhe king of
the Jews, is captured, and his use of the plumhlgl indicates he
is talking about more than one king.

It is, at the least, an extraordinary coincidenbat tJosephus
chose this moment and location to make an editocianment
regarding which king was under the "providence otiG

Josephus seems to be making a point as to theveelalue of
faith in the divine and faith in one's self, whietas perhaps the
same thing to the Flavians, since they saw therasehs gods. This
is made clear by the different responses JesusTénd have to the
same situation. Both are kings who are cut off frimair allies and
assaulted by armed men in a garden outside Jemisal@rtheast-
ern corner. Jesus, that is, Eleazar, meekly ac&miéss will. Titus'
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reaction, however, was the same as the naked ymamgin the New
Testament who recognizes that his "preservationt nfags wholly
owing to his own courage" and thus is able to esdaig pursuers.
Josephus may be providing a glimpse into the tmedigious" belief
of the Flavian emperors, which is, rely on one'$ aed not on the
"providence" of gods.

1 will now analyze the puzzle regarding Eleazat teaeals the most
significant characteristic he and Jesus shares Ithe puzzle that
reveals that Lazarus was a son of "Mary" whosehfleas eaten as a
Passover lamb. To solve this puzzle the reader fitsst combine
two parallel passages within the New Testament thieth combine
that "combined story" with its parallel counterpart Josephus.
While this may seem complex, the authors createar @ath to fol-
low. As in the puzzle above regarding the "certgining man" cap-
tured on the Mount of Olives, the puzzle is aboatedmining the
name of an unnamed character, and again the aistkrazar.

The puzzle begins with a passage from the Gospdluée in
which Jesus gives advice to Martha when she idbteouthat her sis-
ter Mary is not helping her to serve the food. ésus' words are
interpreted symbolically, he appears to be sayira listening to his
teaching is more important than serving or eatiogdf Though
seemingly innocuous, the following passage is tlstnimportant in
the entire New Testament.

Now as they went on their way, he entered a village; and a
woman named Martha received him into her house.

And she had a sister called Mary, who sat at the Lord's
feet and listened to his teaching.

But Martha was distracted with much serving; and she
went to him and said, "Lord, do you not care that my sister
has left me to serve alone? Tell her then to help me."

But the Lord answered her, "Martha, Martha, you are
anxious and troubled about many things;

one thing is needful. Mary has chosen the good portion,
which shall not be taken away from her."

Luke 10:38-42
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Like the New Testament's passage regarding theaioeyoung
man" who was naked on the Mount of Olives, Luke38&42 is
strangely disconnected from the narrative both teefand after it.
Scholars have recognized that the passage seeaisdréb another
story regarding the serving of food found in thes@a of John,
which | call the "feast of Lazarus." During thiseédst of Lazarus"
Martha is described, as she is in the passage afvowe Luke, as
serving food. Martha's sister Mary is also pres@nthis feast, as is
their brother, Lazarus, whom Jesus has recentlgedaifrom the
dead. However, if the passage from the Gospel ddelis a piece
from the story in John, how did it find its wayaranother Gospel?

Again, passages within the New Testament and Waheflews
that share parallels are intended to be read ashlditerature—that
is, intertextually. Read that way, from such a pective these par-
allel passages create a story with a meaning diffefrom the one
that appears on the surface. The passage from tspeG of Luke
shares parallels with the "feast of Lazarus" storythe Gospel of
John. In both passages, Lazarus' sisters Mary aadh®&l are present
and Martha is described as serving food. Thusetlpessages can be
combined as follows:

Six days before the Passover, Jesus came to Bethany,
where Lazarus was, whom Jesus had raised from the dead.
There they made him a supper; Martha served, and
Lazarus was one of those at table with him.

John 12:2-3

At this point, the piece of the story that occumsthie Gospel of
Luke can be seamlessly woven in.

But Martha was distracted with much serving; and she
went to him and said, "Lord, do you not care that my sister
has left me to serve alone? Tell her then to help me."

But the Lord answered her, "Martha, Martha, you are
anxious and troubled about many things;

one thing is needful. Mary has chosen the good portion,
which shall not be taken away from her."

Luke 10:40-42



116 Q\ESARSMESSIAH

While the scene created by combining the two pa&ssapay
seem trivial, the fact that it joins the Lazarusrgtwith Mary's "good
portion" is critical in solving the puzzle of whagxactly, Mary's
"good portion" is. Is Jesus speaking metaphorichllye or can his
words be taken literally, as | have shown they athe expression
"fishers of men?" | believe that, once again, thed® see spiritual
meaning in Jesus' words are being played for a fblebugh a char-
acter named Mary who has a "fine portion" that niet"taken away
from her" is quite rare in literature, a charactéth the same name
and attributes is also found in War of the Jewsit@ioed in the pas-
sage that describes the Mary who ate her son, whieve analyzed
previously.

They threatened her that they would cut her throat imme-
diately if she [Mary] did not show them what food she had
gotten ready. She replied that she had saved a very fine por-
tion of it for them, and withal uncovered what was left of her
son. After which those men went out... and ... left the rest
of that meat to the mother.'%

Josephus' passage has a conceptual parallel in 10i®. But
the reader must make more than a linguistic comedh order to
be able to see the parallels between the two pessag

Note that the two Marys are an example, par exoedle of the
fact that the conceptual parallels between the N@stament and
War of the Jews cannot be seen through the litmethod of analy-
sis that scholars have always applied to the wofke relationship
was created not by linguistic or grammatical patsllbut by con-
ceptual parallels. The authors uses different wadd even differ-
ent languages to create their typological relatips and require
that the reader possess the mental capacity tgmemd the parallel
concepts that the different words create.

The passage above from War of the Jews sharefeut paral-
lels with the New Testament passages regardingrusza fine por-
tion, the fact that the portion was not taken awaygharacter named
Mary, and a relative named Eleazar (Lazarus).

However, these four parallels are not the only wiays/hich the
passages are linked. As noted above, Josephuageagascribing
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the Mary whose "good portion was not taken awaynfroer" also
contains a number of elements that parallel the Negtament's
symbolic Passover lamb. These are a mother named Wteo would
be "pierced through"; a house of hyssop; a saefifane of Moses'
instructions regarding the Passover lamb; the gadina son's flesh
who was to become a "byword to the world"; and dalem as the
location of the incident.

Adding the "good portion that was not taken away"the pre-
viously mentioned parallels with the New Testansemassover lamb
puts to rest the question of whether Josephus' toklary whose
flesh was eaten" passage and the New Testamesgs\wea lamb are
part of a comic system. Lightning may strike twinethe same place,
but it does not strike nine times in a passage esf Ithan two
pages—a passage written by a member of a family 86t many con-
nections to Christianity.

Though | did not understand the reasons for the emous par-
allels between the "son of Mary whose flesh wasréain War of the
Jews and the Passover lamb of the New Testamenh whigrst
encountered them, their point is now clear. Readrtiextually the
passages indicate that the "good portion" that weis taken away
from Mary in the New Testament was the same "goodign" that
was not taken away from the Mary in the passagen fdmsephus.
Therefore, the "good portion" that was being sera¢dhe feast of
Lazarus was human flesh. But whose flesh? What twasname of
the "son of Mary"?

The parallels simply work in reverse to provide Hreswer. The
Lazarus described in the New Testament shares |gagttributes
with Mary's unnamed son in War of the Jews. Botheheelatives
named "Mary" who have a "good portion" that was taien away.
The author thus "informs" the alert reader thataimg since they
share parallel attributes, Mary's unnamed son im ¥ahe Jews had
the same name as his counterpart in the paralelinathe New Tes-
tament—that is, "Lazarus." The comic point is tlia¢ "good por-
tion" Mary and Jesus enjoy is the flesh of LazaMstice the grim
wordplay in the passage, "They made him a supper.”

The economy that the author used in creating ttezlpuleserves
note. The passage within War of the Jews identifiemature of the
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"good portion" in its parallel passage within theevN Testament,
while the same passage in the New Testament igentiflary's

unnamed son in War of the Jews. The two passageslso an exam-
ple of a theme regarding prophecy that runs allwhag through the
New Testament. It is not just Jesus' overt progseshat come to
pass in War of the Jews, but everything that the Nlestament states
"shall" occur.

Notice that, like the prophecy regarding Mary beifmerced
through" above, the two passages are temporallycdbg Jesus
"prophesies" that Mary's fine portion shall not ta&en away and,
indeed, Josephus records that this "prophecy" ¢arpass.

Of course, such "miraculous fulfilments" are to bkgpected.
Jesus specifically stated that every letter andngratical "dot" of
the "law" would be fulfilled.

Think not that | have come to abolish the law and the
prophets; | have come not to abolish them but to fulfill them.
For truly, | say to you, till heaven and earth pass away,
not an iota, not a dot, will pass from the law until all is ful-
filled.

Matt. 5:17-18

It is not just his obvious prophecies, such as ti@t temple
would be razed, that came to pass during Titus'padgm—virtually
all of Jesus' ministry is a prophetical forerunoérsome event from
that campaign. Examples of this technique includsoa of Mary
whose flesh is eaten; Mary being told she will Ipgefced through";
Jesus telling his disciples they will become "fishef men"; the
demoniacs of Gadara asking Jesus, "Have you comee thetorment
us before the time?"; Simon being called the "rookbn which the
new church will be built; Mary's fine portion thaball not be taken
away from her; a naked young man who escapes hsugrs in the
garden of Gethsemane; the list of signs Jesussstéteoccur before
the temple is razed; as well as a Simon who is eomed and a John
who is spared.

The fact that so many seemingly innocuous but uslusiew
Testament statements regarding the future "comepass" within
War of the Jews is perhaps the simplest proofttteatwo works were
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designed to be read interactively. Josephus' rewprdf the fulfill-
ment of so many of these "hidden" New Testamenplpeoies could
not have occurred by chance.

If 1 were permitted to ask critics of my thesis ogeestion, it
would be this: What is the probability that theirszal "fulfillment"
of not one but two unique New Testament prophecisry being
"pierced through the heart" and her "fine portioot meing taken
away"—would exist within a passage that also costaan acciden-
tal satire of the New Testament's Passover lamb?

A skillfully designed, interactive relationship beten the two
works is also shown by the fact that the prophstatements in the
New Testament occur in the same order as theifillffiubnt” does
in War of the Jews. Clearly, the purpose of thimicotheme is to con-
firm that since his "ministry" has fulfilled evemyrophecy predicted
by the Gospels, Titus is the Son of Man foreseeddsys.

Returning to the analysis of the Eleazar puzzlés, question
arises of how the flesh consumed at the feast ehius could have
been Lazarus' own, since he is described in the Nestament as
having been raised from the dead by Jesus andvarsghlaeen "with"
him during the meal? To answer this question reguia careful
reading of the passage in which Jesus "raises"ruazavhich occurs
immediately before the feast of Lazarus in the @bsh John. | pres-
ent the passage below.

Now a certain man, named Lazarus, of Bethany, was lying
ill—Bethany being the village of Mary and her sister
Martha.

(It was the Mary who poured the perfume over the Lord
and wiped His feet with her hair, whose brother Lazarus
was ill.]

So the sisters sent to Him to say, "Master, he whom
you hold dear is ill."

Jesus received the message and said, "This illness is
not to end in death, but is to promote the glory of God, in
order that the Son of God may be glorified by it."

Now Jesus loved Martha, and her sister, and Lazarus.

When, however, He heard that Lazarus was ill, He still
remained two days in that same place.
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Then, after that, He said to the disciples, "Let us return
to Judea."

"Rabbi," exclaimed the disciples, "the Jews have just
been trying to stone you, and do you think of going back
there again?"

Jesus answered, "Are there not twelve hours in the
day? If any one walks in the day, he does not stumble,
because he sees the light of this world.

But if any one walks in the night, he stumbles, because
the light is not in him."

Thus he spoke, and then he said to them, "Our friend
Lazarus has fallen asleep, but | go to awake him out of
sleep.”

The disciples said to him, "Lord, if he has fallen asleep,
he will recover."

Now Jesus had spoken of his death, but they thought
that he meant taking rest in sleep.

Then Jesus told them plainly, "Lazarus is dead;

and for your sake | am glad that | was not there, so that
you may believe. But let us go to him."

Thomas, called the Twin, said to his fellow disciples,
"Let us also go, that we may die with him."

Now when Jesus came, he found that Lazarus had
already been in the tomb four days.

Bethany was near Jerusalem, about two miles off,

and many of the Jews had come to Martha and Mary to
console them concerning their brother.

When Martha heard that Jesus was coming, she went
and met him, while Mary sat in the house.

Martha said to Jesus, "Lord, if you had been here, my
brother would not have died.

And even now | know that whatever you ask from God,
God will give you."

Jesus said to her, "Your brother will rise again."

Martha said to him, "I know that he will rise again in
the resurrection at the last day."
Jesus said to her, "I am the resurrection and the life;

he who believes in me, though he die, yet shall he live,
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and whoever lives and believes in me shall never die.
Do you believe this?"

She said to him, "Yes, Lord; | believe that you are the
Christ, the son of God, he who is coming into the world."

When she had said this, she went and called her sister
Mary, saying quietly, "The Teacher is here and is calling for
you."

And when she heard it, she rose quickly and went to
him.

Now Jesus had not yet come to the village, but was still
in the place where Martha had met him.

When the Jews who were with her in the house, con-
soling her, saw Mary rise quickly and go out, they followed
her, supposing that she was going to the tomb to weep
there.

Then Mary, when she came where Jesus was and saw
him, fell at his feet, saying to him, "Lord, if you had been
here, my brother would not have died."

When Jesus saw her weeping, and the Jews who came
with her also weeping, he was deeply moved in spirit and
troubled;

and he said, "Where have you laid him?" They said to
him, "Lord, come and see." Jesus wept. So the Jews said,
"See how he loved him!"

But some of them said, "Could not he who opened the
eyes of the blind man have kept this man from dying?"

Then Jesus, deeply moved again, came to the tomb; it
was a cave, and a stone lay upon it.

Jesus said, "Take away the stone." Martha, the sister of
the dead man, said to him, "Lord, by this time there will be
an odor, for he has been dead four days."

Jesus said to her, "Did | not tell you that if you would
believe you would see the glory of God?"

So they took away the stone. And Jesus lifted up his
eyes and said, "Father, | thank thee that thou hast heard me.

I knew that thou hearest me always, but | have said this
on account of the people standing by, that they may believe
that thou didst send me."
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When he had said this, he cried with a loud voice,
"Lazarus, come out."

The dead man came out, his hands and feet bound with
bandages, and his face wrapped with a cloth. Jesus said to
them, "Unbind him, and let him go."

Many of the Jews therefore, who had come with Mary
and had seen what he did, believed in him;

but some of them went to the Pharisees and told them
what Jesus had done.

So the chief priests and the Pharisees gathered the
council, and said, "What are we to do? For this man per-
forms many signs.

If we let him go on thus, every one will believe in him,
and the Romans will come and destroy both our holy place
and our nation."

John 11:1-48

Notice that in the passage Jesus deliberately waits days
before he starts out to visit Lazarus, therebyvatlg a total of four
days to pass before he comes to the tomb, a gwbtMartha specif-
ically mentions. This is different, of course, frahe timing of Jesus'
resurrection, which occurs three days after hisghdeahe difference
between Jesus' and Lazarus' resurrections is isgmif During this
era, Jews believed that the spirit was irrevocaype on the fourth
day following a person's deatl. This is why Jesus' resurrection
occurs on the third day after his death and makesnteaning of the
parallel "good portion" passages clear. Lazarugirrection is a joke.
Jesus merely raises Lazarus' body from his tomimeBoe who has
been dead for four days cannot be restored to Tifés also explains
why Lazarus never speaks after he is "raised" flostomb. The
dead cannot speak. Notice also the mention of tiweck of Lazarus'
flesh, which parallels the stench of human fleshtle passage
where Josephus describes Mary's "fine portion."usleprophecy
concerning the flesh of the "Son of Man" has, asagk, come to
pass and his flesh is literally, not symbolica#gten.

The comic point behind creating the Christian tiadi of sym-
bolically eating the flesh of the Messiah is cl@athe lampoons that
involve "Lazarus" and "Mary." The Romans created tradition to
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spoof the "fact" that Eleazar's body had been tmtized by his

family and followers. Understanding this joke aksmables the reader
to understand the comic point in the resurrectibresus, which |

will analyze in the next chapter. That being tHa¢ tomb thought
to be the Messiah's was empty because the corpgdecea eaten.

Even if this interpretation is correct, it is pddsi that the asser-
tion that his followers ate the Messiah was simalyiction created
by the Romans to denigrate the Jewish messianicement. | must
note, however, that the Talmud records that cafisihawas preva-
lent during Roman sieges and that both Suetonius dwsephus
confirm that it took place during the siege of 3atam. The mes-
sianic family and their inner circle, which Josephiescribes as the
final holdouts, may well have engaged in the pcactif this in fact
occurred and was discovered by the Romans, thet gwenided the
grim inspiration for the creation of a Christian $4&h who offers
his flesh to his followers. In any event, the cormistem created by
the New Testament and War of the Jews does magledt that the
cannibalism engaged in by the besieged messianis ¥&s the basis
of the Christian concept of a Messiah who offerdigflesh.

Knowing that the unnamed "certain young man" whos wa
"pruned" on the Mount of Olive passages was nantddazar," as
was Mary's unnamed child in War of the Jews, cotepl@a compos-
ite picture of "Eleazar." Josephus and the Newadraenht "state" that
Eleazar could expel demons, was a son of Mary, Hiadlesh eaten
as a Passover sacrifice, was captured on the Mouflives, was
stripped naked and scourged, was plotted againstthay high
priests, miraculously escaped death by crucifixiand "rose" from
the dead. Further, in the next chapter | will shthat Lazarus and
Jesus also have parallel tombs. Their tombs oatuhé same loca-
tion, at the same time; both have their stones vech@and have the
same burial clothes left behind.

Eleazar, like Simon and John, had his identity estoby the
Romans. He was the historical "Christ" who had beaptured on
the Mount of Olives and "rose" from the dead. As \was only
human, however, Eleazar could not return to life.

Note the impact this analysis has on the histgrict "Jesus
Christ." Was the New Testament character of Jeasedon a real
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individual? Since the Apostles Simon and John weaeed on his-
torical characters, it is therefore possible tlesud was as well.

| am certain, however, that even if the New Testanuharacter
of "Jesus" were based on a historical individuatiually nothing he
said and none of the events from his ministry aeorded in the
New Testament. The authors of the New Testamerdtenetheir
character's dialogue and ministry in order to @eat"true" prophet,
one who had "accurately" prophesied events fronusTitriumphant
campaign. Jesus did not, for example, envisiondigsiples becom-
ing "fishers of men" or "eating his flesh." Nor ditt see his con-
temporaries as a "wicked generation" or advocaa¢ ttiey "turn the
other cheek." Like his "Apostles" Simon and Johme teal "Savior
Messiah" would have been completely in accordanith the mes-
sianic movement that fought against Rome. He wddde been a
militaristic Zealot.

At the time the New Testament was being createsl,ethents of
30 C.E. were 50 years past and of little or no irtgwe to its
authors. Their focus was solely on Titus' triumph the recently
completed war against the Jews. The "Savior" theated was a
Roman fantasy, a literary figure they used to "pedjrally" chasten
the "wicked generation" and to set up their satégarding the Mes-
siah that Titus had "pruned"—Eleazar. If there lha@n a messianic
leader named Jesus who ran afoul of the Roman wtigsoaround
30 C.E., all that is visible of him in the New Tastent is his name.

If Eleazar was the Messiah captured on the MounOliWes, who
was the individual who was mistaken for Jesus ¥alhg his "resur-
rection"? In the next chapter | will show the meathby which the
New Testament and War of the Jews reveal the tgenfi the true
"Jesus" of Christianity, the "gardener."



CHAPTER 6

The Puzzle of the Empty Tomb

The four Gospels each give a different time for fing visit to Jesus'
tomb, though they all agree that a character naiay Magdalene
is the first visitor. The four Gospels also conichdone another
about whether Mary Magdalene is alone when shé domes to the
tomb, and about how many individuals are eitheidimsor outside
the tomb when she arrives. Since | had alreadyizeshlthat there
was nothing inadvertent in the Gospels, | wondesbdut the pur-
pose of these contradictions. My efforts to anstiés question led
me to discover another, more logical, way to urtdei the New
Testament stories of Jesus' resurrection than amdl heard of pre-
viously: that the four different versions createeostory that should
be read intertextually.

This reading reveals that Jesus does not rise ftioen dead.
Rather, Mary Magdalene simply mistakes Lazarus'tgmpmb for
the tomb of Jesus. This misunderstanding then aféta comedy of
errors during which the disciples mistake one agofbr angels and
thereby delude themselves into believing that theliessiah has
risen from the dead. This combined story also ceirpl the joke |
discussed in the previous chapter—that since the Messiah,
Lazarus, has been eaten, his tomb is thereforeyerpt understand
this combined story is quite simple, requiring orthat the reader
think logically.

The four Gospels' depictions of who visits Jesumpty tomb,
and when, are as follows:
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MATTHEW
In the end of the sabbath, as it began to dawn toward the
first day of the week, came Mary Magdalene and the other
Mary to see the sepulchre.

And, behold, there was a great earthquake: for the
angel of the Lord descended from heaven, and came and
rolled back the stone from the door, and sat upon it.

His countenance was like lightning, and his raiment
white as snow:

And for fear of him the keepers did shake, and became
as dead men.

And the angel answered and said unto the women, Fear
not ye: for | know that ye seek Jesus, which was crucified.

He is not here: for he is risen, as he said. Come, see the
place where the Lord lay.

And go quickly, and tell his disciples that he is risen
from the dead; and, behold, he goeth before you into
Galilee; there shall ye see him: lo, | have told you.

And they departed quickly from the sepulchre with fear
and great joy; and did run to bring his disciples word.

Matt. 28:1-8

MARK
And when the sabbath was past, Mary Magdalene, and Mary
the mother of James, and Salome, had bought sweet spices,
that they might come and anoint him.

And very early in the morning the first day of the week,
they came unto the sepulchre at the rising of the sun.

And they said among themselves, Who shall roll us
away the stone from the door of the sepulchre?

And when they looked, they saw that the stone was
rolled away: for it was very great.

And entering into the sepulchre, they saw a young man
sitting on the right side, clothed in a long white garment;
and they were affrighted.

And he saith unto them, Be not affrighted: Ye seek
Jesus of Nazareth, which was crucified: he is risen; he is
not here: behold the place where they laid him.
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But go your way, tell his disciples and Peter that he
goeth before you into Galilee: there shall ye see him, as he
said unto you.

And they went out quickly, and fled from the sepulchre;
for they trembled and were amazed: neither said they any
thing to any man; for they were afraid.

Mark 16:1-8

LUKE
Now upon the first day of the week, very early in the morn-
ing, they came unto the sepulchre, bringing the spices
which they had prepared, and certain others with them.

And they found the stone rolled away from the sepulchre.

And they entered in, and found not the body of the Lord
Jesus.

And it came to pass, as they were much perplexed there-
about, behold, two men stood by them in shining garments:

And as they were afraid, and bowed down their faces to
the earth, they said unto them, Why seek ye the living
among the dead?

He is not here, but is risen: remember how he spake
unto you when he was yet in Galilee,

Saying, the Son of Man must be delivered into the
hands of sinful men, and be crucified, and the third day rise
again.

And they remembered his words,

And returned from the sepulchre, and told all these
things unto the eleven, and to all the rest.

It was Mary Magdalene and Joanna, and Mary the
mother of James, and other women that were with them,
which told these things unto the Apostles,

but these words seemed to them an idle tale, and they
did not believe them.

But Peter arose and ran to the tomb; and stooping
down he saw the linen clothes lying by themselves; and he
departed, marveling to himself what had happened.

That very day two of them were going to a village named
Emmaus, about seven miles from Jerusalem, and talking
with each other about all these things that had happened.
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While they were talking and discussing together, Jesus
himself drew near and went with them.

But their eyes were kept from recognizing him.

And he said to them, "What is this conversation which
you are holding with each other as you walk?" And they
stood still, looking sad.

Then one of them, named Cleopas, answered him, "Are
you the only visitor to Jerusalem who does not know the
things that have happened there in these days?'

And he said to them, "What things?" And they said to
him, "Concerning Jesus of Nazareth, who was a prophet
mighty in deed and word before God and all the people, and
how our chief priests and rulers delivered him up to be con-
demned to death, and crucified him.

But we had hoped that he was the one to redeem
Israel. Yes, and besides all this, it is now the third day since
this happened.

Moreover, some women of our company amazed us.
They were at the tomb early in the morning and did not find
his body; and they came back saying that they had even
seen a vision of angels, who said that he was alive.

Some of those who were with us went to the tomb, and
found it just as the women had said; but him they did not see.

Luke 24:1-24

JOHN
The first day of the week cometh Mary Magdalene early,
when it was yet dark, unto the sepulchre, and seeth the
stone taken away from the sepulchre.

Then she runneth, and cometh to Simon Peter, and to
the other disciple, whom Jesus loved, and saith unto them,
They have taken away the Lord out of the sepulchre, and we
know not where they have laid him.

Peter therefore went forth, and that other disciple, and
came to the sepulchre.

So they ran both together: and the other disciple did
outrun Peter, and came first to the sepulchre.

And he stooping down, and looking in, saw the linen
clothes lying; yet went he not in.
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Then cometh Simon Peter following him, and went into
the sepulchre, and seeth the linen clothes lie,

And the napkin, that was about his head, not lying with
the linen clothes, but wrapped together in a place by itself.

Then went in alLso that other disciple, which came first
to the sepulchre, and he saw, and believed.

For as yet they knew not the scripture, that he must
rise again from the dead.

Then the disciples went away again unto their own home

But Mary stood weeping outside the tomb, and as she
wept she stooped to look into the tomb;

and she saw two angels in white, sitting where the body
of Jesus had lain, one at the head and one at the feet.

They said to her, "Woman, why are you weeping?" She
said to them, "Because they have taken away my Lord, and
I do not know where they have laid him."

Saying this, she turned round and saw Jesus standing,
but she did not know that it was Jesus.

Jesus said to her, "Woman, why are you weeping?
Whom do you seek?" Supposing him to be the gardener,
she said to him, "Sir, if you have carried him away, tell me
where me you have laid him, and | will take him away."

John 20:1-15

My analysis revealed that these four versions watended to
be read as a single story. This combined storyivged into two
halves. One half consists of the visits to the todescribed in the
Gospel of John. The other consists of the visittheotomb described
in the other three Gospels. In the combined stéwy individuals
described in the Gospel of John meet the indiveEludéscribed in
the other three Gospels and, in their emotionale stthe different
groups mistake one another for angels. This conwddsrrors causes
the visitors to the empty tomb to mistakenly bedighat their Mes-
siah has risen from the dead.

To see how the four versions combine into one oaotis story,
it is first necessary to recognize that the Newtdiment places the
contradictory versions in one temporal stream oénés, and that
each version enters this shared stream of eveatslifferent point.
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The sun's position in the sky places each verdideostory in
sequential order. John's version begins earligsttamevents progress
through Matthew, Mark, and finally Luke.

This can be determined as follows:

In John, the first visit occurs while it is "stilrk."

In Matthew, the first visit occurs while the sus tising." The

author specifically uses the present tense.

Luke and Mark use the Greek words ptbiand bathus®® Both
mean "early in the morning"; however, in Mark, tlseperlative
lian**® meaning "extremely" or "beyond measure," is usedcon-
junction with proi. Notice below that in Mark theurs has indeed
risen when the visit occurs, thus creating the aavklwexpression
"the very earliest moment in the morning after then had risen.”
Thus, Mark's version begins after Matthew's bubbet uke's.

Below are the related passages in the original IGwi¢h their
English translations.

The relative position of the sun indicates that ther visits do
not occur simultaneously, but rather within a semegeon the same
day and within moments of one another. The firgitvis the one
given in John because Mary Magdalene visits Jefsumsb in the
dark, while the other three visits occur eitherigior after sunrise.
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The first day of the week cometh Mary Magdalene early,
when it was yet dark, unto the sepulchre, and seeth the
stone taken away from the sepulchre.

John 20:1

The fact that Mary Magdalene is described as béinthe dark
not only establishes that this is the beginningh&f combined story,
it is also the start of the comedy. In the dark,ryvisees a tomb that
has had its stone moved away. Of course, in th& dais easy to
make a mistake about whose tomb it is, especiéltitdre is another
tomb close by that also has had its stone rolledyavin fact, the
Gospel of John describes just such a tomb. The tfrhbzarus.

Then Jesus, deeply moved again, came to the tomb; it was
a cave, and a stone lay upon it.
Jesus said, "Take away the stone."
John 11:38-39

It is important to note that in the New Testameatzdrus' "res-
urrection” occurs in the same week as Jesus' baridlin the same
general location. Bethany, the village where Lagdived, was located
just outside Jerusalem on the Mount of Olives. Nea Testament
also states that Lazarus left behind burial clothed a soudarion, a
funeral cloth used to cover the face of the corgsactly like those
found the tomb of Jesus.

The dead man came out, his hands and feet bound with
bandages, and his face wrapped with a cloth [soudarion].
Jesus said to them, "Unbind him, and let him go."

John 11:44

| believe that these facts, though they have noltigical sig-
nificance, are included in the New Testament tmvallthe alert
reader to understand that the tomb of Lazarus heb its stone
removed, is adjacent to Jesus' tomb, is empty attithe that Jesus
is entombed, and has the same burial clothes iriside those dis-
covered in Jesus' tomb. In other words, the detmticate that
Lazarus' tomb is a parallel of Jesus' tomb.
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Continuing with the version of the visit to the tomn the
Gospel of John, Mary Magdalene then informs "Sinteeter" and
"the other disciple, whom Jesus loved," meaning Alpostle John,
that Jesus' tomb has had its stone removed. Howeatice below
that it is not "Simon Peter" but "Peter" and theh&w disciple" who
are then described as running to the tomb. Therottesciple"
arrives first but does not enter the tomb. At th@int, not "Peter"
but "Simon Peter" arrives and is the first persorattually enter the
tomb and, once inside, sees "the linen clothegglyand the soudar-

ion!! Notice that the reader's attention is drawn to thmen
clothes and the soudarion, on three consecuties.lin

Then she runneth, and cometh to Simon Peter, and to the
other disciple, whom Jesus loved, and saith unto them,
They have taken away the Lord out of the sepulchre, and we
know not where they have laid him.

Peter therefore went forth, and that other disciple, and
came to the sepulchre.

So they ran both together: and the other disciple did
outrun Peter, and came first to the sepulchre.

John 20:2-4

So the author, by including the odd details of thee between
Peter and the other disciple, creates a moment wiee is one indi-
vidual on the outside of the tomb because, for soeason, after beat-
ing Peter to the tomb, the other disciple doesent¢r it but only looks
in. However, notice that he does inspect the insidthe tomb, so he
is aware while still on the outside of the tombtthesus has "risen."

And he stooping down, and looking in, saw the linen clothes
lying; yet went he not in.
John 20:5

The author of John now points out that there isedopg of time
during which one person, "Simon Peter,"” is alone tie tomb
because the other disciple chooses to wait outside.

Then cometh Simon Peter following him, and went into the
sepulchre, and seeth the linen clothes lie,
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And the napkin, that was about his head, not lying with
the linen clothes, but wrapped together in a place by itself.
John 20 6-7

So "Simon Peter" enters the tomb first and seedtinl clothes
lying there. Next the author provides another gteadetail, that the
other disciple eventually does enter, creating amem when the
two men are alone in the tomb.

Then went in also that other disciple, which came first to
the sepulchre, and he saw, and believed.
John 20:8

At this point Simon Peter and John return home.

Then the disciples went away again unto their own home
John 20:10

Thus, in the Gospel of John, the sequence of ewgnén Simon
Peter and John visit the empty tomb is

First, one individual on the outside of the tomb.
Second, one individual on the inside of the tomb.
Third, two individuals inside the tomb.

Using the time line established by the relative itpms of the
sun, the sequence of events, the number and lacafiche "angels"”
who are inside or outside the tomb, and who grbet \isitors in
Matthew, Mark, and Luke is as follows:

First, one individual on the outside of the tonidafthew)
Second, one individual on the inside of the toriviark)
Third, two individuals inside the tomb. (Luke)

Obviously, the sequence of events in John is thmesas the
sequence of the encounters with "angels" in therothree Gospels.
The time line shown by the relative position of tken places
"Simon Peter" and the other disciple at the exaue tand location,
and in the same number, as the first three encountéth the
"angels" described in the other Gospels.
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However, there is yet another encounter with "asigdescribed
in the New Testament. In the Gospel of John afieno§ Peter and
John return home, a character named "Mary" is destras stand-
ing outside the tomb weeping. She stoops down aees swo
"angels" inside the tomb. She then turns and erteosinlesus on
the outside of the tomb.

But Mary stood weeping outside the tomb, and as she wept
she stooped to look into the tomb;

and she saw two angels in white, sitting where the body
of Jesus had lain, one at the head and one at the feet.

They said to her, "Woman, why are you weeping?" She
said to them, "Because they have taken away my Lord, and
I do not know where they have laid him."

Saying this, she turned round and saw Jesus standing.

John 20:11-14

If, as | am suggesting, Simon Peter and John aze"dhgels"
that Jesus' followers encounter in the visits t tihmb described in
Matthew, Mark, and Luke, then who are the angels filary en-
counters in the passage above? The Gospel of led@ds that cer-
tain men "went to the tomb" after having been tddg "some
women of our company” that Jesus' tomb was empty that they
saw "angels."

Moreover, some women of our company amazed us. They
were at the tomb early in the morning

and did not find his body; and they came back saying
that they had even seen a vision of angels, who said that he
was alive.

Some of those who were with us went to the tomb, and
found it just as the women had said; but him they did not see.

Luke 24:22-24

The author of Luke, for some reason, includes tsitthat the
men who go to the tomb do so only after a visithaymen who had
seen angels. Notice the use of the plural. Onlghanfinal visit to the
tomb, in Luke, does the group encounter more thaer angel.
Therefore, the visit to the tomb described in Lokeld occur only
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after Simon Peter and John, the "angels" that its¢ three groups
encounter, have returned home. This sequence oftevtes in per-
fectly with the details described in the Gospel.oke.

Notice that the plural "those" is also used to dbscthe num-
ber of men who go to the tomb. This fact is alsseatal, since the
Mary described at the final encounter sees two landeurther, the
Gospel of Luke points out that those men "did res"slJesus, which
correlates with the fact that the angels Mary seesinside the tomb,
while Mary meets Jesus outside the tomb. The aulfsmioses these
facts by including the seemingly irrelevant dettiht Mary has to
look into the tomb to see the angels.

Therefore, when the four versions of the visitsJésus' tomb are
combined into one sequence, they create a ver$iahis perfectly
logical. As | interpret this combined story, MaryalHalene, in the
"dark" (the actual word in the Gospel of John c#oamean "reli-
gious ignorance"), does not find Jesus' tomb burahas'. The
"angels" who meet the visitors to the tomb are abtuSimon Peter
and John in the first three encounters, and areméer described as
visitors to the tomb in the Gospel of Luke. Jesoesdnot rise from
the dead; his disciples simply delude themselvés believing that
he does.

Notice that this interpretation makes coherent thk strange
details of the "race" between "Simon Peter" anddtieer disciple as
well as their odd behavior while at the tomb. Fearaple, it explains
not only why the other disciple does not go inte tomb when he
first arrives but also why he looks into the tomibonfi the outside.
These details enable him to be alone outside theb tavhen the first
group arrives and also to be "aware" that Jesugib@as so he is then
able to then pass this news along to the group @rfdaounters him.
It also explains why the Mary in the Gospel of Jemes the angels
on the inside of the tomb and encounters Jesusherottside. All
the seemingly irrelevant details included in therfoersions of the
visits to the tomb are necessary to construct tedeptly logical
sequence of events in the combined story.

This fact—that, of the five versions, only the condn version
is logical—is another example of what | see as 'ttneth" of the
New Testament. That is, its authors did not intdvdintelligent
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reader to take it seriously. Individuals who thildigically and have
a sense of humor were intended, at least evenjutlyinderstand
its comic level.

The meaning of the combined story is clear. Fomgta, what
if in our day and age four groups claim to havens&ngels" near a
cave on the same day and in the following sequence?

The first group encounters one "angel" outsidecthee.

The next group encounters one "angel" inside thie.ca

Then the third group encounters two "angels" intigecave.

Finally, an individual encounters two "angels" desthe cave.

Though few would believe such stories, if it wehert discov-
ered that other individuals had been either insideutside the cave
at the same time, and in the same number and ssxjuben such sto-
ries of seeing "angels" would be universally untterd to be prod-
ucts of overwrought imaginations.

To me, the only possible meaning of the combinedysts that
the disciples mistake one another for "angels" #ngs pass Mary
Magdalene's error on to one another until theybelieve that Jesus
has risen from the dead. Now, the only questiowhsether the com-
bined story was intentionally created. | believattlthe authors of
the New Testament left us a way to answer this.

If the combined story was intentionally createdwés the prod-
uct of a single individual or group. The four Gdspeon the other
hand, present themselves as the products of foparate authors.
The probability that four authors could accidentakcord the state-
ments of fact necessary to create the combineg stm actually be
computed. The resulting probability demonstrateat tthe com-
bined story was not the accidental product of feaparate authors
but was deliberately created.

At first glance, the perfect fit that exists in teembined story
may not seem extraordinary. After all, it is mageaf only four ele-
ments—these being the position of the sun; visitoking or not
looking into the tomb; either zero, one, or two raeders being
present; and the encounter occurring either ingideoutside the
tomb. However, when one determines the probabdftyany partic-
ular sequence, the length of the sequence can be mgortant
than the unusualness of the individual events wihi
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| believe that the authors of the New Testamentewsware of
this principle and use it here as a way of commatirig to the edu-
cated reader that the combined story is the coiirgetpretation of
the story of Jesus' resurrection. The truth is comioated using a
mathematical rather than a verbal language, so ithebuld not be
seen by the ignorant.

If Titus had designed the New Testament to satiyicdisclose
that he was "Jesus," he would have wished thefgetsome way to
confirm that its satirical dimension was correctittWtheir crude
system of numbers the Romans could not do any higtath; how-
ever, they were great gamblers and knew odds \Bellthe authors
made sure that the odds that the combined story agaentally
created were both able to be calculated and todl $ovaan intelli-
gent person to take seriously.

To clarify how the odds on the combined story can dalcu-
lated, | have edited the four Gospels' versionsthef first visit to
Jesus' tomb into the comic combined version, inctvhall the ele-
ments in the four stories fit together without cadtction.

The first day of the week cometh Mary Magdalene early,
when it was yet dark, unto the sepulchre, and seeth the
stone taken away from the sepulchre.

Then she runneth, and cometh to Simon Peter, and to
the other disciple, whom Jesus loved, and saith unto them,
They have taken away the Lord out of the sepulchre, and we
know not where they have laid him.

Peter therefore went forth, and that other disciple, and
came to the sepuichre.

So they ran both together: and the other disciple did
outrun Peter, and came first to the sepulchre.

And he stooping down, and looking in, saw the linen
clothes lying; yet went he not in.'*?

So the author of John has created a moment whee ihe sin-
gle man outside the tomb. In Matthew there is agoh a moment,
which occurs second in the temporal sequence, Minersun is said
to be "dawning."
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In the end of the sabbath, as it began to dawn toward the
first day of the week, came Mary Magdalene and the other
Mary to see the sepuichre.

And, behold, there was a great earthquake: for the
angel of the Lord descended from heaven, and came and
rolled back the stone from the door, and was sitting upon it.

Matt. 28:2

The Greek word, seismos, translated in the passégee as
"earthquake" is more commonly used to describe Igimmpshaking or
a commotiont™® Within the comic interpretation it simply descrbe
the shaking of the ground caused by the runnintgeflisciples.

His countenance was like lightning, and his raiment white
as snow:

And for fear of him the keepers did shake, and became
as dead men.

And the angel answered and said unto the women, Fear
not ye: for | know that ye seek Jesus, which was crucified.

He is not here: for he is risen, as he said. Come, see the
place where the Lord lay.

And go quickly, and tell his disciples that he is risen
from the dead; and, behold, he goeth before you into
Galilee; there shall ye see him: lo, | have told you.

And they departed quickly from the sepulchre with fear
and great joy; and did run to bring his disciples word.

Matt. 28:8

The author then states that Simon Peter, not Pateved at the
tomb.

Then cometh Simon Peter following him, and went into the
sepulchre, and seeth the linen clothes lie.
John 20:6

Notice that the "other disciple” does not go inkt® tomb but
that Simon Peter does, creating a period when tiseee single visi-
tor, Simon Peter, in the tomb.
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And the napkin, that was about his head, not lying with the
linen clothes, but wrapped together in a place by itself.
John 20:7

Very early in the morning, on the first day of the week, they
came to the tomb when the sun had risen.
Mark 16:2

This group of women encounters a single man (SirReter)
who tells them that Jesus has arisen.

And entering into the sepulchre, they saw a young man sit-
ting on the right side, clothed in a long white garment; and
they were affrighted.

And he saith unto them, Be not affrighted: Ye seek
Jesus of Nazareth, which was crucified: he is risen; he is
not here: behold the place where they laid him.

But go your way, tell his disciples and Peter that he
goeth before you into Galilee: there shall ye see him, as he
said unto you.

Mark 16:5-7

Thus, a single individual in the tomb tells the wamnto "tell his
disciples’ and, specifically, to tell "Peter," thdg&sus "goeth before
you" in Galilee. Notice that this is yet anothendriy chance. If the
"angel" had instructed the women to tell "Simon elPetand not
"Peter" then the logical linkage between the versio John and the
other three would be destroyed.

In other words, within the combined version of th®ry this
individual can only be "Simon Peter" and it would, lhus, contra-
dictory for him to instruct the disciples to given@ssage to himself.
However, it is not contradictory for Simon Petergiwe a message to
"Peter" if "Simon Peter" and "Peter" are differantividuals. The
author provides two methods by which a logical ezadan learn
that "Simon Peter" and "Peter" are separate clamact

One method the author uses to reveal that "Peted" "Simon
Peter" are separate individuals is having the warsif the visit to
the tomb given in Mark, where the single "young Iasks the group
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of women to tell "Peter" that Jesus has "risenfuodater in the day
than the version of the visit to the tomb givenJohn, in which the
first person to go into the tomb is "Simon Petdrtiese facts create
the following logical progression:

In the Gospel of John, which begins earliest, "SinReter" is
the first person to enter the tomb.

The "young man" in the tomb tells Mary Magdalene té&dl
"Peter" that Jesus has risen, showing that "Pétas"not been in the
tomb yet.

Therefore, "Simon Peter" cannot be "Peter."

The logical reader will identify the single indivdl who the
group encounters in the tomb as the only person Wwhs been
described as being in the tomb alone, that is, t8ileter."

Moreover, in the Gospel of Luke, the character rartieeter"
does not go into the tomb when he first comes tbuit only looks
into it, whereas in the Gospel of John, the charanbmed "Simon
Peter" enters the tomb when he first comes to lie Teader has a
choice: either accept a physical impossibility,ttha individual both
went in and not did not go in the tomb, or recognthat "Peter"
and "Simon Peter" are separate characters. As Ww dfedow, this is
the same method that the author uses to reveal"ihaty Magda-
lene" is the name of more than one character.

Continuing with the analysis of the combined vemnsiche
group that came to anoint Jesus having left, thiketodisciple" then
enters the tomb. At this point there are two mesidie the tomb.

Then went in also that other disciple, which came first to
the sepulchre, and he saw, and believed.
John 20:8

Another group of women appears and encounters tvem m
inside the tomb, "Simon Peter" and the "other giscl

Now on the first day of the week, very early in the morning,
they, and certain other women with them, came to the tomb
bringing the spices which they had prepared.

And they entered in, and found not the body of the Lord
Jesus.
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And it came to pass, as they were much perplexed there-
about, behold, two men stood by them in shining garments:
And as they were afraid, and bowed down their faces to
the earth, they said unto them, Why seek ye the living
among the dead?
Luke 24:1-5

Jesus' followers, who visit the empty tomb, arestdeluded and
then spread to the other disciples the misundetstgnthat Jesus
has risen from the dead. Notice how the author gptshe idea that
the visitors to the tomb are irrational by his dgdons of their
emotions and behaviors. They are shown as runniritglyw
"affrighted,” "weeping," "perplexed,” "trembling,"and "bow][ing]
down their faces to the earth." Within the Flavizourt, these would
have been seen as the behaviors and emotions ohdhsianic Jews,
who, from their perspective, were religious madmeso had
deluded themselves into believing that the deadticase.

Having finished greeting the three sets of visitdBémon Peter
and John return home.

Then the disciples went away again to their homes.
John 20:10

At this point in the combined story the pattern enses itself.
Instead of characters within the other Gospels emesing "angels"”
from the Gospel of John, a character from the GosgeJohn
encounters "angels" who are from the Gospel of Luke

But Mary stood weeping outside the tomb, and as she wept
she stooped to look into the tomb;

and she saw two angels in white, sitting where the body
of Jesus had lain, one at the head and one at the feet.

They said to her, "Woman, why are you weeping?" She
said to them, "Because they have taken away my Lord, and
I do not know where they have laid him."

Saying this, she turned round and saw Jesus standing,

John 20:11-14

The "angels" (plural) Mary encounters above argitially" the
men (plural), described in Luke, who go to the taafter being told
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that Jesus has risen by a group of women who had %angels."
Notice below that the men do not see Jesus, maidhie fact that
the "angels" Mary encounters are inside the tomt la@r encounter
with Jesus is outside the tomb.

Moreover, some women of our company amazed us. They
were at the tomb early in the morning

and did not find his body; and they came back saying
that they had even seen a vision of angels, who said that he
was alive.

Some of those who were with us went to the tomb, and
found it just as the women had said; but him they did not see.

Luke 24:22-24

It is thus possible to create a combined storyajuhe four dif-
ferent versions of the first visit to Jesus' tonfatthas a different
meaning than the individual versions and is withconhtradiction.
None of the statements of fact that make up itsydiae contradict
any other within the combined story The combineaatysts logical,
whereas the different versions are contradictorye Ruthors' inge-
niousness deserves note. Their puzzle is constfusdethat readers
who are illogical will believe that the passagesdidate that Jesus
rose from the dead, while those who are logical sék the passages
as a comedy of errors.

Moreover, the authors have deliberately made itsiptes to
compute the probability that the perfect fit betwetbe sequence of
events within the Gospel of John and the otherethB®spels has
occurred by chance. This can be done by use of Wtedfer to as the
"chain of multiplication." This method is used, fexample, to ensure
that slot machines are profitable for their owndfsa slot machine
pays a 1,000-to-one payoff for displaying five c¢hees in a row, the
likelihood of this occurring must be less than D0 one for the
machine to be profitable. To create the impressiat five sequen-
tial cherries is "likely" such machines will oftemave the desired
symbol occur in individual slots relatively oftesay once in every
three pulls. However, one slot will display the $gh rarely, say
once in 100 pulls. Thus, the chain of multiplicatito determine
such a machine's chances of displaying five chewiguld be 3 x 3
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x 3 x 3 x 100, which would give the gambler onerg®in 9,100 of
hitting the 1,000-to-one jackpot.

If four distinct authors have each created differgarsions of
the first visit to the tomb, then each author hesidentally recorded
different facts. For example, in the Gospel of Jothe author
records that the first visit occurs in the dark. &#as in Luke the
author records that the sun has risen before Maagddlene comes
to the tomb. However, for the combined story toeh#tg perfect log-
ical and temporal sequence the author of the Gasfpébhn can only
select the position of the sun that indicates thiat version begins
earliest, which he has only one chance in four oihgl Likewise,
each of the authors of the other three Gospelsohbsone chance in
four of accidentally describing his "first visit'saccurring at the next
point within the sequence. Thus, the odds of foigtirtct authors
accidentally describing their versions beginningthwiohn's, then
Matthew's, followed by Mark's, and finally Luke'sead X 4 X 4 X 4,
or one chance in 256.

Notice that this sequence is not accounted for umerdhe four
authors all reflect a shared tradition, since teguence is created by
the differences among the four versions, not ttsimilarities. A
shared tradition would, if anything, make it ledieely that the four
authors would each give a different time for thestfivisit. A shared
tradition is likewise implausible as an explanatifor the logical
relationship between any of the elements within skgquence, since
the logical fit is created by the different factsat the four Gospels
use to describe the first visit. Combining theimtadictory state-
ments of fact creates the perfect logical fit betweahe events in the
Gospel of John and the other three Gospels; thesefineir rela-
tionship cannot be explained away by suggesting the four dif-
ferent authors might have shared a common source.

Bear in mind that if even one fact in the four vems were dif-
ferent from what it is, this would destroy the lcai sequence
between the Gospel of John and the other three ékospor exam-
ple, if the author of Matthew, the Gospel whoseitpms of the sun
indicates that its visitors have come directly mftehn's, had recorded
that the first visitors encountered not one but tamels, then the
combined story would become contradictory. Thisdsause this
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description would then not match the one in Johhickv states that
one disciple arrived first. Therefore, the probipithat the author
of Matthew accidentally records that the first ss encounter only
one angel and not, as found within the other Gaspetro or two,
is one chance in three. And that probability becoraa element in
a "chain of multiplication" for the entire sequertdfesvents.

The following are the statements of fact that fdigtinct authors
would have to accidentally record to produce thefege sequence
of events between the Gospel of John and the dkinee Gospels. |
have included the lowest odds of each event besogrded by a par-
ticular author—for example, events four and fivdole where the
author of John mentions that the disciple looketb ithe empty
tomb but did not go into it. It can be argued thtiz¢ odds of this
irrelevant detail even being mentioned at this pare far higher
than one chance in two. Nevertheless, | give ohly binary possi-
bility that is, the author could either record thihé disciple did or
did not look in.

1) The sun must indicate that "Mary" comes first te tomb in
the version given in the Gospel of John. One chaméaur.

2) Mary must encounter no angels during her firsttvisi the
tomb in the Gospel of John. One chance in three.

3) The other disciple must reach the tomb first, neteP One
chance in two.

4) The other disciple must not go in. One chance m tw

5) The disciple must look in. One chance in two.

6) Simon Peter, not Peter or the other disciple, nmesthe one
who arrives second at the tomb. One chance in.three

7) He must go in alone. One chance in two.

8) The other disciple must go into the tomb after SinReter.
One chance in two.

9) The sun must indicate that "Mary" comes to the tasabond
in the version given in the Gospel of Matthew. @hance in four.

10) The group described in Matthew must encounter angel.
One chance in three.

11) The angel in Matthew must be outside the torGime
chance in two.
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12) The sun must indicate that "Mary" comes to the tometyt
in the version given in the Gospel of Mark. Oneradwin four.

13) The group from Matthew must encounter one angele On
chance in three.

14) The group from Matthew must encounter the angeidéns
the tomb. One chance in two.

15) The sun must indicate that "Mary" comes to the toliaukt
in the version given in the Gospel of Luke. Onentlgain four.

16) The group described in Luke must discover tmgets
inside the tomb. One chance in two.

17) This group must encounter two angels. One chantiede.

18) The angel must request that "Peter" not "Simon rPete
told. One chance in two.

19) The "Mary" who stands outside weeping in John must
encounter two "angels," because the plural is usedLuke to
describe "those" who go to the tomb. One chanteadn

20) The angels Mary sees must be inside the tomb, becau
those who go to the tomb in Luke are describedasseeing Jesus.
One chance in two.

21) Mary must encounter Jesus outside the tomb. Onaceha
in two.

Thus, the chain of multiplication to determine tpeobability
that four distinct authors could record these exXacts by chance
would be:

AX3X2X2X2X3X2X2X4X3IX2XA4X3IX2X4X2
X3X2

which equals one chance in 254,803,968.

This demonstrates that four distinct authors did aeate the
combined story by chance and that it was, thereforentionally
created. This proof is just as conclusive as, faangple, the DNA
probabilities that are used in our day and age atcimthe blood left
at a crime scene with that of a suspect. In fabtAlprobabilities are
determined using an approach similar to the onea@bo

My theory is also solid in the sense that it isesgily disprovable.
In other words, specialists in probability can Basiemonstrate any
errors in my premises or conclusion. In fact, anyiaus reader can
simply retrace my steps and come to an independdgiment.
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In any event, the combined version of the fouristois so obvi-
ous that it is reasonable to ask why no one notitdaefore. The
answer is that the contradictions within the fouasgages are
designed to hide the combined version. These adintrens must
be resolved before one can easily see the comaiovethat the four
passages create. The authors were, in effect, di#ngarthat the
reader be logical before being permitted to sedrthb.

Other than the contradiction involving "Simon Péteand
"Peter" mentioned above, all the apparent conttiadic between
the four different versions of the first visit teslis' tomb involve a
character named Mary Magdalene. Within the foursiesis of the
story she is said to arrive at the tomb at foufedént times and with
different people, to have touched and not toucheslis] and to have
told and not told the disciples that the tomb waspty—all logical
impossibilities.

However, if the female characters in the four \@rsiof the visit
to the tomb were not all named Mary Magdalene, Wete each
given a different name, say, Mary, Ruth, Ester, &tidabeth, then
these contradictions would not exist and the comatationship
between the version in John, where the two dissipiece to the
tomb, and the other versions, where the visitorsoenter "angels,"
would have become visible. In fact, as readers aacertain for
themselves, the comic version would become all apparent and
Christianity might not be a worldwide religion tgdaThus, Chris-
tianity's very viability can be said to depend ¢ thotion that all
the characters named "Mary Magdalene" in the Newtaieent are
the same individual.

However, it is not possible that all the "Mary Matghes" in the
four Gospels are the same person. The authorsecteat methods
that enable any logical reader to determine thist,Fas noted above,
it is physically impossible for a single "Mary Magdne" to do every
thing ascribed to her in the four stories. Mary Malgne cannot
"first" visit the tomb at different times. She catrboth be telling
Simon Peter that the tomb has had its stone ralsdy and at the
same time be coming with spices to anoint Jesuso,Adach of the
first visits she makes to the tomb is with diffareimndividuals,
another physical impossibility.
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Further, the Mary Magdalene in the Gospel of Mavkp is told
to tell "Peter" that Jesus has risen, is said teehald no one. How-
ever, the Mary Magdalenes in Luke and Mark do tie# disciples
that he has risen; therefore, logically, neithem ba the "Mary Mag-
dalene" in Mark. Likewise, the Mary Magdalene irhdocannot be
the Mary Magdalene in Matthew, because the Marylohn is not
permitted to touch Jesus whereas in Matthew shdeicribed as
clinging to his feet. Therefore, a rational readeust conclude that
each Mary Magdalene is a distinct charattér.

The illogical reader—that is, the one who takes New Testa-
ment "seriously" and therefore sees Jesus as divimest accept the
contradictions that the four versions of the fividit to Jesus' tomb
create. Such a reader accepts that Mary Magdaleste visits the
tomb at different times and with different peopkhat she both
touches and does not touch Jesus, and that shetddisthand does
not tell the disciples that Jesus has arisen. Tu#hoas of the
Gospels may have believed that such a reader @ésseand perhaps
even needs, "Jesus."

For the logical reader, who understands that eddhry Mag-
dalene" must be a separate character, these ciotibag are resolved.
The contradictions regarding the time of the fivigit, the different
number of people in the group that visits the tdHitst," as well as
how many "angels" the different groups find neag tbmb, are all
resolved by this single insight. As are the conttimhs of Mary
Magdalene's touching and not touching Jesus, amdtdiing and
not telling the disciples that Jesus has risens Bhigle insight allows
the truth, that is, the combined version, to beasee

Moreover, "Mary Magdalene," like "Jesus Christ,"ncalso be
seen as a title, not just a name. Mary Magdalengnmsimply Mary
from Magdala, a town in Galilee. From the Romanspective, any
rebellious female—that is, any "Mary"—from Magdakould be a
Mary Magdalene.

The point that the authors wish the logical reaeunderstand
here is simply that the same name can be givendre rnthan one
person. The authors of the New Testament constiutte puzzle of
the empty tomb in such a way that its solution, tealization that
more than one character is being referred to bganee name, is
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also the solution to understanding the New Testantself. There
can be more than one Mary Magdalene, and, therefoeze can be
more than one Jesus.

The notion that the New Testament is referring toremthan
one individual as "Jesus," while seemingly farfet, is actually the
only way to resolve the contradictory facts withiinin fact, as with
"Mary Magdalene" the authors made it logically irapible for the
"Jesuses" described in the four Gospels to have Hee same per-
son. And, as | have shown, logic, memory and derigiumor are
the prerequisites the authors of the New Testameqtire of a
reader to understand its truth. One way in whiah Kew Testament
reveals that there is more than one "Jesus" isdifferent genealo-
gies for the Jesuses in Matthew and Luke, Sinceetli® nothing
inadvertent within the New Testament, two distingénealogies
would indicate, of course, two distinct individuals

Likewise, the Jesus who is crucified in the Gosgfelohn could
not be the Jesus who is crucified in any of the opfic Gospels,
because he is crucified on the day before Passowegreas the all
the other Jesuses are crucified on Passover i#kd6, each of the
Jesuses in the four Gospels has a group of discipith slightly dif-
ferent names. And, of course, nowhere in the Gesjelthere a
physical description of Jesus.

One of the reasons that the comic element of theynd@suses
was not noticed previously is that early in Chaistihistory a redac-
tor made an editorial change to the name of the Neastament
character known today as Barabbas. Barabbas ismgazite word
made up from the Hebrew bar (son) and abba (fatlmjch is to
say "son of the Father." While the character isvkmdoday simply
as Barabbas, this was not his name in the verdidgheoNew Testa-
ment early church scholars were familiar with. Weow from Ori-
gen (c. 250 C.E.) and othé&fsthat the versions of the New Testa-
ment they were familiar with referred to this clees as not as
Barabbas but as Jesus Barabbas.

Origen wrote concerning his dismay over the faeit tfhe name
of the criminal when Jesus was imprisoned with Wdssus Barab-
bas," that is, Jesus, the son of the Father. Atholie did not rec-
ognize the name as humorous, he sensed intuitiratythere was
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something wrong with Jesus' cellmate having a namesimilar to

his own. This concern was evidently shared by latarrch officials
because all the earliest extant copies of the Nestament (Sinaiticus,
Alexandrinus, Vaticanus) refer to this charactetyoas Barabbas.
However, based on modern scholarship, both the Haglish Bible
and the Scholar's Versitfi have decided to give Jesus Barabbas as
the name of this character in their translations.

In such a translation, the purpose of the charactened Jesus
Barabbas becomes clear. The New Testament is fi#iing that
there was more than one "Jesus." Notice the humdrilate's state-
ment below, "I will therefore chastise him and esle him." The joke
being that it is impossible to know which "Jesudlateé is referring
to as "him."

Notice also that, just as they were at the empigbtothe Jews
are characterized as being highly emotional. Thedruderives from
the idea that in such a state they cannot tell'dagus” from the other.

But they all cried out together, "Away with this man, and
release to us Jesus Barabbas"—

a man who had been thrown into prison for an insur-
rection started in the city, and for murder.

Pilate addressed them once more, desiring to release
Jesus;

but they shouted out, "Crucify, crucify him!™

A third time he said to them, "Why, what evil has he done?
I have found in him no crime deserving death; | will there-
fore chastise him and release him."

But they were urgent, demanding with loud cries that
he should be crucified. And their voices prevailed.

So Pilate gave sentence that their demand should be
granted.

Luke 23:18-24

In each of the Gospels, following the "resurrectiothe disci-
ples are described as encountering a character chaesus. How-
ever, the dead cannot come back to life. The asthérthe Gospels
are simply continuing the joke that starts with digciples mistak-
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ing one another for angels in the empty tomb ofatag. Each Gos-
pel comically reveals that the individual the dides believe to be
the resurrected Messiah is different from the o was crucified,
by repeatedly stating that they could not recognie "resurrected"”
Jesus. The related passages follow.

When they saw Him, they worshiped Him, but some
doubted.
Matt. 28:17

After this he appeared in another form to two of them, as
they were walking into the country.
Mark 16:12

But they were terrified and frightened and supposed they
had seen a spirit.
Luke 24:37

While they were talking and discussing together, Jesus
himself drew near and went with them. But their eyes were
kept from recognizing him.

Luke 24:16

Just as day was breaking, Jesus stood on the beach; yet the
disciples did not know that it was Jesus.
John 21:4

In John 20:15 below, Mary Magdalene is also unadbleecog-
nize Jesus and confuses him with a "gardener." passage is a part
of the "root and branch" element of humor, whichtees around
Titus "pruning" the Jewish Messiah Eleazar, who Weasried away"
on the Mount of Olives.

This episode is the prophetic and comic climaxtef New Tes-
tament. It is the moment that "foresees" Titus chitg himself for
the Jewish Messiah—which actually occurs in John Zhat is
when, following his killing of "Jesus," Titus begirto be the "Jesus"
of Christianity. A reader who is able to understaha following
"prophecy" regarding Titus has essentially solvied tentral puzzle
of the New Testament and War of the Jews.
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Notice the brilliant irony in Mary's mistaking thdessiah for a
"gardener" and asking if he has "carried him awahhis is exactly
what happens to Eleazar, who is "carried away" B\gardener" on
the Mount of Olives. The authors have Mary mistdke individual
for a gardener because this creates a satiricaigbian of what in
fact has already occurred. The truth is a mirroagm of the surface
narration. While Jesus is mistaken for a gardenieo Wwas not "car-
ried the Messiah away" Titus becomes a "gardendd i8 mistaken
for Jesus and who carries away the Messiah.

Jesus said to her, "Woman, why are you weeping? Whom do
you seek?" Supposing him to be the gardener, she said to
him, "Sir, if you have carried him away, tell me where you
have laid him, and | will take him away."

Jesus said to her, "Mary." She turned and said to him
in Hebrew, "Rab-boni!" (which means teacher).

John 20:15-16

The following passage from War of the Jews revedty Titus
finds it necessary to create a religion that warshhim without its
members knowing it. Titus' problem is that the 8iceefuse to call
him Lord, even after being tortured. To circumvehis stubborn-
ness, Titus simply switches himself into the JeMisssiah. The ulti-
mate joke of Christianity is that it causes Jewscall Caesar Lord
without their knowing it. The passage also contansther element
of Christianity evidently stolen from the Sicariiorement, that of

its members rejoicing while being tortured for @fhg to renounce
their faith.

... (The Sicarii) whose courage, or whether we ought to call
it madness, or hardiness in their opinions, every body was
amazed at. For when all sorts of torments and vexations of
their bodies that could be devised were made use of to
them, they could not get any one of them to comply so far
as to confess, or seem to confess, that Caesar was their
lord; but they preserved their own opinion, in spite of all the
distress they were brought to, as if they received these tor-
ments and the fire itself with bodies insensible of pain, and
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with a soul that in a manner rejoiced under them. But what
was most of all astonishing to the beholders was the
courage of the children; for not one of these children was
so far overcome by these torments, as to name Caesar for
their lord. So far does the strength of the courage [of the
soul] prevail over the weakness of the body.*"

The switching of Titus with Jesus occurs in John Phe chap-
ter begins with Jesus coming to the Sea of Galite¢he morning,
where he "showed" himself to his disciples. Thecigies are
described as being unable to recognize Jesus fnensimall boat in
which they have spent the night. Jesus instrucksntho “"cast the
net" after which they haul in a "multitude of fisHBeing informed
that it is "the Lord,” Simon swims ashore, where drel the disci-
ples eat "bread" and "fish" with Jesus, who theophesies that
Simon will be put to death but that John will beusa.

After these things Jesus showed Himself again to the dis-
ciples at the Sea of Tiberias, and in this way He showed
Himself:

Simon Peter, Thomas called the Twin, Nathanael of
Cana in Galilee, the sons of Zebedee, and two others of His
disciples were together.

Simon Peter said to them, "I am going fishing." They
said to him, "We are going with you also." They went out and
immediately got into the boat, and that night they caught
nothing.

But when the morning had now come, Jesus stood on
the shore; yet the disciples did not know that it was Jesus.

Then Jesus said to them, "Children, have you any
food?" They answered Him, "No."

And He said to them, "Cast the net on the right side of
the boat, and you will find some." So they cast, and now they
were not able to draw it in because of the multitude of fish.

Therefore that disciple whom Jesus loved said to Peter,
"It is the Lord!" Now when Simon Peter heard that it was
the Lord, he put on his outer garment (for he was naked),
and plunged into the sea.
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But the other disciples came in the little boat (for they
were not far from land, but about two hundred -cubits],
dragging the net with fish.

Then, as soon as they had come to land, they saw a fire
of coals there, and fish laid on it, and bread.

Jesus said to them, "Bring some of the fish which you
have just caught.”

Simon Peter went up and dragged the net to land, full
of large fish, one hundred and fifty-three; and although
there were so many, the net was not broken.

Jesus said to them, "Come and eat breakfast." Yet none
of the disciples dared ask Him, "Who are You?"—knowing
that it was the Lord.

Jesus then came and took the bread and gave it to
them, and likewise the fish.

This is now the third time Jesus showed Himself to His
disciples after He was raised from the dead.

John 21:1-14

This story of the disciples catching "fish" sham@snumber of
parallels with the passage in War of the Jewsdkatribes the Romans
catching Jews like fish on the Sea of Galilee, Whidave discussed
previously. In that passage Josephus describesich dfarebels led by
a Jesus, the son of Shaphat.

This Jesus leads a sally against the Romans. pomee, Ves-
pasian orders Titus to take a force and countetatfiesus and his
band. Before the battle, Titus delivers the spe@thwhich he
describes the coming battle as "my onset." He titercks the Jews
with his troops and routs them. Some of the Jewsyelver, escape
to their boats on the Sea of Galilee (Josephusribescthese boats as
"small,") where they spend the night. The next nmgnTitus orders
his soldiers to construct boats to attack the Jémwshe ensuing sea
battle, the Romans catch Jews like fish. Followting battle Josephus
describes the dead bodies of the Jews giving wffrible stink™'8

The following diagram is presented for clarificatiof the par-
allels between Josephus' "sea battle" passageoand?:
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1. Both passages describe the followers of a "Jesu®' spend
the night in a small boat.

2.Both passages describe a "catching" that occurdoifeving
morning.

3. Each passage occurs on the Sea of Galilee (Tiberias

4.Jesus and Titus share the previously noted calleadf par-
allels in John 21 involving the condemning of "Siti@nd the spar-
ing of "John."

The parallels work to give a typological and satifimeaning to
John 21, one that should not be difficult for tleader to see at this
point. Indeed, if Jesus were to say to his dissipte"cast a net" and
become "fishers of men" in John 21, then the safirrelationship
between that passage and Josephus' descriptiorheofséa battle
becomes too obvious to overlook. The fact that desakes this
prophecy earlier in his ministry does not make iitglications any
less clear—particularly in light of the fact thatet group that he
instructs to "cast a net" in John 21 contains Sindames, and John,
the same individuals he has predicted would "hent@f become
"catchers of men" earlier in his ministry.

Once again, the authors of the New Testament atingethe
memory of the reader. Only the reader with a goosmory will
recall that it is Simon and the "sons of Zeb'ededbm Jesus has
earlier predicted would "henceforth" be "catchinggmi And only
such a reader will recall that Jesus made this oy regarding
"catching men" while standing on the very beach r@hEtus stands
while his soldiers catch Jews like fish.

Notice that the author indicates only that the évensf John 21
take place "after these things"—that is, after desuucifixion. In
other words, the events of John 21 could have oeduat any time
following the crucifixion and can be understood lz&ing contem-
poraneous with the events of the parallel "fishipgssage from War
of the Jews. With this clever device the authordyuthe time frames
of the Gospels and War of the Jews. John 21 indiete to be under-
stood as both an event from the life of a Jewistsdéh circa 30 C.E.
and a depiction, albeit satirical, of Titus' sedtlbawnith the messianic
Galilean fishermen. The passage can be read botheasnd of the
story of one savior of Israel and the beginninghefstory of another.
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As with the different Gospels that form the puzaefethe empty
tomb, John 21 and the "catching passage" from \Wahe Jews are
designed to be interactive. And, again, their Bxtdon creates a
story different from the benign one that appearshmn surface. John
21 interacts with Josephus' "catching" passagerdate a satire indi-
cating that the confused followers of Jesus mistdikeis for the
Lord.

The "Jesus" they follow, "Jesus, the son of Shapthat princi-
pal head of a band of robbers," is not on the bdsatause Titus has
killed him. Josephus records his death in the pmssatating that:
"Titus had slain the authors of this revolt," clgandicating Jesus.

Therefore the "Jesus" that the disciples follow langer exists
and they mistake Titus for their Lord—"Jesus stoodthe shore; yet
the disciples did not know that it was Jesus." THakided, the dis-
ciples then do Titus' bidding, helping the Romaagtare the Jew-
ish rebels swimming in the Sea of Tiberias by 'icastheir net." The
satire is a perfect synopsis of the real intenChfistianity, which is
to "convert" the followers of the Jewish Messiahoirfollowers of
Caesar without their knowing it.

Having achieved his goal, Titus, the "Lord," théts slown with
his new "disciples" for a breakfast of "bread" dffidh." The words
"bread" and "fish" are, as | have shown, both usedynonyms for
human flesh in the New Testament.

Notice the authors witticism. The disciples dorsk dis name—
which would give away the fact that his name iu3i-but "know"
that he is the "Lord."

Jesus said to them, "Come and eat breakfast." Yet none of
the disciples dared ask Him, "Who are You?" —Knowing that
it was the Lord.

Jesus then came and took the bread and gave it to
them, and likewise the fish.

This is now the third time Jesus showed Himself to His
disciples after He was raised from the dead.

The interaction between the New Testament and WéneoJews
identifies the "fish" that Titus served to his negciples in John 21
as the "putrefied" bodies of the "fish" killed hetRomans during
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the battle mentioned above. This putrid smell o tish" on the
beach parallels the stench recorded in the othssames of canni-
balism—the tomb of Lazarus in the New Testament Etady's son
in War of the Jews.

And a terrible stink, and a very sad sight there was on the
following days over that country; for as for the shores, they
were full of shipwrecks, and of dead bodies all swelled; and
as the dead bodies were inflamed by the sun, and putrefied,
they corrupted the air.

And the "bread" that the disciples eat is also fified in the
New Testament. It is the flesh of the Messiah whas Wraised from
the dead." Notice how clear an example the follgvpassage is of
Jesus' seemingly symbolic statements taking on raiccaneaning
when read literally.

"I am the living bread which came down from heaven. If
anyone eats of this bread, he will live forever; and the bread
that | shall give is my flesh, which | shall give for the life of
the world."

The Jews therefore quarreled among themselves, say-
ing, "How can this Man give us his flesh to eat?"

Then Jesus said to them, "Most assuredly, | say to you,
unless you eat the flesh of the Son of Man and drink his life
blood, you shall have no life in you."

John 6:51-53

To make clear that it is the body of the "Son ofnV#hat the
disciples are feasting on, John 21 states thatishithe third time
Jesus showed Himself to His disciples after He veased from the
dead." The author is including this detail at tpisint because the
"Jesus" who actually rose "from the dead" was Liagawho "showed
himself to the disciples twice previously, first his "resurrection”
and then again at the "feast of Lazarus." The plissiare being sat-
irized as unwittingly feeding on the Messiah's hodie joke regard-
ing "bread" in John 21 is that they are eating frdra same "loaf
that was eaten during the "feast of Lazarus" above.
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| would note that the analysis above has implicetidor the
sacrament of Communion. It suggests that the Rondgfiberately
created the ritual as a cruel joke on Christians.

In any event, the humor that the Romans createdrday the
cannibalism of the messianic Jews evidently sprifigsn the irony
they saw in a people with such strict dietary lagating rancid
human flesh. The irony of the Jews, a people taiid@us to eat
pork, eating human flesh would have been widelyeustbod within
the patrician class when War of the Jews was writfEhe satirist
Juvenal, for example, referred to it without prarglany context.

Some, whose Lot it has been to have Sabbath fearing fathers,
Worship nothing but clouds and the numen of heavens,
And see no difference between the flesh of swine and

humans
Since their fathers abstained from pork.**°

The two "Jesuses" who are on the beach when theaR®match
Jews in the Sea of Galilee, Titus and Jesus the ddddhaphat, are
simply the final Jesuses within another comic tulMi. the Jesuses
encountered after the resurrection are differedividuals. As they
have done with the various "Mary Magdalenes" théh@ns include
seemingly irrelevant details in each Gospel thatkemé logically
impossible for any of the four Jesuses encountefest the "resur-
rection” to have been the same individual.

In Matthew, the Jesus encountered by his discigless not
ascend to Heaven, instead saying to his followdram with you
always." In Mark, however, Jesus is described asrating to heaven,
just as he is in the Gospel of Luke. Though these @ascension sto-
ries appear identical, in fact they take placeitiemnt locations. The
authors reveal this in an earlier passage in Matlark 14:28). This
passage indicates that Jesus will meet with hisigless in Galilee,
obviously some days following his resurrection, véaes the ascen-
sion in Luke occurs just outside Jerusalem on tmesday as the
resurrection. Finally, the Jesus in John meets withifferent number
of disciples following the resurrection, a diffetemumber of times,
and at a location different from the ones in tHeeothree Gospels.
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The authors of the Gospels designed their creatiome per-
fectly logical. Whenever two events seem to corttagach another,
the reader needs to recognize that he or she dingeancorrectly.
That is to say, that he or she is making an incborassumption. In
this case, the incorrect assumption is that all fesuses in the
Gospels are the same individual. Simply changirgt #issumption
makes the Gospels become "true"—that is, withontrediction.

However, who do the disciples encounter at the losiens of
Matthew, Mark, and Luke if not the Jesus who wagified? Just as
the authors have identified whose empty tomb Marggbalene dis-
covers—with its stone "rolled away"—before she cenaeross it in
the dark, the authors have already given the retidgrinformation.
The Jesuses depicted at the conclusion of the $igaogre the three
Jesuses whom Pilate has previously released, Besabbas.

As the New Testament's final comic stroke, eachp@osoncludes
with a different individual as its Jesus. Of couriee final Jesus is
the one described in John 21, the very end of thep&ls. That Jesus
is Titus, the "true" Son of God whom Christianitgnships.

| suspect that the herd of Jesuses roaming abotiteatonclu-
sions of the four Gospels are a joke reflecting i that there were
numerous individuals claiming to be the Messiahirdurthis era, a
fact that is recorded in both the New Testament\Afad of the Jews.
The authors of the New Testament are perhaps ciynivaking the
point that, since there are already so many "Massiaor "Christs,"
there is no reason why Titus could not be one dks we

Finally, a question | found interesting is whethée authors
intended to put forth the "combined version" of thisit to the
empty tomb and the revelation that Jesus did rsat fiom the dead
as a philosophical statement advocating reason @lgfious mysti-
cism. The reader must resolve those logical coittiads; if he or
she fails, the punishment is belief in a false god.

It is possible that the authors of the Gospelstetkdhem as a
sort of educational tool disguised as a narratibeut Jesus. The
authors may have wished their readers to work tjirothe various
contradictions in logic in order to develop the@asoning ability
and thus be able to think their way out of religiosuperstition.
They may have wished the Gospels to be seen benigsas their
contribution to the development of reason.



CHAPTER 7

The New Root and Branch

Having shown the methods that the Romans usedtitacally com-
municate the real history of their struggle witte thnessianic Jews,
| can now present the most complex of their workise reader will
recognize that | have already touched on many efphssages that
make up this satire. These separate elements wesigneéd to be
linked together to create a larger intertextuatysto

| refer to this satire as the "new root and brahtthis a vast lit-
erary device coursing through the Gospels and tlfedosephus'
books. Because it extends over several differermk®oit is hard to
discover, but this literary device is not unusualHebrew literature.
It is, for instance, similar to the way in whichettAbraham saga is
continued in the Book of Samuel and the Book ofdgsinThrough a
series of distinct passages, one character bec@s®sciated with
another character by means of parallel acts ortitot® and by
means of similar language.

The purpose of this particular satire is to docuntkat the "root"
and "branch" of the Judaic messianic lineage has ldestroyed and
that a Roman lineage has been "grafted on" inlésep This satirical
system actually begins in the Book of Malachi, fimal book of the
Old Testament. Malachi means "my messenger" in éleband was
used as an epithet for the prophet Elijah. Thibesause in Judaic
literature it was predicted that the Messiah wandédpreceded by the
appearance of Elijah, who would act as the messearidgs coming.

But | shall send you Elijah the prophet before the coming of
the great and dreadful day of the Lord.
Malachi 4:5

159
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This final passage in the Book of Malachi predigtsoming dis-
aster for the "wicked," one that will leave thenstleyed by fire and
with neither "root" nor "branch."

For behold, the day is coming, burning like an oven, and all
the proud, yes all who do wickedly will be stubble. And the
day which is coming shall burn them up, says the Lord of
Hosts, [and] will leave them neither root nor branch.

Malachi 4:1

Josephus clearly records that the first part of fhiophesy con-
cerning the "wicked" being "burned up,” came to spalring the
war with the Romans. He also records that the skquart of the
prophesy—that they would be left with neither "tfonbr "branch"—
was also fulfilled during Titus' campaign, thougbt rso overtly. To
understand that the "wicked," that is, the messiambels, were to
be left with no "root" or "branch," the reader neeid comprehend
perhaps the most complex literary satire ever amitt

As noted above, "root" and "branch" were Judaicamiedrs used
to denote the messianic lineage. For example, teeeSs Flori-
legium states:

. until the Messiah of Righteousness, the Branch of
David comes, because to him and his seed was given the
Covenant of the Kingdom of his people . . .**°

This root and branch messianic imagery found in Dead Sea
Scrolls is a continuation of its use by the proplsaiah concerning
the coming Messiah, as the following translatioonfranother frag-
ment of the Scrolls shows:

. . . Isaiah the Prophet . . . the thickets of the forest will be
felled with an axe and Lebanon shall fall by a mighty one. A
staff shall rise from the root of Jesse, {and} a planting from
his roots will bear fruit. . . the Branch of David."**

The authors of the New Testament continue the ueissiroot
and branch metaphor, though with a totally différgrerspective.
Within the New Testament, the root and branch image pre-
sented in the context of their being transformed andifferent lin-
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eage—the lineage of the new Messiah. The "branches'described
as either being "pruned" or being "grafted ontoesuks predicts—
echoing the Book of Malachi—that those "brancheséttdo not
"abide" in the new Judaism he brings will be "butfie

If anyone does not abide in me, he is cast out as a branch
and is withered; and they gather them and throw them into
the fire.

John 15:6

Josephus builds on the root and branch imagerpenNew Tes-
tament by establishing a series of related pasallds we have seen
so often, these parallels contain puzzles that aletke names of
unnamed characters. And in every case the naméeofuhnamed
character is Eleazar. My interpretation of the pels involving
Eleazar is that they indicate that Eleazar wasname of the indi-
vidual that the messianic rebels looked to as tlet" foreseen by
Judaic prophesy. Judging from the satire, thisviddal may actu-
ally have existed and have been the spiritual leafithe rebellion.

As is the case with all the typological passagés, itoot and
branch satire can be recognized by determiningtéimeporal order
in which its events occur, even though they arecrilesd in differ-
ent books. This is the same technique requiredotees'the puzzle
of the empty tomb" above, where the reading haartange the four
empty tomb texts in chronological order to comprehghe com-
bined story that the texts create. Josephus previde reader with
a clear path to this temporal understanding.

The other keys to recognizing the satire are thmesanes that
are used throughout the New Testament and Wareofl¢tws. These
are parallel locations and conceptual parallelgthen, some of the
principles from the Roman sciences of botany andnduapathic
medicine are used in the "root and branch" saiR@man medicine
considered that whatever made you sick could somesticure you.
For instance, one treatment for a scorpion bite twaapply mashed
raw scorpion to the wound. Roman botany considéned by intro-
ducing tamed specimens into a colony of wild plamstshybrid and
lamer plant would result.
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Pedanius Dioscorides, the chief physician and listteacccom-
panying Vespasian and Titus in Judea, was famikih both of
these scientific principles. They are key elemdntghe "root and
branch" satire.

Pedanius was justly famous for pioneering the fitstumented
use of anesthesia and the first medical use otraleshock therapy
(using electric eels to generate the current). K¥® arote a text-
book on botany that became the basis for modertalism and
identified hundreds of medicinal plant roots—"mawery servicea-
ble roots,” as he put it—that had not previousherbeknown to
medical science. As one of Rome's leading scisntiftedanius
would certainly have advised Titus on what Joseptalls the "use-
ful science*? of expelling demons from apparently insane people.

One of the elements of the root and branch sadirheé strange
plant that Josephus calls rue; it has a root byndn@e of "baaras.”
This root, baaras, has the power to dispel demdefined by Jose-
phus as the "spirit of the wicked."

That Josephus mentions a plant named rue is signifi since
rue is one of the plants that Pedanius studied varate about. In
his textbook On Herbalism, he explains the dangérshe wild, or
mountain rue, and the benefits of the domesticatedgarden rue,
which grew near fig trees and could be safely eaten

Pedanius' gardening technique is, essentially, dbee of the
Roman pacification strategy documented in the raod branch
satire: the Romans attempted to "domesticate" éves by pruning
the root of their demonic wickedness, the Messidafar, and then
grafting in the root that is Jesus, which has tlwavey to dispel
demons.

A quote from Titus recorded by the fourth-centuryri€tian
writer Sulpcius Severus mentions his understandihghe impor-
tance of the "root" to the Jews and Christians.

Titus is said to have first summoned a council and deliber-
ated whether or not he should destroy such a mighty tem-
ple .. . Titus himself said that the destruction of the temple
was a prime necessity in order to wipe out more completely
the religions of the Jews and Christians for they urged that
these religions, though hostile to each other, nevertheless
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sprang from the same sources; the Christians had grown
out of the Jews; if the root were destroyed, the stock would
easily perish (Christianos ex ludaeis exitisse radice sublata
stirpem facile perituram).

To begin the analysis, | would first note the elatsefrom the
New Testament that are used in the root and braatine. These
concepts are so well known that | feel it is unissegy to include
the related texts and only provide the followirsg.li

Root and branch elements in the New Testament:

1. The messianic lineage is described as being "ptuned

2. There is a prediction that the messianic lineagé v grafted
onto

3.Jesus' capture occurs on the Mount of Olives

4. Three are crucified but one survives

5. Joseph of Arimathea takes survivor down from theessr

The analysis continues by presenting each of thepooent
passages that make up the satire in turn.

The following passage takes place at the fortressodian. It
occurs before the siege of Jerusalem and tellstibwy of an Eleazar
who, like his namesake at Masada, commits suidk®. clarifica-
tion, | present the following list of concepts ihet passage that are
elements in the larger satire.

Location: Thecoe and Herodian

1. Eleazar

2. Pitched camp at Thecoe
3. Refusal to surrender

4. Suicide

Nor was it long ere Simon came violently again upon their
country; when he pitched his camp at a certain village
called Thecoe, and sent Eleazar, one of his companions, to
those that kept garrison at Herodian, and in order to per-
suade them to surrender that fortress to him. The garrison
received this man readily, while they knew nothing of what
he came about; but as soon as he talked of the surrender
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of the place, they fell upon him with their drawn swords, till
he found that he had no place for flight, when he threw him-
self down from the wall into the valley beneath; so he died
immediately.

War, 4, 9.5

The following passage is also part of the satitee Teader should
recognize it as the passage 1 analyzed above, vdicme to under-
stand that the name of the Messiah captured orMitent of Olives
was Eleazar. One of the elements that makes the awwd branch
satire so difficult to comprehend is that it ushe solutions to other
puzzles as components. In other words, a readet finsissolve the
puzzle that reveals that the "certain young manftwad on the
Mount of Olives was named Eleazar to be able toerfowward and
see the even larger story that the captured Eléazapart of.

For clarification, | present the following list dhe elements in
the story that are part of the satire.

Location: Mount of Olives

1. Eleazar

2. Pedanius (physician)

3. Pedanius hangs Eleazar down from his hand as heieka
him away"

4. Capture occurs on the Mount of Olives

5. The fact that Eleazar is ordered to be "pruned”

Many of the seditious were so pressed by the famine . . .
that they got together, and made an attack on those Roman
guards that were upon the Mount of Olives . . . But the
Romans were apprised of their coming to attack them
beforehand ... and one whose name was Pedanius spurred
his horse on their flank with great vehemence, and caught
up a certain young man belonging to the enemy by his
ankle, as he was running away; the man was, however, of a
robust body, and in his armor; so low did Pedanius bend
himself downward from his horse, even as he was gallop-
ing away, and so great was the strength of his right hand,
and of the rest of his body, as also such skill had he in
horsemanship. So this man seized upon that his prey, as
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upon a precious treasure, and carried him as his captive to
Caesar . . . whereupon Titus admired the man that had
seized the other for his great strength, and ordered the
man that was caught to be pruned for his attempt against
the Roman wall.**®

The following passage is one of the most importarthe works
of Josephus because in it he records his paralléhe crucifixion of
Jesus in the New Testament. It occurs after thgesié Jerusalem but
before the passage describing Eleazar's capture ratehse at
Macherus. Its temporal orientation relative to tither events in the
root and branch satire is crucial, and to make thawe difficult to
see, the event is recorded in Josephus' autobiograpd not in War
of the Jews. However, Josephus did provide—for aleet reader—a
path to understanding, when his crucifixion scemeuored relative
to the other events in the satire. He did so wihik $tatement "More-
over, when the city Jerusalem was taken by foreead sent by Titus,"
which indicates that the event occurred after tapture of the "cer-
tain young man" on the Mount of Olives by Pedariu$ before the
siege of Macherus, which occurred after Titus edidJudea.

This relative placement is also crucially importdot the over-
all parallel sequence between Jesus' ministry ahg'Tcampaign. In
other words, as in the New Testament, the "threecauncified, one
survives" episode occurs after the Mount of Olivespture but
before the condemnation of Simon and the sparingadfn, which
Titus learned of by letter after he had left Jelersd®*

The following list contains the elements that amedi in the
root and branch satire from the passage below,ribésg three Jews
who are crucified and one who survive at Thecoa.

Location: Thecoa

1) Three are crucified but one survives

2) Joseph bar Matthias takes survivor down from tlessr
3) Pitched camp at Thecoe

4) Physician

Moreover, when the city Jerusalem was taken by force, |
was sent by Titus Caesar, to a certain village called Thecoa,
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in order to know whether it were a place fit for a camp; as |
came back, | saw many captives crucified, and remembered
three of them as my former acquaintance. | was very sorry
at this in my mind, and went with tears in my eyes to Titus,
and told him of them; so he immediately commanded them
to be taken down, and to have the greatest care taken of
them, in order to their recovery; yet two of them died under
the physician's hands, while the third recovered.
Josephus Life, 26

Following Titus' return to Rome, Josephus describevalley
next to the fortress Macherus in which a "magict'tdbat could dis-
pel demons grew. The following list contains theneénts in that
passage that are used in the satire.

Location: Baaras

1) A root that can dispel demons
2) The fact that this root must be hung down from iaed of
its captor as he "carries it away"

Now within this place there grew a sort of rue that deserves
our wonder on account of its largeness, for it was no way
inferior to any fig tree whatsoever, either in height or in
thickness; and the report is, that it had lasted ever since the
times of Herod, and would probably have lasted much
longer, had it not been cut down by those Jews who took
possession of the place afterward. But still in that valley
which encompasses the city on the north side there is a
certain place called Baaras, which produces a root of the
same name with itself. Its color is like to that of flame, and
towards the evenings it sends out a certain ray like light-
ning. It is not easily taken by such as would do it, but
recedes from their hands, nor will yield itself to be taken
quietly, until either the urine of a woman, or her menstrual
blood, be poured upon it; nay, even then it is certain death
to those that touch it, unless any one take and hang the root
itself down from his hand, and so carry it away. It may also
be taken another way, without danger, which is this: they
dig a trench quite round about it, till the hidden part of the
root be very small, they then tie a dog to it, and when the
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dog tries hard to follow him that tied him, this root is easily
plucked up, but the dog dies immediately, as if it were
instead of the man that would take the plant away; nor after
this need any one be afraid of taking it into their hands. Yet,
after all this pains in getting, it is only valuable on account
of one virtue it hath, that if it be only brought to sick per-
sons, it quickly drives away those called demons, which are
no other than the spirits of the wicked, that enter into men
that are alive and kill them, unless they can obtain some
help against them.'®

Immediately following the description of the magicot Jose-
phus describes another incident involving an Elea#aone of the
Herodian fortresses, Macherus.

The following elements from the passage are patieatire.

Location: Macherus

1. Herodian fort

2. Eleazar

3. The fact that Eleazar is carried away in his armor
4. The fact that Eleazar survives his crucifixion

Now a certain person belonging to the Roman camp, whose
name was Rufus, by birth an Egyptian, ran upon him sud-
denly, when nobody expected such a thing, and carried him
off, with his armor itself; while, in the mean time, those that
saw it from the wall were under such an amazement, that
Rufus prevented their assistance, and carried Eleazar to
the Roman camp. So the general of the Romans ordered
that he should be taken up naked, set before the city to be
seen, and sorely whipped before their eyes. Upon this sad
accident that befell the young man, the Jews were terribly
confounded, and the city, with one voice, sorely lamented
him, and the mourning proved greater than could welt be
supposed upon the calamity of a single person.*?®

When Bassus perceived that, he began to think of using
a stratagem against the enemy, and was desirous to aggra-
vate their grief, in order to prevail with them to surrender
the city for the preservation of that man. Nor did he fail of
his hope; for he commanded them to set up a cross, as if he



168 QESARSMESSIAH

were just going to hang Eleazar upon it immediately; the
sight of this occasioned a sore grief among those that were
in the citadel, and they groaned vehemently, and cried out
that they could not bear to see him thus destroyed. Where-
upon Eleazar besought them not to disregard him, now he
was going to suffer a most miserable death, and exhorted
them to save themselves, by yielding to the Roman power
and good fortune, since they now conquered all other peo-
ple. These men were greatly moved with what he said, there
being also many within the city that interceded for him,
because he was of an eminent and very numerous family;
so they now yielded to their passion of commiseration, con-
trary to their usual custom. Accordingly, they sent out
immediately certain messengers, and treated with the
Romans, in order to surrender the citadel to them, and
desired that they might be permitted to go away, and take
Eleazar along with them. Then did the Romans and their
general accept of these terms . . . Bassus thought he must
perform the covenant he had made with those that had sur-
rendered, he let them go, and restored Eleazar to them.

The famous depiction of the siege of Masada is pk® of this
satirical theme. Its elements are

Location: Masada

1. Herodian fort
2. Eleazar
3. Not surrendering leads to suicide

This fortress was called Masada. It was one Eleazar, a
potent man, and the commander of these Sicarii that had
seized upon it. He was a descendant from that Judas who
had persuaded abundance of the Jews, as we have formerly
related, not to submit to the taxation when Cyrenius was
sent into Judea to make one.

781

Finally, Josephus records his last story aboutd&e’; this time
he is located in Rome. We can be certain that thenteoccurred in
Rome because Josephus states that the event atuthe pres-
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ence of Vespasian's sons—notice the plural. Sinemifian did not
travel to Judea, this fact establishes that thatee®k place after Titus
had returned to Rome. In the passage, Eleazaring asmagic root
to remove demons from captives. Its elements withénsatire are

Location: Rome

1. Eleazar
2. Magic Root
3. Demons cannot pass through water

... for | have seen a certain man of my own country, whose
name was Eleazar, releasing people that were demoniacal
in the presence of Vespasian, and his sons, and his cap-
tains, and the whole multitude of his soldiers. The manner
of the cure was this: He put a ring that had a root of one of
those sorts mentioned by Solomon to the nostrils of the
demoniac, after which he drew out the demon through his
nostrils . . . And when Eleazar would persuade and demon-
strate to the spectators that he had such a power, he set a
little way off a cup or basin full of water, and commanded
the demon, as he went out of the man, to overturn it, and
thereby to let the spectators know that he had left the man.*?’

To begin the interpretation of the root and brasatire, | would
note that all the passages above involve a charaaermed "Eleazar.”
In the passages that occur at Herodian, Macheruasallh, and
Rome, Josephus names the character overtly. IncH#se of the
"young man" who was "carried away" at the MountQiives, | have
already shown the puzzle that leads to this commusThe crucified
man who survived at Thecoa and the "magical rodtBaaras are
also part of the satirical system regarding EleaZais is an exam-
ple of the same motif that | discussed previouslgarding the vari-
ous Marys and Simons. In other words, all the Eeaare part of a
single satirical element.

The passages work together to create a story Oesgrithe
Roman capture of the messianic root of the Jewsazale—and
then their "pruning” of him and transforming himtdnJesus, the
demon-dispelling, pro-Roman Messiah.
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The parallel that indicates that Eleazar is theot'rois quite
overt. The reader must recall the method by whiockephus states
someone may capture the magic root baaras—thatés,"Son"—
without killing himself: ". . . it is certain deatto those that touch
it, unless any one take and hang the root itselfrdérom his hand,
and so carry it away."

This is the precise, and implausible, method usgdPbdanius
to procure Eleazar on the Mount of Olives: "...Ise did Pedanius
bend himself downward from his horse . . . and seagwas the
strength of his right hand ... So this man seizpdnuthat his prey,
as upon a precious treasure, and carried him acapisve to Caesar."
Notice the parallel language "down," "hand," andrtied away."

As his depiction of the "magic root" does, Joseplueposter-
ous description of Pedanius' capture of the "aertmiung man" on
the Mount of Olives stretches credulity. This l#Br device alerts
the reader that the tales are not literal histargl ¢hat, therefore, he
or she should look for another type of meaningthiis instance, the
parallel methods by which they are captured idmestif metaphori-
cally, that Eleazar is, like baaras, a dangeroost't This identifica-
tion is also facilitated by the name of the root-afas—which
means "son." Further, the satirical capture by Riedaof the Jew-
ish Messiah, who is the "root" to the messianicelgbcontributes to
the overall satirical theme and the wit. BecauséaRris was the
Romans' most renowned root specialist, he woulde hbeen, of
course, the one chosen to handle such a dangemeus o

The meaning of the tale of the "magic root" of la@awithin the
root and branch satire is also easy to understindocuments the
existence of a metaphorical "root" that had the growo remove
demons—obviously the Jesus of the New Testameat,ofily indi-
vidual in history with such power. The Romans wougdhft this
demon-dispelling "root" onto Eleazar once they Kaduned" him,
thereby transforming the "root" that had infecteml many with a
demonic spirit into one that had the power to reend@mons.

Parallels also indicate that the individual whovsted his cru-
cifixion at Thecoa was the Messiah. This individuabuld have
been a "Christ" because, like his "type" in the Niezgtament, he
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was the sole survivor among three crucified mere Tho must be
among the few individuals in history to have sued\a crucifixion.

Further, a "Joseph of Arimathea" arranged for baihvivors to
be taken down from the cross. This is to say thatlast names of
the two Josephs—"Josephus Bar Matthias" and "Jos®plAri-
mathea"—are homophonically similar. "Arimathea" @& obvious
play on Josephus' last name, "Bar Matthias," whchyuite similar
to the "Iscariot/Sicarii" pun noted above. The Gaspf Barnabas, a
noncanonical Gospel from the middle ages, does evan bother
with this word play and states that the name of itidividual who
took Jesus down from the cross was "Joseph of Bdniea." "Joseph
of Arimathea" is also identified as the "type" obséphus bar
Matthias by his job description—counselor. (Luke523

The individual who survived his crucifixion at Thec is also
linked to the Eleazar captured on the Mount of &ioy the physi-
cian Pedanius in that Josephus states that it wakyaician who
restored him to life. Pedanius was the physiciaro valccompanied
Titus to Judea and therefore would have been thysigian at The-
coa. Finally, the Eleazar who committed suicidehat fortress Hero-
dian had pitched camp at Thecoa previously and hidwus,
answered the question Josephus asked about whElleeoa was a
"fit place to camp."”

The name of the place where the crucifixion ocal#r&he-
coa—is also part of the satirical system. ThecaaTleeo Coeus, is
the name of the Roman god of the questioning &dell The point
being made here is that the irrational Jewish Méssias taken to
the place of a discerning or questioning intelléthere he was, as
Titus ordered, "pruned" and, as Paul describedaftes onto" with
a new "root" and was thus transformed into a Mésgigemed
rational by the Romans.

Knowing that the "magic root" was named Eleazarwas the
man who survived his crucifixion at Thecoa, and Wimgy the time
sequence with which these events took place, emahke reader to
perceive the satire that all the passages workhegéo create.

The Eleazar captured by Pedanius on the Mount @fe®lis
taken to Thecoa, where he is "hung on a tree"—shartucified—
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and, as Titus has ordered, "pruned." The botanmt physician
Pedanius then grafts the magic root of baaras bimo This process
transforms Eleazar from a "root" that causes thesJ®o be pos-
sessed by a demonic spirit into the "root" thatpelis demons.
Eleazar has become Jesus.

Once this Eleazar has been satirically pruned aadtegl onto
at Thecoa, he is "given back" to the Jews at Macheln this way
the Romans introduce a "tame," or domesticatedhtpleto a field
of wild ones to decrease the wildness of later geims. Of note is
the fact that, at this point, the satire takes stery of Jesus beyond
the story line of the Gospels and begins to desctiie implemen-
tation of Christianity by the Romans. This satiridatroduction of
the domesticated "Jesus" takes place in the patkagemmediately
follows the description of the "magic root." In thpassage the
Roman general Bassus seeks to make the Jews its@delerodian
fortress Macherus surrender by threatening to fyuéileazar in
front of them. Those Jews who "accept these termns"permitted to
survive and Bassus then restores "Eleazar'—obwipuble Eleazar
"carried away" at the Mount of Olives and treatedthe physician
at Thecoa—to them and they go on their way. In rotherds, those
Jews who accept the tamed Messiah and his pro-Raoatrines
are allowed to live.

At Masada, however, another Eleazar, a parall¢h¢oEleazar at
Herodian, refuses to surrender and commits suicide point is
that refusal to surrender and accept the new Jud@&stantamount
to suicide. With this Eleazar's death, Josephuasis terminating the
“root" and "branch" of the Maccabean lineage sa thawill not
compete against the "domesticated" messianic |lmaagwly estab-
lished by Rome.

Josephus concludes the "root and branch" satiréh wiite
description of yet another Eleazar, one who perfomworcisms at
Rome. This Eleazar uses the "magic root" to puthaies out of cap-
tives, clearly indicating captured messianic JeWsis image repre-
sents a complete victory for the Roman "homeopathproach to
the problem of the messianic "root" that causedsJenwbe possessed
by "demons."
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The "root" that caused the Jewish rebels to beciafe has been
domesticated by Pedanius and can therefore nowske to cure
them of the disease it brought about. This imageath the fulfill-
ment of the prophecy of Malachi—which foresees ttet wicked
will be left with no "branch" or "root"—and the cdasion of the
satire that began in the New Testament concerhiagrbot."

Further, the passage concludes the comic themerdiagathe
inability of demons to pass through water, whichgdre in the
demons of Gadara passage above and ends here hgitdeimonic
spirit knocking over the basin full of water aseaves the prisoners.
These prisoners were the 2,000 rebels who werauaptat Gadara.
Being demonically possessed, they could not passgh water and
therefore did not drown. As the demon leaves thérpncludes the
joke by knocking over the water basin.

The passage is also Josephus' last depiction of"dbenesti-
cated" Christ that the Romans created and it pesvids with their
vision of his future. He is at Rome, working foretimperial family
by calming the rebellious, just as he has beethftast 2,000 years.



CHAPTER 8

Until All Is Fulfilled

| have shown that elements of Jesus' ministry, whienved as a
whole, can be seen as a prophetic outline of Tiiktary campaign
through Judea. In fact, the New Testament and Wahe Jews cre-
ate a number of other " prophecies and fulfillménkat can be seen
as part of this comic system. Many of Jesus' eetdmital, or
doomsday, prophecies are presented in Matthewrdligh 25.

| will begin the analysis of the relationship beemethe New
Testament doomsday prophecies and Titus' campajgfirdi citing
a passage from War of the Jews. The passage cerdaimumber of
parallels with the New Testament that are histdisiceamous, as
well as one of the two lampoons of the New Testdimelesus that
are arranged like bookends around Josephus' désoripf the
destruction of the temple. The other of these twookend" lam-
poons is the passage describing the son of Marysatesh was
eaten, which | have discussed previously. Becawseis)used the
"temple" as a self-designation, and compared hirdetion to the
destruction of a temple, juxtaposing these two laoms with the
destruction of the temple is audacious.

The two lampoons of Jesus literally "touch" the pika that
describes the temple's destruction. In the Whistanslation of War
of the Jews, which | cite throughout this work, rthere only eleven
pages of text between the "Son of Mary whose fleak eaten" pas-
sage and the passage that contains the charaater ithfer to below
as the "lunatic Jesus." This lunatic Jesus, wha ®ear lampoon of
the New Testament's Jesus, was himself recordetb&gphus as one
of the "signs" that preceded the destruction oftémeple.

174
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The signs recorded by Josephus as having precééedesstruc-
tion of Jerusalem caused many early church schatafselieve that
the signs Jesus foresaw in Matthew 23 and 24 hate do pass. The
parallels that exist between Jesus' and Josepsts'df signs have
been known since the beginning of Christianity. Hippolytus wrote
(circa 200 C.E.),

What then? Are not these things come to pass? Are not the
things announced by thee fulfilled? Is not their country,
Judea, desolate? Is not the holy place burned with fire? Are
not their walls cast down? Are not their cities destroyed?
Their land, do not strangers devour it? Do not the Romans
rule the country?

The parallels between the two lists of signs darsémo exact to
have occurred by chance. | disagree, however, Migipolytus' belief
that they were the result of supernatural causesould point out
that whenever two documents have similarities toace to have
been caused by chance, parsimony requires thafirdtetheory to
explore is that the two works have emanated froen game source.
This is the simplest theory and should be mainthinatil another
explanation is shown to be more plausible. In angng the follow-
ing passages from War of the Jews and the New fMesiiaare the
example, par excellence, of the relationship thatnsany church
scholars have noted between these two works. WémaisJpredicts,
Josephus records as having come to pass.

THE GREAT DISTRESS THE JEWS WERE IN UPON THE
CONFLAGRATION OF THE HOLY HOUSE. CONCERNING A
FALSE PROPHET, AND THE SIGNS THAT PRECEDED THIS
DESTRUCTION. WHILE the holy house was on fire, every
thing was plundered that came to hand, and ten thousand
of those that were caught were slain; nor was there a com-
miseration of any age, or any reverence of gravity, but chil-
dren, and old men, and profane persons, and priests were
all slain in the same manner; so that this war went round
all sorts of men, and brought them to destruction, and as
well those that made supplication for their lives, as those
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that defended themselves by fighting. The flame was also
carried a long way, and made an echo, together with the
groans of those that were slain; and because this hill was
high, and the works at the temple were very great, one
would have thought the whole city had been on fire. Nor can
one imagine any thing either greater or more terrible than
this noise; for there was at once a shout of the Roman
legions, who were marching all together, and a sad clamor
of the seditious, who were now surrounded with fire and
sword. The people also that were left above were beaten
back upon the enemy, and under a great consternation, and
made sad moans at the calamity they were under; the mul-
titude also that was in the city joined in this outcry with
those that were upon the hill. And besides, many of those
that were worn away by the famine, and their mouths
almost closed, when they saw the fire of the holy house,
they exerted their utmost strength, and brake out into
groans and outcries again: Pera (17) did also return the
echo, as well as the mountains round about [the city,] and
augmented the force of the entire noise. Yet was the misery
itself more terrible than this disorder; for one would have
thought that the hill itself, on which the temple stood, was
seething hot, as full of fire on every part of it, that the blood
was larger in quantity than the fire, and those that were
slain more in number than those that slew them; for the
ground did no where appear visible, for the dead bodies that
lay on it; but the soldiers went over heaps of those bodies,
as they ran upon such as fled from them. And now it was
that the multitude of the robbers were thrust out [of the
inner court of the temple by the Romans,] and had much
ado to get into the outward court, and from thence into the
city, while the remainder of the populace fled into the clois-
ter of that outer court. As for the priests, some of them
plucked up from the holy house the spikes (18) that were
upon it, with their bases, which were made of lead, and shot
them at the Romans instead of darts. But then as they
gained nothing by so doing, and as the fire burst out upon
them, they retired to the wall that was eight cubits broad,
and there they tarried; yet did two of these of eminence
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among them, who might have saved themselves by going
over to the Romans, or have borne up with courage, and
taken their fortune with the others, throw themselves into
the fire, and were burnt together with the holy house; their
names were Meirus the son of Belgas, and Joseph the son
of Daleus.

And now the Romans, judging that it was in vain to
spare what was round about the holy house, burnt all those
places, as also the remains of the cloisters and the gates,
two excepted; the one on the east side, and the other on the
south; both which, however, they burnt afterward. They also
burnt down the treasury chambers, in which was an
immense quantity of money, and an immense number of
garments, and other precious goods there reposited; and,
to speak all in a few words, there it was that the entire
riches of the Jews were heaped up together, while the rich
people had there built themselves chambers [to contain
such furniture]. The soldiers also came to the rest of the
cloisters that were in the outer [court of the] temple,
whither the women and children, and a great mixed multi-
tude of the people, fled, in number about six thousand. But
before Caesar had determined any thing about these peo-
ple, or given the commanders any orders relating to them,
the soldiers were in such a rage, that they set that cloister
on fire; by which means it came to pass that some of these
were destroyed by throwing themselves down headlong,
and some were burnt in the cloisters themselves. Nor did
any one of them escape with his life. A false prophet (19]
was the occasion of these people's destruction, who had
made a public proclamation in the city that very day, that
God commanded them to get upon the temple, and that
there they should receive miraculous signs of their deliver-
ance. Now there was then a great number of false prophets
suborned by the tyrants to impose on the people, who
denounced this to them, that they should wait for deliver-
ance from God; and this was in order to keep them from
deserting, and that they might be buoyed up above fear and
care by such hopes. Now a man that is in adversity does
easily comply with such promises; forwhen such a seducer

177
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makes him believe that he shall be delivered from those
miseries which oppress him, then it is that the patient is full
of hopes of such his deliverance.

Thus were the miserable people persuaded by these
deceivers, and such as belied God himself; while they did
not attend nor give credit to the signs that were so evident,
and did so plainly foretell their future desolation, but, like
men infatuated, without either eyes to see or minds to con-
sider, did not regard the denunciations that God made to
them. Thus there was a star resembling a sword, which
stood over the city, and a comet, that continued a whole
year. Thus also before the Jews' rebellion, and before those
commotions which preceded the war, when the people
were come in great crowds to the feast of unleavened
bread, on the eighth day of the month Xanthicus [Nisan],
and at the ninth hour of the night, so great a light shone
round the altar and the holy house, that it appeared to be
bright day time; which lasted for half an hour. This light
seemed to be a good sign to the unskillful, but was so inter-
preted by the sacred scribes, as to portend those events
that followed immediately upon it. At the same festival also,
a heifer, as she was led by the high priest to be sacrificed,
brought forth a lamb in the midst of the temple. Moreover,
the eastern gate of the inner [court of the] temple, which
was of brass, and vastly heavy, and had been with difficulty
shut by twenty men, and rested upon a basis armed with
iron, and had bolts fastened very deep into the firm floor,
which was there made of one entire stone, was seen to be
opened of its own accord about the sixth hour of the night.
Now those that kept watch in the temple came hereupon
running to the captain of the temple, and told him of it; who
then came up thither, and not without great difficulty was
able to shut the gate again. This also appeared to the vul-
gar to be a very happy prodigy, as if God did thereby open
them the gate of happiness. But the men of learning under-
stood it, that the security of their holy house was dissolved
of its own accord, and that the gate was opened for the
advantage of their enemies. So these publicly declared that
the signal foreshowed the desolation that was coming upon
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them. Besides these, a few days after that feast, on the one
and twentieth day of the month Artemisius [lyar], a certain
prodigious and incredible phenomenon appeared: | sup-
pose the account of it would seem to be a fable, were it not
related by those that saw it, and were not the events that
followed it of so considerable a nature as to deserve such
signals; for, before sun-setting, chariots and troops of sol-
diers in their armor were seen running about among the
clouds, and surrounding of cities. Moreover, at that feast
which we call Pentecost, as the priests were going by night
into the inner [court of the] temple, as their custom was, to
perform their sacred ministrations, they said that, in the
first place, they felt a quaking, and heard a great noise, and
after that they heard a sound as of a great multitude, say-
ing, "Let us remove hence."

At this point in the passage Josephus begins lsisriggion of
the character | refer to as the lunatic Jesus.

But, what is still more terrible, there was one Jesus, the
son of Ananus, a plebeian and a husbandman, who, four
years before the war began, and at a time when the city was
in very great peace and prosperity, came to that feast
whereon it is our custom for every one to make tabernacles
to God in the temple, began on a sudden to cry aloud, "A
voice from the east, a voice from the west, a voice from the
four winds, a voice against Jerusalem and the holy house, a
voice against the bridegrooms and the brides, and a voice
against this whole people!" This was his cry, as he went
about by day and by night, in all the lanes of the city. How-
ever, certain of the most eminent among the populace had
great indignation at this dire cry of his, and took up the
man, and gave him a great number of severe stripes; yet did
not he either say any thing for himself, or any thing pecu-
liar to those that chastised him, but still went on with the
same words which he cried before. Hereupon our rulers,
supposing, as the case proved to be, that this was a sort of
divine fury in the man, brought him to the Roman procura-
tor, where he was whipped till his bones were laid bare; yet
he did not make any supplication for himself, nor shed any
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tears, but turning his voice to the most Ilamentable tone
possible, at every stroke of the whip his answer was, "Woe,
woe to Jerusalem!" And when Albinus (for he was then our
procurator] asked him, Who he was? and whence he came?
and why he uttered such words? he made no manner of
reply to what he said, but still did not leave off his melan-
choly ditty, till Albinus took him to be a madman, and dis-
missed him. Now, during all the time that passed before
the war began, this man did not go near any of the citizens,
nor was seen by them while he said so; but he every day
uttered these lamentable words, as if it were his premedi-
tated vow, "Woe, woe to Jerusalem!" Nor did he give il
words to any of those that beat him every day, nor good
words to those that gave him food; but this was his reply to
all men, and indeed no other than a melancholy presage of
what was to come. This cry of his was loudest at the festi-
vals; and he continued this ditty for seven years and five
months, without growing hoarse, or being tired therewith,
until the very time that he saw his presage in earnest ful-
filed in our siege, when it ceased; for as he was going
round upon the wall, he cried out with his utmost force,
"Woe, woe to the city again, and to the people, and to the
holy house!" And just as he added at the last, "Woe, woe to
myself also!" there came a stone out of one of the engines,
and smote him, and killed him immediately; and as he was
uttering the very same presages he gave up the ghost.

Now if any one consider these things, he will find that
God takes care of mankind, and by all ways possible fore-
shows to our race what is for their preservation; but that
men perish by those miseries which they madly and volun-
tarily bring upon themselves; for the Jews, by demolishing
the tower of Antonia, had made their temple four-square,
while at the same time they had it written in their sacred
oracles, "That then should their city be taken, as well as
their holy house, when once their temple should become
four-square." But now, what did the most elevate them in
undertaking this war, was an ambiguous oracle that was
also found in their sacred writings, how, "about that time,
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one from their country should become governor of the hab-
itable earth." The Jews took this prediction to belong to
themselves in particular, and many of the wise men were
thereby deceived in their determination. Now this oracle
certainly denoted the government of Vespasian, who was
appointed emperor in Judea. However, it is not possible for
men to avoid fate, although they see it beforehand. But
these men interpreted some of these signals according to
their own pleasure, and some of them they utterly despised,
until their madness was demonstrated, both by the taking
of their city and their own destruction.*?®

In Matthew 23 and 24 Jesus expresses what has dadled his
eschatological, or doomsday, vision. In fact, thére passage appears
to be nothing other than a "prophecy" of events aedails that
have occurred during Titus' destruction of Jerumalall of which
can be found in Josephus' passage above, whichilbEsthat event.
The related New Testament passages follow with diszussion
points in boldface type. The passage contains, emis] himself
describes them, the signs that will indicate that tSon of Man" has
come to destroy Jerusalem.

Jesus had left the Temple and was going on His way, when
His disciples came and called His attention to the Temple
buildings."You see all these?" He replied; "in solemn truth |
tell you that there will not be left here one stone upon
another that will not be pulled down."

Afterwards He was on the Mount of Olives and was
seated there when the disciples came to Him, apart from
the others, and said, "Tell us when this will be; and what
will be the sign of your Coming and of the Close of the Age?"

"Take care that no one misleads you," answered Jesus;

"for many will come assuming my name and saying 'l
am the Christ;' and they will mislead many.

"And before long you will hear of wars and rumors of
wars. Do not be alarmed, for such things must be; but the
End is not yet.

"but all these miseries are but like the early pains of
childbirth.
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"That time they will deliver you up to punishment and
will put you to death; and you will be objects of hatred to all
the nations because you are called by my name.

"Then and they will betray one another and hate one
another.

"Many false prophets will rise up and lead multitudes
astray;

"and because of the prevalent disregard of God's law
the love of the great majority will grow cold;

"but those who stand firm to the End shall be saved.

"And this Good News of the Kingdom shall be pro-
claimed throughout the whole world to set the evidence
before all the Gentiles; and then the End will come. When
you have seen (to use the language of the Prophet Daniel)
the 'Abomination of Desolation,’ standing in the Holy
Place—let the reader observe those words—then let those
who are in Judea escape to the hills;

"let him who is on the roof not go down to fetch what is
in his house;

"nor let him who is outside the city stay to pick up his
outer garment.

"And alas for the women who at that time are with child
or have infants!

"But pray that your flight may not be in winter, nor on
the Sabbath;

"for then there will be great tribulation, such as has not
been since the beginning of the world and assuredly never
will be again.

"And if those days had not been cut short, no one would
escape; but for the sake of God's own People those days
will be cut short. If at that time any one should say to you,
'See, here is the Christ!" or 'Here!" give no credence to it.

"For there will rise up false Christs and false prophets,
displaying wonderful signs and prodigies, so as to deceive,
were it possible, even God's own People.

"Remember, | have forewarned you.

"If therefore they should say to you, 'See, He is in the
Desert!' do not go out there: or 'See, He is indoors in the
room!' do not believe it.
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"For just as the lightning flashes in the east and is seen
to the very west, so will be the Coming of the Son of Man.

"Wherever the dead body is, there will the eagles flock
together. But immediately after those times of distress

"Then will appear the Sign of the Son of Man in the sky;

"And He will send out His angels and they will gather
together his elect, from the four winds, and from one end of
heaven to the other. Now learn from the fig-tree the lesson
it teaches. As soon as its branches have now become soft
and it is bursting into leaf, you all know that summer is
near.

"So you also, when you see all these signs, may be sure
that He is near—at your very door.

"I tell you in solemn truth that the present generation
wilt certainly not pass away without all these things having
first taken place.

"Earth and sky will pass away, but it is certain that my
words will not pass away. But as to that day and the exact
time no one knows—not even the angels of heaven, nor the
Son, but the Father alone.

"For as it was in the time of Noah, so it will be at the
Coming of the Son of Man.

"At that time, before the Deluge, men were busy eating
and drinking, taking wives or giving them, up to the very day
when Noah entered the Ark,

"nor did they realize any danger till the Deluge came
and swept them all away; so will it be at the Coming of the
Son of Man.

"Then will two men be in the open country: one will be
taken away, and one left behind.

"Two women will be grinding at the mil: one will be
taken away, and one left behind.

"Be on the alert therefore, for you do not know the day
on which your Lord is coming.

"But of this be assured, that if the master of the house
had known the hour at which the robber was coming, he
would have kept awake, and not have allowed his house to
be broken into.

183
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"Therefore, you also must be ready; for it is at a time

when you do not expect Him that the Son of Man will

come."*?

| have divided my analysis of the passages abote several
parts. | shall first focus upon the parallels betwelosephus' lunatic
Jesus and the New Testament's Jesus. There areaousmearallels
between the eschatological Jesus of Matthew 23 Zfdand the
tragicomic Jesus described in the passage fronpdosewhom | refer
to as the lunatic Jesus. | believe that Josephestionally creates a
lampoon of the New Testament's Jesus by havingluhatic Jesus
share his words, phrases, ideas, and experiences—ehamiously, by
means of their shared name. They are parallel & aher important
way. Each gives a list of "signs" that foretell ukalem's impending
doom. These lists include a number of identicabpls and concepts.

For example, the Jesus of the New Testament states:

For just as the lightning flashes in the east and is seen to
the very west, so will be the Coming of the Son of Man.

And He will send out His angels and they will gather
together his elect, from the four winds, and from one end of
heaven to the other. Then will the Kingdom of the Heavens
be found to be like ten bridesmaids who took their torches
and went out to meet the bridegroom.

The lunatic Jesus also speaks of "east" and "weéstg four
winds,” and "bridesmaids," and "bridegrooms." Netithat the lan-
guage is used in the same sequence in both works:

. . . began on a sudden to cry aloud, "A voice from the east,
a voice from the west, a voice from the four winds, a voice
against Jerusalem and the holy house, a voice against the
bridegrooms and the brides, and a voice against this whole
people!”

The lunatic Jesus clearly predicts the destructbrthe temple
when he says "a voice against the holy house." Nb&& Testament
Jesus makes the same prediction.
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His disciples came and called His attention to the Temple
buildings.

"You see all these?" He replied; "in solemn truth | tell
you that there will not be left here one stone upon another
that will not be pulled down."

The New Testament Jesus uses the word "woe" séves dur-
ing his speech in Matthew 23. The Jesus in Joséplagsage, above,
who seemingly lampoons the New Testament Jesus, caestantly
repeats the word "woe."

Woe to you, blind guides . . .
Matthew 23:16

And from the passage in Josephus:

Woe, woe to the city again, and to the people, and to the holy
house!

Both Jesuses are using the word "woe" to desctibedisasters
that will come to the inhabitants of Jerusalem wtten"Son" returns.
The New Testament Jesus foresees this disasterriogcwith the
return of a "Son of God," while Josephus' lunaBsus also foresees
this occurring with coming of a "son of god," tlise being Titus.

It needs it be pointed out that Matthew 23 and iMply divide
one speech, so that the parallels between theggtechaand Jose-
phus' description of the signs that preceded thstrutgion of the
temple should be taken as unified.

The lampoon is made even clearer when Josephusdsetbat
the lunatic Jesus has a passion experience veiijasito that of the
Jesus in the the New Testament. Like the New Testadesus, the
lunatic Jesus is taken by "eminent Jews" to the &ormrocurator,
where he is whipped until his bones are laid bhilee the New Tes-
tament Jesus he is described as a man with "diimg.'

Josephus links his lunatic Jesus to the JesuseinNiéw Testa-
ment in yet another way, by the date of his dedtflsephus enables
the reader to calculate this date by stating that time when the
lunatic Jesus began his wailing was "four yearstaethe war
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began" and that he continues "without growing h&afer "seven
years and five months."

As noted by Eisenman, these dates indicate thatluhatic
Jesus died on Passover in 70 &EThis is a precise 40-year "gen-
eration” from the beginning of the ministry of tllee New Testa-
ment's Jesus—who predicted that his prophecies dvbel fulfilled
within 40 years. Jesus ben Ananias is another cduifidiment of
the the New Testament Jesus' prophecy.

Finally, the completely unbelievable yet very congied of the
woe-saying Jesus in Josephus is related to thecchimiv Testament
theme regarding "stones."

This cry of his was the loudest at the festivals; and he con-
tinued this ditty for seven years and five months, without
growing hoarse, or being tired therewith, until the very time
that he saw his presage in earnest fulfilled in our siege,
when it ceased; for as he was going round upon the wall, he
cried out with his utmost force, "Woe, woe to the city again,
and to the people, and to the holy house!" And just as he
added at the last, "Woe, woe to myself also!" there came a
stone out of one of the engines, and smote him, and killed
him immediately; and as he was uttering the very same
presages he gave up the ghost.

In the Gospel of Matthew, Jesus states that theleemf Jeru-
salem will be destroyed. He then is asked whatssigili foretell its
destruction. Jesus responds with a list of sigas Will occur before
the coming of the "Son of Man," the individual whogisitation will
bring about the destruction.

Josephus also gives a list of signs that, as laerelit, actually
did precede the destruction of the temple. Whersethisvo lists of
signs are compared, a nhumber of parallels emerge.

The first parallel is almost too obvious to be ceti—the loca-
tion and subject of both passages. They both desectivity in and
around the temple of Jerusalem and both have twithoits destruc-
tion. Further, both Jesus and Josephus flatly dedbat they are
going to reveal the signs that will precede the iogndestruction of
the temple.
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Thus, the title of the chapter in War of the Jegads:

THE GREAT DISTRESS THE JEWS WERE IN UPON THE
CONFLAGRATION OF THE HOLY HOUSE. CONCERNING A
FALSE PROPHET, AND THE SIGNS THAT PRECEDED THIS
DESTRUCTION.

At the beginning of Matthew 24 Jesus is asked wiéoviing
question:

Afterwards He was on the Mount of Olives and was seated
there when the disciples came to Him, apart from the oth-
ers, and said, "Tell us when this will be; and what will be the
sign of your Coming and of the Close of the Age?'

Jesus' doomsday visions are thus parallel to Josepthapter
heading,

... SIGNS THAT PRECEDED THIS DESTRUCTION.

Both sets of signs are, thus, in relation to theniog destruc-
tion of the temple. Jesus states that these sigihsalso herald the
coming of the "Son of Man" and the beginning of thebulation"
during which the temple will be destroyed. Josephesords that
very similar signs, in fact, did occur just befgrest the destruction
of the temple.

For clarification, | will go through the list of gs that Jesus
envisioned and then present the parallel signs Jbsephus recorded
as having come to pass.

The New Testament Jesus sees false prophets asitideading
the people astray.

"Take care that no one misleads you," answered Jesus;
"for many will come assuming my name and saying 'l
am the Christ;' and they will mislead many.

Many false prophets will rise up and lead multitudes
astray ..."

This "comes to pass" in this passage from Josephus:
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A false prophet was the occasion of these people's destruc-
tion, who had made a public proclamation in the city that
very day, that God commanded them to get upon the tem-
ple, and that there they should receive miraculous signs of
their deliverance. Now there was then a great number of
false prophets suborned by the tyrants to impose on the
people, who denounced this to them, that they should wait
for deliverance from God . . .

Jesus described the route the Son of Man would take

For just as the lightning flashes in the east and is seen to
the very west, so will be the Coming of the Son of Man.

This was the direction of the march of the Romamyagas they
entered Judea on the east and carried their congastvard.

Like Daniel [Daniel 7,13] the New Testament Jesesssa sign
of the Son of Man in the sky foreshadowing that tlestruction is
imminent: "One like the Son of Man, coming with tloouds of
heaven!"

In Josephus, we read of an actual sign in the sldodetelling
the imminent destruction of Jerusalem.

. . . before sun-setting, chariots and troops of soldiers in
their armor were seen running about among the clouds . . .

The parallel between the sign of "chariots andfsoo. . among
the clouds" given by Josephus and the "sign ofSte of Man in the
sky" given by Jesus is problematic for Christianifyone accepts, as
the early Christian scholars did, that the signsusegives in
Matthew came to pass with the signs Josephus rectrdn it is dif-
ficult to gainsay that Jesus was referring to Tias the "Son of
Man," chariots and troops being more synonymous wétders of
Roman armies than with religious sages. This par#dl as clear as
any of the other parallels between the signs tlesus) foresees in
Matthew 23 and 24 and the signs that Josephus giv&8ar of the
Jews, and to attempt to exclude it would constiggecial pleading.
Of interest is the fact that on the Arch of TitusRome there is a
relief depicting both Titus' consecratio and hisnguest of Jeru-
salem, which shows him being carried into the céood an eagle.
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Other scholars have noticed the connection betwksmus and
Titus that Josephus' sign regarding chariots aadps creates. The
eighteenth-century theologian Reland wrote conogrrhis partic-
ular sign that

. many will here look for a mystery, as though the mean-
ing were, that the Son of God came now to take vengeance
on the sins of the Jewish nation . . .

Reland was simply stating the obvious. Since Jesschatolog-
ical prophecies were solely regarding the destactf Judea by the
Romans, they appear to envision him coming "at lead of the
Roman army." Because Titus was the head of the #natydestroyed
Jerusalem, the parallel that this sign creates dmwlesus and him
seems clear.

Continuing with the lists of signs, in the New Tamsent Jesus
predicts "woe" for women who are suckling a child.

And woe unto them that are with child, and to them that
give suck in those days.
Matt. 24:19

Josephus shows that this came to pass.

She then attempted a most unnatural thing; and snatching
up her son, who was a child sucking at her breast, she said,
"O thou miserable infant! for whom shall | preserve thee in
this war, this famine, and this sedition?"... As soon as she
had said this, she slew her son, and then roasted him, and
eat the one half of him, . .

Jesus foresees "famines and earthquakes" as sighe @oming
destruction. In the above passage from Josephaspiiests "felt a
guaking" as they attempted to perform their miaistns. Josephus
describes "many that were worn away by the famine."

In Matthew 24 Jesus states

let him who is on the roof not go down to fetch what is in his
house;

nor let him who is outside the city stay to pick up his
outer garment.
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In the following passage, Josephus records thaistgn "came
to pass":

And now the Romans, judging that it was in vain to spare
what was round about the holy house, that they set that
cloister on fire; by which means it came to pass that some
of these were destroyed by throwing themselves down head-
long, and some were burnt in the cloisters themselves. Nor
did any one of them escape with his life. A false prophet was
the occasion of these people's destruction, who had made
a public proclamation in the city that very day, that God
commanded them to get upon the temple, and that there
they should receive miraculous signs of their deliverance.

They also burnt down the treasury chambers, in which
was an immense quantity of money, and an immense num-
ber of garments . . .

Jesus states:

But of this be assured, that if the master of the house had
known the hour at which the robber was coming, he would
have kept awake, and not have allowed his house to be bro-
ken into.

Throughout War of the Jews, Josephus uses the ‘inasber” to
describe the Jewish rebels:

And now it was that the multitude of the robbers were
thrust out [of the inner court of the temple by the Romans,]
and had much ado to get into the outward court, and from
thence into the city, while the remainder of the populace
fled into the cloister of that outer court . . .

Jesus literally dates the "close of the age" thastprophesying:

| tell you in solemn truth that the present generation will
certainly not pass away without all these things having first
taken place.

Jews in the first century held that a generatisteld 40 years.
Therefore the generation that Jesus is referrirmgtoonly be the
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one that, 40 years later, rebelled from Rome. Talisf Jesus'
prophecies were foreseeing events from the comarg w
The following quote underscores this idea.

. . . Wherever the dead body is, there will the eagles flock
together. . .

Since the eagle was the symbol of the Roman arhny,idea
behind this passage also seems clear. Numerouslasshbave
understood the passage to indicate that Jesus riesefsing the
Roman army gathering about the corpses amidst ¢s¢rayed tem-
ple. As Albert Barnes wrote in his Commentary orttilew in 1832:

This verse is connected with the preceding by the word
"for," implying that this is a reason for what is said there—
that the Son of Man would certainly come to destroy the
city, and that he would come suddenly. The meaning is that
he would come, by means of the Roman armies, as cer-
tainly, as suddenly, and as unexpectedly as whole flocks of
vultures and eagles, though unseen before, see their prey
at a great distance and suddenly gather in multitudes
around it... So keen is their vision as aptly to represent the
Roman armies, though at an immense distance, spying, as
it were, Jerusalem, a putrid carcass, and hastening in mul-
titudes to destroy it.

The New Testament makes it clear that Jesus has igte the
future and is telling the Jews what they must davtoid "tribulation.”

For there will rise up false Christs and false prophets, dis-
playing wonderful signs and prodigies, so as to deceive,
were it possible, even God's own People . . .

Remember, | have forewarned you.

Josephus, in a pattern that should be familiarh® eader by
now, states:

Now if any one consider these things, he will find that God
takes care of mankind, and by all ways possible foreshows
to our race what is for their preservation; but that men per-
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ish by those miseries which they madly and voluntarily
bring upon themselves . . .

As with all of Jesus' prophecies, his list of sigmserates on two
levels. On their surface they would have demoretrab early une-
ducated Christian converts the divinity of JesuseteRtial converts
would have been shown the prophecies of Christhen New Testa-
ment and then the realization of each prophecy ar ¥ the Jews—
the official prophet corroborated by the officiaistory. This would
have both "proven" the divinity of Christ, becaus® had been able
to see into future, and simultaneously justifieé fRomans' destruc-
tion of Jerusalem, because it "proved" that it leen foreseen by
God. On their comic level, however, the two lisfssigns are obvi-
ously clues to the real identity of the Son of Mahitas Flavius.

| note another parallel between Jesus' eschatalogimphecies
and War of the Jews that is related to this thelaeus in Matthew 24
states

... for then there will be great tribulation, such as has not
been since the beginning of the world and assuredly never
will be again.

Josephus records that this too came to pass.

. . the misfortunes of all men, from the beginning of the
world, if they be compared to these of the Jews, are not so
considerable as they were.*3*

There is another parallel between the signs in hait 23 and
the signs in Josephus. | will analyze it separatedécause of its
uniqgue comic nature. This parallel has long puzzietiolars. The
confusion has been due to its not being understumtti as a joke
and as another of the parallels between Jesus'stnyinand Titus'
campaign, that which were created to give their staries the same
broad outline.

In the Gospels, Jesus states

You serpents, you brood of vipers, how are you to escape
being sentenced to hell?
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Therefore | send you prophets and wise men and
scribes, some of whom you will kill and crucify, and some
you will scourge in your synagogues and persecute from
town to town,

that upon you may come all the righteous blood shed
on earth, from the blood of innocent Abel to the blood of
Zechari'ah the son of Barachi'ah, whom you murdered
between the sanctuary and the altar.

Truly, | say to you, all this will come upon this generation.

Matt. 23:33-36

In War of the Jews Josephus writes:

And now these zealots and ldumeans were quite weary of
barely killing men, so they had the impudence of setting up
fictitious tribunals and judicatures for that purpose; and as
they intended to have Zacharias the son of Baruch, one of
the most eminent of the citizens, slain, so what provoked
them against him was, that hatred of wickedness and love
of liberty which were so eminent in him . . .

Now the seventy judges brought in their verdict that the
person accused was not guilty, as choosing rather to die
themselves with him, than to have his death laid at their
doors; hereupon there arose a great clamor of the zealots
upon his acquittal, and they all had indignation at the
judges for not understanding that the authority that was
given them was but in jest. So two of the boldest of them
fell upon Zacharias in the middle of the temple, and slew
him; and as he fell down dead, they bantered him, and said,
"Thou hast also our verdict, and this will prove a more sure
acquittal to thee than the other." . . 182

As | have pointed out, Matthew 24 is a continuatidrthe same
speech Jesus begins in Matthew 23. Jesus leavemtdr®r of the
temple, where the dialogue of Matthew 23 occurgl #ren contin-
ues this speech (Matthew 24) outside the templeréfbre, the par-
allel between Zacharias, son of Barachiah, and &@a$, son of
Baruch, both slain in the temple, should be understo be in the
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same stream of prophecy Jesus gives in Matthewb2dause it is
from the same speech. In light of the numerousllietsan Matthew
24 and War of the Jews, we are on solid footingnwve understand
this to be another example of Jesus "seeing" songeih the future
that Josephus documents.

There is a problem with accepting that the pardtlelongs in
the same set as Jesus' famous eschatological piephdowever.
The character that Jesus refers to appeared nhisiriuture but in
his past. The prophet "Zachari'ah the son of Baathis a charac-
ter from the Old Testament, so how can Jesus besdeing him in
the future? Further, how could Josephus then retlatl Jesus was
right, that Zacharias' death occurred in 70 C.Eng with the other
prophecies envisioned by Jesus in Matthew 23 afid 24

I include Whiston's fascinating comment regardihg fpassage
from Josephus. He was aware of the parallel betwikenZacharias
in Josephus and the Zachari'ah in the New Testamamethtwas trou-
bled by its implications.

Some commentators are ready to suppose that this
"Zacharias, the son of Baruch," here most unjustly slain by
the Jews in the temple, was the very same person with
"Zacharias, the son of Barachias,” whom our Savior says
the Jews "slew between the temple and the altar," Matthew
23:35. This is a somewhat strange exposition; since
Zechariah the prophet was really "the son of Barachiah,”
and "grandson of Iddo," Zechariah 1:1; and how he died, we
have no other account than that before us in St. Matthew:
while this "Zacharias" was "the son of Baruch." Since the
slaughter was past when our Savior spake these words, the
Jews had then already slain him; whereas this slaughter of
"Zacharias, the son of Baruch,” in Josephus, was then
about thirty-four years future. And since the slaughter was
"between the temple and the altar,” in the court of the
priests, one of the most sacred and remote parts of the
whole temple; while this was, in Josephus' own words, in
the middle of the temple, and much the most probably in
the court of Israel only (for we have had no intimation that
the zealots had at this time profaned the court of the
priests. See B. V. ch. 1. sect. 2). Nor do | believe that our
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Josephus, who always insists on the peculiar sacredness of
the inmost court, and of the holy house that was in it, would
have omitted so material an aggravation of this barbarous
murder, as perpetrated in a place so very holy, had that
been the true place of it.***

Thus, Whiston attempts to explain away the trougplparallel
by arguing that the slaying of Zacharias in Jossptnuld not be the
incident that Jesus prophesied because

1) Zacharias the prophet died before Jesus' birth.

2) Barachiah and Baruch are different words.

3) The "middle of the temple" is not "between the t&mpnd
the altar"

Whiston's first point is irrelevant. His second dges the many
slight changes in spelling between the same wandgosephus and
the New Testament. For example, a type of fish frima Sea of
Galilee is spelled "Coracin" in Josephus and "Chorain the New
Testament. His third point, regarding the possitiiiierences in the
location of the slayings, is contradictory of hisceptance of the
other parallels between the same passages in theTdetament and
Josephus as evidence of Christ's divinity.

Further, it is obvious that Jesus' prophecy regardi'Zechar-
i'ah the son of Barachi'ah, whom you murdered betwihe sanctu-
ary and the altar'* would have been understood by an uneducated
first-century convert to Christianity as having eorto pass by the
passage in Josephus that states, "so two of thaedtobf them fell
upon Zacharias (the son of Baruch) in the middlghef temple, and
slew him."

Josephus and the New Testament consistently aveithatim
parallels by one degree. In the chapter ahead @rBtok of Daniel,
Jesus speaks of the "abomination of desolation,flewiosephus
refers to the "end of the daily sacrifice." In fatioth expressions
refer the same thing. Someone to whom the two wavksld be
read would then make the connection between thifefdnt" terms
and thereby come to the conclusion that Jesus bad hble to see
into the future. By means of this name-switchinghtéque, the
authors of the New Testament and Josephus playfidky the fact
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from the uneducated masses for which Christianiys vinvented
that the same source created both works. As | lsnesvn above,
Simon becomes Peter, John becomes "the disciple Imsged," etc.

The two passages above regarding Zacharias uséettigique.
Jesus uses the expression "between the sanctuarythen altar,"
while Josephus uses the expression "middle of #meple." Jesus
speaks of "Zechari'ah the son of Barachi'ah." Juseprefers to
"Zacharias the son of Baruch." Different words agaxpress the
same concept.

Since Jesus' eschatological prophecies all campags in the
same chapter from War of the Jews, is it not moggchl to presume
that the Zacharias stories are another exampldisfset of fulfilled
prophecies?

However, pursuing this line of thought was impoksibor
Whiston?®* To do so, he would have had to accept that bosusle
and Josephus were in error because they each "sawéthing that
could not have happened in 70 C.E. To Whiston, slesuld not err,
by definition, because he was God. Likewise, to $im, as to so
many Christian scholars, Josephus could not beaksst because
his history records God's handiwork.

This is a demonstration of the power of the comiodmaof the
two works. The belief that they came from two disti sources cre-
ates the effect that they demonstrate the supeabatwhich is to
say, Jesus' power of prophecy. The New Testameeiale the true
"Son of God" because Christ's predictions come. tAig'historian”
records them. Josephus' histories must be accuratause they
record the works of God. Jesus predicts the evhatslosephus sees.

Whiston's intellect is powerless to analyze whatight in front
of him because of the divinity that the two worldethonstrate." If
someone had suggested to Whiston that the Zachstoag in Jose-
phus and Christ's prediction regarding Zachariashin New Testa-
ment combine to form a joke, he would not and conott have
understood such humor.

Of course, the passages would have been wickedigyftio an
intellectual at the Flavian court—one who was fémilwith the Old
Testament and therefore understood the humor in pghssages.
Jesus, in the midst of a series of predictions;ritess something
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that has already occurred. Josephus then "recdra@sliming to pass,
a second time, in the future. An absurd comic raromparable with
the woe-saying Jesus being struck dead by a storagine someone
today who, claiming to be able to see the futureega list of events
that will happen in the coming century. At the esfdthe list, he pre-
dicts that Germany will lose World War Il. The caigas vaudevillian.

There are several points. First, the most straigitird, non-
supernatural explanation is that the same souroduped both the
Zechari'ah, son of Barachi'ah, passage in the Nestaiment and the
Zacharias, son of Baruch, passage in Josephus.iSHtiscause it is
unlikely that two distinct authors would have maihe same mis-
take.

Further, the passages work together to create atows piece,
another example of the New Testament and War ofléves produc-
ing a comic effect when read together.

The New Testament passage regarding Zachariasas ratable
in that it gives a point in time when "these thirgwall come upon
this generation." In other words, Jesus is praticgéxactly when the
tribulation of the "wicked generation" shall occuthkat is, directly
following their killing of Zacharias. David Brownnate in 1858:

Does not this tell us plainly as words could do it, that the
whole prophecy was meant to apply to the destruction of
Jerusalem? There is but one way of setting this aside, but
how forced it is, must, | think, appear to every unbiased
mind. It is by translating, not "this generation,”. . . but "this
nation shall not pass away": in other words, the Jewish
nation shall survive all the things here predicted! Nothing
but some fancied necessity, arising out of their view of the
prophecy, could have led so many sensible men to put this
gloss upon our Lord's words. Only try the effect of it upon
the perfectly parallel announcement in the previous chap-
ter: "Fill ye up then the measure of your fathers . . . Where-
fore, behold, |I send you prophets, and wise men, and
scribes: and some of them ye shall kill and crucify; and
some of them shall ye scourge in your synagogues, and
persecute from city to city . . . that upon you may come all
the righteous blood shed upon the earth, from the blood of
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righteous Abel unto the blood of Zacharias, whom ye slew
between the temple and the altar. Verily | say unto you, All
these things shall come upon this generation" . . . (Matt.
xxiii. 32, 34-36). Does not the Lord here mean the then
existing generation of the Israelites? Beyond all question he
does; and if so, what can be plainer than that this is his
meaning in the passage before us?t®

Brown is arguing that the context of Jesus' us¢hefword gen-
eration in the Zacharias passage proves that Jeswderring to the
events of 70 C.E. | could not agree more. Whenslssates that the
Jews have been wicked "from the blood of rightedb®l unto the
blood of Zacharias" and that this generation wiill "up” on the
measure of their fathers, a first-century converChristianity would
have understood that he was "predicting” the Jestruction in 70
C.E. Indeed, what other interpretation of Jesustie/ts possible?

In addition, by giving "the blood of Zacharias" #e end point
of the Jews' wickedness Jesus is also clearlyngtétithat will be an
event immediately before the "wicked generationtl viill up” on
their "tribulation." Jesus is clearly predictingathZacharias' blood
will be spilled immediately before the Jews' dedion by the Romans.

This temporal parallel, that both Jesus and Joseplsaw"
Zacharias as being killed by the "wicked generdtionmediately
before the destruction of the temple, is of greapartance. By each
placing the destruction of Zachariah immediatelyfobe the
destruction of the temple, the authors of the Neestdment and
War of the Jews create another of their "milestdnesnceptually
parallel events that occur in the same sequence.

The final "fulfilled prophecy" | want to analyze oin Jesus'
doomsday speech in Matthew is the one that he medgarding a
"stone" that will crush. In the passage, Jesus piedicts that another
nation, obviously Rome, will be given the "KingdarhGod."

"Have you never read in the Scriptures," said Jesus, "The
Stone which the builders rejected has been made the Cor-
nerstone: this Cornerstone came from the Lord, and is
wonderful in our eyes?
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That, | tell you, is the reason why the Kingdom of God
will be taken away from you, and given to a nation that will
exhibit the power of it.

He who falls on this stone will be severely hurt; but he
on whom it falls will be utterly crushed.”

Matt. 21:44.6

In the Whiston translation of War of the Jews, [sh#d by J. M.
Dent in 1915, | found the following extraordinarympregarding the
"stone" that "crushed.”

First is the passage as | originally read it (imaere recent trans-
lation). This is the translation given in most modeEnglish ver-
sions of Josephus:

The engines, that all the legions had ready prepared for
them, were admirably contrived; but still more extraordinary
ones belonged to the tenth legion: those that threw darts
and those that threw stones were more forcible and larger
than the rest, by which they not only repelled the excursions
of the Jews, but drove those away that were upon the walls
also. Now the stones that were cast were of the weight of a
talent, and were carried two furlongs and further. The blow
they gave was no way to be sustained, not only by those that
stood first in the way, but by those that were beyond them
for a great space. As for the Jews, they at first watched the
coming of the stone, for it was of a white color, and could
therefore not only be perceived by the great noise it made,
but could be seen also before it came by its brightness;
accordingly the watchmen that sat upon the towers gave
them notice when the engine was let go, and the stone
came from it, and cried out aloud, in their own country's
language, THE STONE COMETH, so those that were in its
way stood off, and threw themselves down upon the ground;
by which means, and by their thus guarding themselves,
the stone fell down and did them no harm. But the Romans
contrived how to prevent that by blacking the stone, who
then could aim at them with success, when the stone was
not discerned beforehand, as it had been till then; and so
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they destroyed many of them at one blow. Yet did not the
Jews, under all this distress, permit the Romans to raise
their banks in quiet; but they shrewdly and boldly exerted
themselves, and repelled them both by night and by day.™*’

In the 1915 Dent translation, this passage readtereintly.
"THE STONE COMETH" was translated as "THE SON COMET
To determine the basis for this discrepancy | labke the passage
in the oldest Greek versions of War of the JewseyThll show the
phrase as "ho huios erchetai" "huios" being theelergvord for
"son." Modern translators have arbitrarily substitlithe word they
believed Josephus intended to use here (stonejsimgf to translate
the actual Greek word that appears in the oldestnexmanuscripts.
This is interesting because the word petros, whitdiolars have cho-
sen to translate "stone,” is in no way linguisticasimilar to the
word huios "son," which is actually found in thespage.

Whiston was aware that the original word in the aghr is
"huios." In his translation of Josephus he left fhetnote below, in
which he attempts to explain how it came to pass$ #fl the ancient
works he used for his translation had used the IGvemrd huios for
son. His explanation is fascinating in that it is example of the
kind of cognitive dissonance that he and other Ischchave used to
avoid seeing what is right in front of them. He atdnthat the only
language in which "stone" and "son" might have be@staken for
one another, Hebrew, is not the language in whizbeghus wrote
War of the Jews. He also argues that alternati@aestations—arrow
or dart—are "groundless conjectural alteration.'erEtfiore, he really
has no alternative than to accept the word as iwriten—that is,
"SON." However, he does not wish to do this eitHegving him
with no explanation.

What should be the meaning of this signal or watchword,
when the watchmen saw a stone coming from the engine,
"The Stone Cometh," or what mistake there is in the read-
ing, | cannot tell. The MSS., both Greek and Latin, all agree
in this reading; and | cannot approve of any groundless con-
jectural alteration of the text from "ro" to "lop," that not the
son or a stone, but that the arrow or dart cometh; as hath
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been made by Dr. Hudson, and not corrected by Havercamp.
Had Josephus written even his first edition of these books
of the war in pure Hebrew, or had the Jews then used the
pure Hebrew at Jerusalem, the Hebrew word for a son is so
like that for a stone, ben and eben, that such a correction
might have been more easily admitted. But Josephus wrote
his former edition for the use of the Jews beyond Euphrates,
and so in the Chaldee language, as he did this second edi-
tion in the Greek language; and bar was the Chaldee word
for son, instead of the Hebrew ben, and was used not only
in Chaldea, etc. but in Judea also, as the New Testament
informs us. Dio lets us know that the very Romans at Rome
pronounced the name of Simon the son of Giora, Bar Poras
for Bar Gioras, as we learn from Xiphiline. Reland takes
notice, "that many will here look for a mystery, as though
the meaning were, that the Son of God came now to take
vengeance on the sins of the Jewish nation;" which is
indeed the truth of the fact, but hardly what the Jews could
now mean; unless possibly by way of derision of Christ's
threatening so often made, that he would come at the head
of the Roman army for their destruction. But even this
interpretation has but a very small degree of probability.138

Whiston mentions the seventeenth century scholar theolo-
gian Reland's interpretation of the phrase. It isnast straightfor-
ward understanding and based, of course, on thel We®N" being
the word Josephus wrote. Reland understood thatpkinase relates
to the coming of the Son of God described in thevNeestament.
Further, Whiston's next comment—"which is indeed ttuth of the
fact, but hardly what the Jews could now mean; smlpossibly by
way of derision of Christ's threatening so oftendmathat he would
come at the head of the Roman army for their detmi'—is so in
accord with my thinking as to need almost no dleation. Whiston
is specifically taking the position that | am ammi that Christ's
prophecies relate to the coming war between the @smand the
Jews, and that the "Son of God" would lead the Roamany. It is a
small step then to the position that all of Jesuatnings regarding
the coming of the Son of God, who will bring destion with him,
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are predicting the Son of God who actually washat head of the
Roman army, Titus.

It is also fascinating to notice how effective dodg-lasting the
anti-Semitism created by the New Testament has.bWetice that
Whiston sees the destruction of the Jews as beiggite appropri-
ate vengeance for their destruction of the Sauiois easy to imag-
ine how such a perspective would have affectedeliryday deal-
ings with Jews. Hence, if Rome did create Chrigtyao instill
anti-Semitism, their invention certainly stands tiest of time. It is
still working thousands of years after its creation

To demonstrate the importance of the statement,etlitor of
Josephus has capitalized all the letters in theagghr "THE SON
COMETH." The editor of Josephus has identified importance of
the passage in the same way as he identified tres@house of hys-
sop in the "Son of Mary" passage cited earlierwbiing that phrase
in italics.

The point at which Josephus inserts the pun halpmake its
meaning clear. The passage is at the very beginointhe Roman
assault on Jerusalem, the exact moment in time wherson actu-
ally did "cometh" to destroy Jerusalem.

Further, it is implausible that someone would souhd alarm
for a hurled projectile with such a lengthy phradecoming” is all
a contemporary soldier utters before he hits thek. deTHE STONE
COMETH" is too long a phrase to speak when miliisets matter.
This idea becomes even clearer in the original Krébo petros
erchetai" is not an expression that would naturaibme to mind
when a large stone is bearing down on someone.

The substitution of "stone" for "son" actually ciowies another
comic concept in the New Testament, "stone" beingtler of the
important self-designations Jesus uses. Jesus cempamself to a
stone, one that if it strikes will "utterly crushifi other words, he is
saying that the "Son of God" is a "stone" who willsh those who
reject him, obviously meaning the Jews. He states specifically
within the context of Rome's use of power. This d§,course, the
same comic concept presented above, where Joseptmigls that a
"Son," who is in fact a "stone," has crushed Jews.
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Like Jesus' other comic self-designations, (fisbEmen, living
bread, living water) with "stone" the physical [boa where Jesus uses
the expression is part of the joke. He calls hifaglstone" rejected
by the builders (meaning the Jews), which will &udig crush" those
on whom it falls, at the exact spot where Joseplacords that
stones did actually fall on Jews during the wahviRbome.

In the "lunatic Jesus" passage above, Josephusngestthe
comic theme of Jesus calling himself a stone thiflt "arush." The
lunatic Jesus is killed just as the Roman siegdesfisalem begins.
Josephus records this slapstick Jesus' last words:

"Woe, woe to the city again, and to the people, and to the
holy house!" And just as he added at the last, "Woe, woe to
myself also!" there came a stone out of one of the engines,
and smote him, and killed him immediately; and as he was
uttering the very same presages he gave up the ghost.139

It is clear that a resident of the Flavian courtuldohave found
humor in each of Jesus' self-designations becafisieo locations
where he pronounced them. Imagine a patrician &itbopy of the
Gospels in 80 C.E., knowing what the Roman war mdts had
done to the Jewish defenders of Jerusalem, reabogt a Messiah
who, while standing beneath that city's walls, <dlimself a stone
and threatens to fall on and utterly crush Jews. dech an individ-
ual, the humor would have been obvious. Could Jebyssheer
chance, have given himself so many unique selfgti@sions at the
exact locations that would have made them humapatricians?

When viewed as a group, the parallels between thesepas-
sages and the comedy they create seems too exaetvéo occurred
by chance. The choices are either to agree witlelius, who writes

It is fitting to add to these accounts the true prediction of
our Savior in which he foretold these very events. His words
are as follows: "Woe unto them that are with child, and to
them that give suck in those days! But pray ye that your
flight be not in the winter, neither on the Sabbath day; For
there shall be great tribulation, such as was not since the
beginning of the world to this time, no, nor ever shall be."
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. These things took place ... in accordance with the
prophecies of our Lord and Savior Jesus Christ, who by
divine power saw them beforehand as if they were already
present. . .**°

or accept the idea that the same source produdhdhmNew
Testament and War of the Jews.



CHAPTER 9

The Authors of the New Testament

Josephus concludes War of the Jews with a serigmsfages that, |
believe, lampoon the Apostle Paul as well as creatpuzzle that
identifies the inventors of Christianity. It strucke as logical for the
authors to have concluded their work with a passhgé identifies
them—quite in keeping with the spirit of maliciopgayfulness that
runs through their entire composition.

| present the first of these passages below. Thissage
describes a group of Sicarii who escape into Eg@ice there, they
find themselves rebuked by "Jews of reputation” whform the
Romans of their presence in Egypt. The Sicarii@ptured and then
tortured in an attempt to make them "confess thagsar was their
lord,” which they refuse to do. Their children alsfuse to "name
Caesar for their lord," in spite of their also lpitortured. Thus, the
passage clearly presents an unsolved problem fos:Thow to make
the rebellious Jews call him, "Lord."

WHEN Masada was thus taken, the general left a garrison
in the fortress to keep it, and he himself went away to
Cesarea; for there were now no enemies left in the country,
but it was all overthrown by so long a war. Yet did this war
afford disturbances and dangerous disorders even in places
very far remote from Judea; for still it came to pass that
many Jews were slain at Alexandria in Egypt; for as many of
the Sicarii as were able to fly thither, out of the seditious
wars in Judea, were not content to have saved themselves,
but must needs be undertaking to make new disturbances,
and persuaded many of those that entertained them to

205
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assert their liberty, to esteem the Romans to be no better
than themselves, and to look upon God as their only Lord
and Master. But when part of the Jews of reputation opposed
them, they slew some of them, and with the others they
were very pressing in their exhortations to revolt from the
Romans; but when the principal men of the senate saw
what madness they were come to, they thought it no longer
safe for themselves to overlook them. So they got all the
Jews together to an assembly, and accused the madness of
the Sicarii, and demonstrated that they had been the
authors of all the evils that had come upon them. They said
also that "these men, now they were run away from Judea,
having no sure hope of escaping, because as soon as ever
they shall be known, they will be soon destroyed by the
Romans, they come hither and fill us full of those calami-
ties which belong to them, while we have not been partakers
with them in any of their sins." Accordingly, they exhorted
the multitude to have a care, lest they should be brought to
destruction by their means, and to make their apology to
the Romans for what had been done, by delivering these
men up to them; who being thus apprised of the greatness
of the danger they were in, complied with what was proposed,
and ran with great violence upon the Sicarii, and seized upon
them; and indeed six hundred of them were caught imme-
diately: but as to all those that fled into Egypt and to the
Egyptian Thebes, it was not long ere they were caught also,
and brought back, whose courage, or whether we ought to
call it madness, or hardiness in their opinions, every body
was amazed at. For when all sorts of torments and vexa-
tions of their bodies that could be devised were made use
of to them, they could not get any one of them to comply so
far as to confess, or seem to confess, that Caesar was their
lord; but they preserved their own opinion, in spite of all the
distress they were brought to, as if they received these tor-
ments and the fire itself with bodies insensible of pain, and
with a soul that in a manner rejoiced under them. But what
was most of all astonishing to the beholders was the
courage of the children; for not one of these children was
so far overcome by these torments, as to name Caesar for
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their lord. So far does the strength of the courage [of the
soul] prevail over the weakness of the body.

The most basic "joke" of Christianity is that byplacing the
Jewish "God" and "Son of God" with a "son of godiiaa "god" who
were in fact Roman emperors, it was possible toehidne followers
of their new religion "name Caesar for their lordithout their
knowing it. The passage above explains why Tituemted Chris-
tianity. Even torture could not bring the Sicami ¢tall him "Lord."
Therefore, they had to be fooled into doing it.

Continuing with the passage:

Now Lupus did then govern Alexandria, who presently sent
Caesar word of this commotion; who having in suspicion
the restless temper of the Jews for innovation, and being
afraid lest they should get together again, and persuade
some others to join with them, gave orders to Lupus to
demolish that Jewish temple which was in the region called
Onion, and was in Egypt, which was built and had its
denomination from the occasion following: Onias, the son
of Simon, one of the Jewish high priests, fled from Anti-
ochus the king of Syria, when he made war with the Jews,
and came to Alexandria; and as Ptolemy received him very
kindly, on account of hatred to Antiochus, he assured him,
that if he would comply with his proposal, he would bring all
the Jews to his assistance; and when the king agreed to do
it so far as he was able, he desired him to give him leave to
build a temple some where in Egypt, and to worship God
according to the customs of his own country; for that the
Jews would then be so much readier to fight against Anti-
ochus, who had laid waste the temple at Jerusalem, and
that they would then come to him with greater good-will;
and that, by granting them liberty of conscience, very many
of them would come over to him.***

The passage continues with a description of theisketemple,
which was in the region called Onion, and was igfEg Josephus,
in a digression, nonchalantly points out that #male is the one
envisioned 600 years previously by the prophetitsai This is
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another example of Josephus' manipulating Jewisphgcy to
coincide with Titus' campaign.

So Ptolemy complied with his proposals, and gave him a
place one hundred and eighty furlongs distant from Mem-
phis. That Nomos was called the Nomos of Hello polls,
where Onias built a fortress and a temple, not like to that at
Jerusalem, but such as resembled a tower. He built it of
large stones to the height of sixty cubits; he made the
structure of the altar in imitation of that in our own country,
and in like manner adorned with gifts, excepting the make
of the candlestick, for he did not make a candlestick, but
had a [single] lamp hammered out of a piece of gold, which
illuminated the place with its rays, and which he hung by a
chain of gold; but the entire temple was encompassed with
a wall of burnt brick, though it had gates of stone. The king
also gave him a large country for a revenue in money, that
both the priests might have a plentiful provision made for
them, and that God might have great abundance of what
things were necessary for his worship. Yet did not Onias do
this out of a sober disposition, but he had a mind to contend
with the Jews at Jerusalem, and could not forget the indig-
nation he had for being banished thence. Accordingly, he
thought that by building this temple he should draw away a
great number from them to himself. There had been also a
certain ancient prediction made by [a prophet] whose name
was Isaiah, about six hundred years before that this temple
should be built by a man that was a Jew in Egypt. And this
is the history of the building of that temple.

The prophecy that Josephus is referring to is doethin Isaiah
19:18-25. Josephus is clearly intending that thgelligent reader"
understand that the events he described in theagasdemonstrate
that Isaiah's prophecy had "come to pass." In thssamge above,
Josephus describes a "city of destruction in tma laf Egypt,” this
being Alexandria, paralleling Isaiah's prophecysephus, again par-
alleling Isaiah, describes the temple as beingldifilshaped. Fur-
ther, the political conditions of the region at ttiee can clearly be
seen as those that were envisioned by Isaiah'fipegpin that there
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was a "highway out of Egypt to Assyria." Which & day that Israel
was now a "highway" between Assyria and Egypt, hat tit had
become a geographical link within the Roman Empirbis idea is
especially clear when one considers that the tiReenan legions
that participated in the destruction of Jerusalearewthe XV Apol-
linaris Legion from Alexandria (Egypt) and the V &#alonica and X
Fretensis Legions from Syria.

So Josephus seems correct in his assertion thah'ssgrophecy
has "come to pass," with the events that he desgrib the passage.
The reader will notice, however, that Isaiah's pexy is also mes-
sianic. It states that the Lord shall send a "gdwho shall "smite"
and "heal." The passage also states that the "Lshdll "be known
to Egypt,” and that Israel shall be the "Lord'santance."

There cannot be any doubt about who Josephus tedida the
"savior" that Isaiah's prophecy refers to. In faadt,this point in his-
tory, the only individual who could have been tlaier foreseen by
Isaiah's prophecy is Titus. Only Titus could clainat he had Israel
as an "inheritance" at this time.

Caesar (Titus) gave order that all Judea should be exposed
for sale; for he did not found any city there but reserved the
whole country for himself.**?

Therefore, Josephus is disclosing that Titus is Sheior, or the
Messiah, by his unspoken contention that Isaiahi@plgecy has
come to pass. The prophecy of Isaiah that Josepbes to identify
Titus as the Savior is as follows.

In that day shall five cities in the land of Egypt speak the
language of Canaan, and swear to the Lord of hosts; one
shall be called, The city of destruction.

In that day shall there be an altar to the Lord in the
midst of the land of Egypt, and a pillar at the border thereof
to the Lord.

And it shall be for a sign and for a witness unto the
Lord of hosts in the land of Egypt: for they shall cry unto the
Lord because of the oppressors, and he shall send them a
saviour, and a great one, and he shall deliver them.



210 (QESARSMESSIAH

And the Lord shall be known to Egypt, and the Egyp-
tians shall know the Lord in that day, and shall do sacrifice
and oblation; yea, they shall vow a vow unto the Lord, and
perform it.

And the Lord shall smite Egypt: he shall smite and heal
it: and they shall return even to the Lord, and he shall be
intreated of them, and shall heal them.

In that day shall there be a highway out of Egypt to
Assyria, and the Assyrian shall come into Egypt, and the

Egyptian into Assyria, and the Egyptians shall serve with
the Assyrians.

In that day shall Israel be the third with Egypt and with
Assyria, even a blessing in the midst of the land:

Whom the Lord of hosts shall bless, saying, Blessed be
Egypt my people, and Assyria the work of my hands, and
Israel mine inheritance.

Isaiah 19:18-25

The "highway out of Egypt" that Josephus is allgdtn by con-
juring up lIsaiah's vision is a "fulfilment" of atier New Testament
prophecy, the "highway for the Lord." This highwasy foreseen by
John the Baptist, who quotes another passage Baiah:

The voice of one crying in the wilderness: Prepare the way of
the Lord; make straight in the desert a highway for the Lord.
Isaiah 40:3

Though John the Baptist's statement regarding rgakir'high-
way for the Lord" has always been seen as envisipdesus, the pas-
sage from lIsaiah that John is quoting from indigateat the "high-
way" will exist only after the "warfare has ended:herefore, the
"Lord" John is predicting could only be Titus.

"Comfort, O comfort My people,” says your God. "Speak
kindly to Jerusalem; And call out to her, that her warfare
has ended, That her iniquity has been removed, That she
has received of the Lord's hand Double for all her sins."

The voice of one crying in the wilderness: Prepare the
way of the Lord; make straight in the desert a highway for
the Lord.

Isaiah 40:1-3
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Josephus' narration then moves on and, in a segugrarallel
to one in the New Testament, introduces a Paul,ullfies," at the
same point that the New Testament introduces itsl. P&his Paul,
like his counterpart in the New Testament, has anpact on
Judaism. Josephus states that he made the Jewisplete"entirely
inaccessible." | regard the passage describing litRsli as an obvi-
ous spoof on the Apostle Paul.

And now Lupus, the governor of Alexandria, upon the
receipt of Caesar's Letter, came to the temple, and carried
out of it some of the donations dedicated thereto, and shut
up the temple itself. And as Lupus died a little afterward,
Paulinus succeeded him. This man left none of those dona-
tions there, and threatened the priests severely if they did
not bring them all out; nor did he permit any who were
desirous of worshipping God there so much as to come
near the whole sacred place; but when he had shut up the
gates, he made it entirely inaccessible, insomuch that there
remained no longer the least footsteps of any Divine wor-
ship that had been in that place. Now the duration of the
time from the building of this temple till it was shut up
again was three hundred and forty-three years.

PARALLEL PASSAGES ABOJT PALL

JOSEPHUS BOOK OF ACTS

Afterward, Paul(inus) succeeded | came to bring donations (Acts
him. This man left none of those 24:17)

donations there, and threatened the

priests severely if they did not bring this is the man who is teaching
them all out; nor did he permit any  everywhere against our people, our
who were desirous of worshiping  |aw and this place. . .they seized
God there so much as to come near Payl and dragged him out of the
the whole sacred place; but when hetemple, and immediately the doors
had shut up the gates, he made it er were shut (Acts 21:28-30)

tirely inaccessible. (War 7, 10, 2)
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The spoof of Paul is interesting in that it brings the question
of when the different pieces of the New Testamemtrewwritten.
While it is possible that there were earlier vemsiof the New Tes-
tament, at some point the four Gospels were unifigd their pres-
ent comic whole. Someone with editorial control ipatated the
New Testament and War of the Jews into alignmettt wne another.
In this sense, all of the four Gospels must havenberitten at the
same time.

Another question this analysis raises is, who raaied control
over the finished product? The authors, having qilaceiled revela-
tions as to the religion's real origin in the fabospels, had to devise
some method to assure that these revelations wootdbe edited
out by later redactors. For example, if one of st&ements of fact
in the different versions of Jesus' resurrectionsrewchanged or
omitted, then the combined story would lose itsidog\nd the same
problem would exist for the other half of this satl system, the
works of Josephus.

Josephus concludes War of the Jews with the stréalgeof a
"Jonathan,” one of the Sicarii, and a "Catullus,Reman governor
who makes a false accusation against Josephuselsasva "Ber-
nice" and an "Alexander," for starting Jonathanisndvation."
"Innovation," is the word Josephus uses to descthee religious
sect of the Sicarii because it was a new versionirmovation" of
Judaism. In effect, the three were falsely accusgfethaking someone
create a new Judaic sect.

Jonathan was clearly a messianic individual whcee liesus, pre-
vailed with the poor by showing them "signs and afijpns.”
Because Jonathan was the name of one the five abmgatthias
Maccabee, this is another example of the connedtfiet Josephus
draws between that family and the Sicarii. Theral$® a comic logic
to Josephus' dealing with "Jonathan" at this pwirdvar of the Jews.
As he has already "dealt" with the other four sohdatthias Mac-
cabee—Eleazar, Simon, Judas, and John—he now dasclis
work with the destruction of the last one, Jonathan

CONCERNING JONATHAN, ONE OF THE SICARIl, THAT
STIRRED UP A SEDITION IN CYRENE, AND WAS A FALSE
ACCUSER [OF THE INNOCENT].
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AND now did the madness of the Sicarii, like a disease,
reach as far as the cities of Cyrene; for one Jonathan, a vile
person, and by trade a weaver, came thither and prevailed
with no small number of the poorer sort to give ear to him;
he also led them into the desert, upon promising them that
he would show them signs and apparitions. And as for the
other Jews of Cyrene, he concealed his knavery from them,
and put tricks upon them; but those of the greatest dignity
among them informed Catullus, the governor of the Libyan
Pentapolis, of his march into the desert, and of the prepa-
rations he had made for it. So he sent out after him both
horsemen and footmen, and easily overcame them,
because they were unarmed men; of these many were slain
in the fight, but some were taken alive, and brought to Cat-
ullus. As for Jonathan, the head of this plot, he fled away at
that time; but upon a great and very diligent search, which
was made all the country over for him, he was at last taken.
And when he was brought to Catullus, he devised a way
whereby he both escaped punishment himself, and
afforded an occasion to Catullus of doing much mischief;
for he falsely accused the richest men among the Jews, and
said that they had put him upon what he did.

Now Catullus easily admitted of these his calumnies,
and aggravated matters greatly, and made tragical excla-
mations, that he might also be supposed to have had a
hand in the finishing of the Jewish war. But what was still
harder, he did not only give a too easy belief to his stories,
but he taught the Sicarii to accuse men falsely. He bid this
Jonathan, therefore, to name one Alexander, a Jew (with
whom he had formerly had a quarrel, and openly professed
that he hated him); he also got him to name his wife Ber-
nice, as concerned with him. These two Catullus ordered to
be slain in the first place; nay, after them he caused all the
rich and wealthy Jews to be slain, being no fewer in all than
three thousand. This he thought he might do safely,
because he confiscated their effects, and added them to
Caesar's revenues.

Nay, indeed, lest any Jews that lived elsewhere should
convict him of his villainy, he extended his false accusations
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further, and persuaded Jonathan, and certain others that
were caught with him, to bring an accusation of attempts
for innovation against the Jews that were of the best char-
acter both at Alexandria and at Rome. One of these, against
whom this treacherous accusation was laid, was Josephus,
the writer of these books. However, this plot, thus contrived
by Catullus, did not succeed according to his hopes; for
though he came himself to Rome, and brought Jonathan
and his companions along with him in bonds, and thought
he should have had no further inquisition made as to those
lies that were forged under his government, or by his
means; yet did Vespasian suspect the matter and made an
inquiry how far it was true. And when he understood that
the accusation laid against the Jews was an unjust one, he
cleared them of the crimes charged upon them, and this on
account of Titus's concern about the matter, and brought a
deserved punishment upon Jonathan; for he was first tor-
mented, and then burnt alive.

But as to Catullus, the emperors were so gentle to him,
that he underwent no severe condemnation at this time; yet
was it not long before he fell into a complicated and almost
incurable distemper, and died miserably. He was not only
afflicted in body, but the distemper in his mind was more
heavy upon him than the other; for he was terribly dis-
turbed, and continually cried out that he saw the ghosts of
those whom he had slain standing before him. Whereupon
he was not able to contain himself, but leaped out of his
bed, as if both torments and fire were brought to him. Thus
temper grew still a great deal worse and worse continually,
and his very entrails were so corroded, that they fell out of
his body, and in that condition he died. Thus he became as
great an instance of Divine Providence as ever was, and
demonstrated that God punishes wicked men.™*?

The passage creates a puzzle that uses the nambisgitech-
niqgue found in the Decius Mundus puzzle cited earto identify
the creators of Christianity. They are the indiatu who were
falsely accused by Catullus—Josephus, Bernice Adtexhnder. The
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inventors of Christianity have signed their worbk, ® speak, in the
correct place—at the end of their story.

| believe that the "Bernice" and the "Alexander"the passage
are easily identified as Titus' mistress Bernicad &ither Marcus
Alexander, who actually was Bernice's husband biub died before
the Jewish war, or his brother Tiberius Alexandétus' Jewish chief
of staff during the siege of Jerusalem. These iddais had both the
technical knowledge of Judaism and the ethical geative required
to create Christianity. The New Testament, contiguits parallels
with War of the Jews, mentions in Acts both an Aleder*** believed
by most scholars to actually be Tiberius Alexanded a Bernice.

To recognize that a puzzle exists the reader muste again,
recognize parallels—in this case, that Catullus dndas, the iden-
tifier of Jesus, share a number of attributes.

The most obvious parallel between the two is thatullus dies
in the same improbable manner—unknown to medic@nse—as
Judas. That is, "his very entrails . . . fell ofithis body." This is an
exact parallel to the death of Judas. And fallireadiong, he burst
asunder in the midst, and all his bowels gushed*dut

The description of Judas' bowels gushing out dassoncur in
the Gospels but in Acts. The event is in the Newtdment at this
point to maintain its parallel with the events o, War of the Jews.
The parallel "gut spillers" create another prophetyesus' ministry
that is fulfilled in Titus' campaign.

Judas and Catullus are also parallels in that lobttheir accu-
sations involve a messianic individual, and neittsetrue. Josephus,
Bernice, and Alexander certainly did not initiateedigion, or "inno-
vation," led by a Messiah-like member of the Sicafihey would
have established just the opposite kind of "inniovat Jesus is, of
course, famous for having been innocent. He wataioty not the
type of Sicarii military leader that Pontius Pilat®uld have needed
to crucify. In fact, Jesus was the exact oppoditioh an individual.

The technique establishing that there is a puzeledimg to be
solved is the same one used throughout the Nevaihestt and War
of the Jews—that is, parallels. As with the DecMandus puzzle,
unusual parallels between characters invite theleredo seek an
explanation. But to solve the puzzle that the pelsatreate, the
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reader must step out of the surface narrative ata another per-
spective. The reader has to relate to the text feobmoad rather than
a narrow perspective and has to be prepared td thie@ "unthink-
able,” to seek a solution that is outside the flmfninformation pro-
vided by the surface narration.

| would note that the satirical system that unites New Tes-
tament and War of the Jews can be seen as an sxénanind expan-
sion, in that to solve the puzzles the reader rfagmh to think "out-
side the box," so to speak. The authors were mattiegpoint that
the narrow focus the Sicarii Zealots maintainedardog only a few
scrolls was a limited and inaccurate mode of thaugite authors
seem to be suggesting that only by seeing all sides problem can
the truth be known. Therefore, it is possible they designed the
New Testament as a tool to intellectually uplife tmessianic rebels.
If such was the authors' intention, it only adds the incredible
nature of the work, which is perhaps more amazihgrwseen as a
secular psychological device rather than as a wadtbrical reli-
gious work.

The puzzle that explains the parallels betweensladd Catul-
lus is designed to turn the two stories from t#ifies relate what is
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false into tales that state what is true.

To solve the puzzle the reader must simply do agiude
Mundus recommends in the following chapter and dgahot this
business of names." To create the "truth," simpljtch the names
of the messiahs. Thus, had Judas named "JonatlattieaMessiah
who needed to be crucified, and Catullus had actussephus, Ber-
nice, and Alexander as having put "Jesus" "up tatwte did," both
passages would be transformed into the truth. Banatvas a Sicarii
messianic leader who, from the perspective of thend&s, deserved
to be crucified, and Jesus had "been put up to \whadid"—that is
to say, was created by—Josephus, Bernice, and Adiexa

The fact that the "Alexander" who participated e tplot is
described as Bernice's husband helps us see ttle point. Because
the Alexander who was Bernice's husband was deéatebéhe war
broke out, it is not Josephus, Bernice, and her katsband who are
being identified here. It is the families of theswlividuals who
authored the Gospels—the Flavians, Herods, andaidars.

| would again note that the authors of the New dmsint seem
to be stating that one could not know the truthessl one consid-
ers more than one book or scroll. In this casesAstd War of the
Jews create the parallels. | suspect that the eutln@ being critical
of the Sicarii Zealots, who believed that they colthow the truth
from a very limited set of documents. The authamws presenting a
real-life example of the inaccuracies that occureméver readers
cannot look beyond the single narrative in fronthefm.

Josephus concludes War of the Jews with the folgwpara-
graph. He was insistent that he wrote the truthiefafvhat manner
this war of the Romans with the Jews was managed."

And here we shall put an end to this our history; wherein we
formerly promised to deliver the same with all accuracy, to
such as should be desirous of understanding after what
manner this war of the Romans with the Jews was man-
aged. Of which history, how good the style is, must be left to
the determination of the readers; but as for its agreement
with the facts, | shall not scruple to say, and that boldly, that
truth hath been what | have alone aimed at through its
entire composition.**®
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Josephus, like the Apostle Paul, reminds the reaner and
over that he is writing the "truth." Perhaps thésone of the reasons
the authors of the New Testament and the worksoséphus create
the elaborate system by which their authorship bfigfianity could
be known. They did not wish those in the future,owlould one
day discover the truth, to think of them as liars.



CHAPTER 10

The Typological Method

In creating the parallels between the "ministry" Jefsus and Titus'
campaign, the authors of the New Testament wenegusitechnique
they were quite familiar with. They were experts veltat scholars
today call the Typological Method. In the Introdoct | presented
examples showing that Moses is the "type" of Je$osachieve this
effect, the authors of the Gospels used concepagdllels and par-
allel sequences of events.

Another example of the way the authors of the Nesstdment
use "types" is found in the story of Judas' punishimfor his
betrayal of Jesus. To create the story, the authe®ve together a
number of texts from the Hebrew Bible, primarilyorint Zechariah
and Jeremiah. From Zechariah they take the thiggs of silver,
the casting into the treasury, and the pdftefrom Jeremiah they
lake the purchasing of a field. They then claimt thadas' fate has
“fulfilled what was spoken by Jeremiah the propHét.

Having used literary parallels to link the charastén the
Gospels to the Hebrew Bible, the authors then bsesame motif to
link Jesus to Titus in the future. In this way thengate a seamless
continuum from the Hebrew prophets to Jesus and theto Titus,
the real Christ. The parallels between Jesus' tynand Titus' cam-
paign simply confirm what Josephus plainly statdsgt Judaism's
world-ruler prophecies envisioned Caesar. Jesus nedsthe Mes-
siah but his messenger.

Behold | send my messenger, and he will prepare the way
before Me. And the Lord, who you seek, will suddenly come
to his Temple . . . But who can endure the day of his com-
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ing? And who can stand when he appears? For he is like a
refiners fire and like launderers soap.**

| found interesting the thought that the authorghaf New Tes-
tament and War of the Jews may have created the satfine 2,000
years ago, as they began their construction ofweeworks. See the
chart on page 221.

The first savior of Israel was used as the "typ&" Jesus, the
second savior of Israel, who was then used as tipe™ for Titus,
the final savior of Israel. Though cleverly hiddehe relationship
between the Gospels and War of the Jews is simplgxéension of
the typology used throughout Hebraic literature dahd Gospels.
For example, Dockery writes:

Typological exegesis seeks to discover a correspondence
between people and events of the past and of the present or
future . . . Typological exegesis then is based on the convic-
tion that certain events in the history of Israel prefigure a
future time when God's purposes will be revealed in their
fullness.™°

As they had with the parallels between Jesus andsebio
described in the Introduction, the authors of thesjiels and War of
the Jews create a series of typologically relateghts that occur in
the same sequence. This is the proof they lefhasthe ministry of
Jesus was the "type" for the campaign of Titusa@ they wished
posterity to understand. For example, the "thragcified and one
survives" passage recorded by Josephus is cleatbdras occurring
after the captures on the Mount of Olives but befilre condemning
of Simon and sparing of John, so as to mirror #mguence of those
events in the New Testament. Likewise, in the Nesstdment the
description of the naked young man's escape omMthnt of Olives
is given before its description of Jesus' capttine; events occur in
the same sequence in Josephus' twin "Mount of ®khasaults.”

Though in the "cannibal Mary" passage, which iualty pre-
sented in the chapter following the capture of Edeaon the Mount
of Olives, the specific time when it occurs is rgpven, Josephus
does make it clear that it occurs during the siefgderusalem—that
is, following the "demons of Gadara" incident betfdre the "three
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TITUS' CAMPAIGN
(The Messiah)

Start of ministry in Galilee: Jesus
begins ministry at Gennesareth and
says "Follow me" and be "fishers of
men"

Start of campaign in Galilee: Titus
has his "onset" at Gennesareth
where his soldiers follow him and
"fish" for men

At Gadara, encounters legion of
demons inside one man

At Gadara encounters "Legion"
possessed with wicked spirit
coming from one man

"Swine" run wildly and 2,000
drown

At Gadara, 2,000 of the "demons"
do not drown

At Jerusalem, the "Son of Mary" of-
fers his flesh to be eaten

At Jerusalem, the son's flesh is
eaten by Mary

Jesus envisions "signs" occurring
before the temple's destruction

Josephus records "signs" that
occurred before the temple's
destruction

An escape by a naked individual at
Jerusalem's northeast corner

An escape by a "naked" individual
at Jerusalem's northeast corner

Messiah captured on the Mount of
Olives

Messiah captured on the Mount of
Olives

Simon's denials

Simon's denials

Three are crucified; one survives

Three are crucified, one survives

Joseph "Arimathea" takes survivor
down from the cross

Joseph bar Matthias takes survivor
down from cross

Simon is the rock upon which the
new Church is to be built

Simon is the "rock" upon which
the new "Church" will be built

Jesus sends Simon to a martyr's
death at Rome but spares John at
conclusion of ministry

Titus sends Simon to martyr's death
at Rome but spares John at conclu-
sion of campaign

Judas falsely accuses Jesus, and
spills his guts (in the Book of Acts)

Catullus falsely accuses against
Josephus, Bernice and Alexander,
and spills his guts
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crucified and one survives" passage, which occaifoviing the
siege. The same approach is also used with thdlgldisigns before
the destruction of the Temple" given by Jesus asehus.

The twin sequences are difficult to explain aways A have
noted above, while it is at least possible to arthest the satirical
parallels between Jesus' ministry and Titus' cagmpabccur by
chance, if that were the case these accidents woeddr in a ran-
dom pattern. However, the sequences—"fishing fon rae the Sea
of Galilee," an individual filled with a "legion oWickedness," the
drowning of the those possessed by the legion akedness, the
twin assaults on the Mount of Olives (with first "aaked" man
escaping and then the capture of a Messiah), Sémdehials, an
episode where three are crucified but one survideseph of "Ari-
mathea" taking the survivor down from his crossm@&@ con-
demned, John spared, and a false accusation aghedbunder of
a messianic religion by a "gut spiller"—all are coetely the same
in both works. Further, the parallel "cannibal Marsgind "signs
before the destruction of Jerusalem" passages obothr after the
Gadara passages, but before the crucifixion passagel thereby do
not contradict the parallel sequences within thenistiy of Jesus
and Titus' campaign.

Notice that there is no historical, logical, or dlegical reason
for these satirically related events to have bemonded in the same
sequence. Jesus was free to have concluded andegah his min-
istry with the phrase "fishers of men." The authofghe New Tes-
tament were not forced to put the strange taleesus condemning
Simon while sparing John at the very end of the p8lss Josephus
was not required to have included the tale conogrrihe cannibal
Mary in his description of the siege of Jerusalamy more than it was
required for Jesus to be at Jerusalem when he=dffgu his flesh.

Further, the linking of the two specific events ttHarm each
parallel, which in turn becomes a link in the seuwee of parallels,
is self-evident. In other words, of the eleven ageinom Josephus'
works cited above, the only possible episode frbmm Gospels that
can be linked with his description of the fate bé trebel leaders is
the passage in which Jesus condemns Simon andsspaine. Like-
wise, Josephus' episode in which "three were deacbut one sur-
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vived" can only relate to Jesus' crucifixion, arat to any other ele-
ment from his ministry.

Therefore, since no outside factor seems to beonsdpe for
the sequence of parallels, | can calculate the amdsvhether they
could have occurred by chance. To do this, | dtgrsimply assign-
ing to each of the eleven New Testament eventd citeove the
number in which it appears chronologically. Thuswauld number
the "fishers of men" episode one, the individudéedi with a "legion
of wickedness" two, and so forth. If | then apphe tsame number-
ing system to the eleven episodes cited above ftioen works of
Josephus, the probability that | would assign tfishihg for men"
episode the same number—one—that | gave its phmgtisode in
the New Testament would be only one in eleven.

| then have a choice of which technique to useantiouing the
process of calculating the odds on whether the esarpi could have
occurred by chance. The most conservative appreamhid be to
assume that once one of the eleven episodes hasused, it can-
not be used again. Using this approach, the prétyatiould be cal-
culated by a factorial of eleven, or 11x10x9x8x75064x3x2x1—
which would equal one chance in 39,916,800.

Another approach would be to assign truly randorasiimlities
for each of the events. In other words, any episodleld occur at
any time and would not be excluded from the catoutaby occur-
ring before. The odds of two streams of eleven eamcepisodes
occurring in the same order would be eleven todle¥enth power,
or one chance in 285,311,670,611.

This type of calculation is the conventional wawttiprobability
analysis is applied to determine the likelihoodt thvao sets of items
were arranged in the same sequence by chanceh&opurpose of
the calculation, it is hypothetically assumed that author has been
given a set of eleven episodes to arrange. Onceaththor has
arranged them, | discover that the same sequentebeafound in
another document. | then assess the probability ttha feat was
achieved by chance.

Note that the calculation holds mathematically tmegardless
of the method the author uses to create his sequeFie author
could have discovered the eleven items in an agabivcould sim-
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ply have been given the items and instructed tange them. The
probability is the same, regardless. The probabiével relates only
to the likelihood that the sequence the author teceavould be
identical to another sequence and does not presappmything
about how the ordering was done.

Notice also that each of these probabilities wobdl into the
billions if | add to the chain of events the charthat the parallel
"cannibal Mary" and "signs before the destructioh Jerusalem”
passages would each occur after Gadara but béferertcifixions.
It is not necessary to do this, however, since ehenmost conser-
vative approach demonstrates that Jesus' ministd; Eitus' cam-
paign were deliberately linked.

By using the factorial approach mentioned abovés 29.999997
percent certain that one account influenced theerothn other
words, the likelihood that these parallel sequencesurred by
chance is virtually zero, less than 0.000003 pdrcen

The calculation does not, of course, indicate tlmectlon of
causality. However, since there is no plausiblessaawhy the writ-
ings of Josephus should have been created basesiesris in the
Gospels, the presumed direction of the causalitgh& Titus' war
record was created first, and Jesus' ministry vies tcreated as a
satire of militant Judaism, based on the eveni&tas' campaign.

Moreover, many of the parallels are too concepjuakact, in
and of themselves, to be accounted for by randoena to be a
serious explanation for their existence. For exanpghe "son of
Mary" passage in War of the Jews contains the "ogro pass" of two
of the hidden prophecies within the New Testameniarhé heart
being "pierced through" and her "fine portion" heing taken away.

Also supporting the conclusion that the paralletyavdeliberately
created is the fact that the locations for the iipeevents in them
are the same. The "fishing for men" at Gennesardih, encounter
with "demons" at Gadara, Mary's son whose flesh waten at
Jerusalem, the escape of the "naked" young menttenactapture of
the Messiah on the Mount of Olives, and finally Rgmvhere Jose-
phus' Simon and the Christian Simon "both" metrtfade.

The comic structure of the parallels is also tellidesus appears
to be speaking in a spiritual sense when he useseh like "fishers
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of men," "eat of my flesh," "resurrection," "theosé that crushes,
"the temple that will be destroyed," "demons," dfiallow me." In
War of the Jews we learn that Jesus' words wererefetences to
something spiritual. In fact, Jesus is speakingraity throughout
the New Testament and those who see spiritual mgam his
words are being played for a fool.

| believe that the Romans, with their use of comedgre con-
sistently ridiculing those who see symbolic meanimigere there is
none. In the Dead Sea Scrolls there are many altegdnterpreta-
tions of passages from the PentatetithThis way of interpreting
scripture no doubt helped form the theology of animg" Messiah
that inspired the first-century Jewish rebels. Tgwnt | think the
creators of Christianity were making with their usecomedy is that
there are unlimited ways to interpret scripture @nigs easy for the
uneducated to see symbolic meaning where thereoite.nThey
made this point by creating the New Testament aasxample.



CHAPTER 11

The Puzzle of Decius Mundus

| believe that the Flavians did not intend to haephisticated peo-
ple like themselves take their invention, Christyynseriously. Jose-
phus describes the individuals who fomented theellien in Judea
as "slaves" and "scum." These are the individuaéd Rome would
have seen as being susceptible to an infatuatitim militant Judaism.
It was for this group, hoi polloi, that they credtbe religion.

This is why the authors of the New Testament argbgdlous felt
free to put in their creations the puzzles and laomg that "noti-
fied" the educated of the true origin of the realigi They did not
believe that the masses—the uneducated slaves aadamis for
whom Christianity was intended—would understands¢hguzzles,
an assumption that has proven to be correct. Howelrey certainly
wanted the puzzles to be solved eventually. OnBntleould Titus'
greatest achievement—that of transforming himsetb i"Jesus," be
appreciated.

My interpretation of the following passages is tki@ty create a
puzzle whose solution shows how the puzzles inNba/ Testament
can be solved. The puzzle itself is quite easyotwes the only diffi-
cult aspect of it is recognizing that the puzzlestsx

There are three "pieces" to the puzzle. One ofetlieghe Testi-
monium Josephus, which is the name scholars hawendio Jose-
phus' one and only, very short description of tldnrist." The other
two "pieces" of the puzzle are the two tales tmatediately follow
the Testimonium.

To date, scholars have not recognized that theiriesium and
the two tales that follow it create a puzzle, siyripbcause they have
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failed to see that the three tales must have beested as an inter-
related set—that is, they were created in diretdtiomship to one
another. Once this proposition is understood, itobges clear that
they form a puzzle whose solution is also obvious.

Here is the Testimonium and the two odd talesftibtw it.

Now there was about this time Jesus, a wise man, if it be
Lawful to call him a man; for he was a doer of wonderful
works, a teacher of such men as receive the truth with pleas-
ure. He drew over to him both many of the Jews and many
of the Gentiles. He was [the] Christ. And when Pilate, at the
suggestion of the principal men amongst us, had con-
demned him to the cross, those that loved him did not at
first forsake him, for he appeared to them alive the third
day, as the divine prophets had foretold these and ten thou-
sand other wonderful things concerning him. And the tribe
of Christians, so named from him, are not extinct at this day.
About the same time also another sad calamity put the
Jews into disorder, and certain shameful practices hap-
pened about the termpLe of Isis that was at Rome. | will now
first take notice of the wicked attempt about the temple of
Isis, and will then give an account of the Jewish affairs.
There was at Rome a woman whose name was Paulina; one
who, on account of the dignity of her ancestors, and by the
regular conduct of a virtuous life, had a great reputation:
she was also very rich; and although she was of a beautiful
countenance, and in that flower of her age wherein women
are the most gay, yet did she lead a life of great modesty.
She was married to Saturninus, one that was every way
answerable to her in an excellent character. Decius Mundus
fell in love with this woman. He was a man very high in the
equestrian order; and as she was of too great dignity to be
caught by presents, and had already rejected them, though
they had been sent in great abundance, he was still more
inflamed with love to her, insomuch that he promised to
give her two hundred thousand Attic drachmae for one
night's lodging; and when this would not prevail upon her,
and he was not able to bear this misfortune in his amours,
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he thought it the best way to famish himself to death for
want of food, on account of Paulina's sad refusal; and he
determined with himself to die after such a manner, and he
went on with his purpose accordingly. Now Mundus had a
freed-woman, who had been made free by his father, whose
name was Ide, one skillful in all sorts of mischief. This
woman was very much grieved at the young man's resolu-
tion to kill himself, (for he did not conceal his intentions to
destroy himself from others,) and came to him, and encour-
aged him by her discourse, and made him to hope, by some
promises she gave him, that he might obtain a night's lodg-
ing with Paulina; and when he joyfully hearkened to her
entreaty, she said she wanted no more than fifty thousand
drachmae for the entrapping of the woman. So when she
had encouraged the young man, and gotten as much money
as she required, she did not take the same methods as had
been taken before, because she perceived that the woman
was by no means to be tempted by money; but as she knew
that she was very much given to the worship of the goddess
Isis, she devised the following stratagem: She went to some
of Isis's priests, and upon the strongest assurances [of con-
cealment], she persuaded them by words, but chiefly by the
offer of money, of twenty-five thousand drachmae in hand,
and as much more when the thing had taken effect; and
told them the passion of the young man, and persuaded
them to use all means possible to beguile the woman. So
they were drawn in to promise so to do, by that large sum
of gold they were to have. Accordingly, the oldest of them
went immediately to Paulina; and upon his admittance, he
desired to speak with her by herself. When that was granted
him, he told her that he was sent by the god Anubis, who
was fallen in love with her, and enjoined her to come to him.
Upon this she took the message very kindly, and valued
herself greatly upon this condescension of Anubis, and told
her husband that she had a message sent her, and was to
sup and lie with Anubis; so he agreed to her acceptance of
the offer, as fully satisfied with the chastity of his wife.
Accordingly, she went to the temple, and after she had
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supped there, and it was the hour to go to sleep, the priest
shut the doors of the temple, when, in the holy part of it, the
lights were also put out. Then did Mundus leap out, (for he
was hidden therein,) and did not fail of enjoying her, who
was at his service all the night long, as supposing he was
the god; and when he was gone away, which was before
those priests who knew nothing of this stratagem were stir-
ring, Paulina came early to her husband, and told him how
the god Anubis had appeared to her. Among her friends,
also, she declared how great a value she put upon this
favor, who partly disbelieved the thing, when they reflected
on its nature, and partly were amazed at it, as having no
pretense for not believing it, when they considered the
modesty and the dignity of the person. But now, on the third
day after what had been done, Mundus met Paulina, and
said, "Nay, Paulina, thou hast saved me two hundred thou-
sand drachmae, which sum thou mightest have added to
thy own family; yet hast thou not failed to be at my service
in the manner | invited thee. As for the reproaches thou
hast laid upon Mundus, | value not the business of names;
but | rejoice in the pleasure | reaped by what | did, while |
took to myself the name of Anubis." When he had said this,
he went his way. But now she began to come to the sense
of the grossness of what she had done, and rent her gar-
ments, and told her husband of the horrid nature of the
wicked contrivance and prayed him not to neglect to assist
her in this case. So he discovered the fact to the emperor;
whereupon Tiberius inguired into the matter thoroughly by
examining the priests about it, and ordered them to be cru-
cified, as well as Ide, who was the occasion of their perdi-
tion, and who had contrived the whole matter, which was so
injurious to the woman. He also demolished the temple of
Isis, and gave order that her statue should be thrown into
the river Tiber; while he only banished Mundus, but did no
more to him, because he supposed that what crime he had
committed was done out of the passion of love. And these
were the circumstances which concerned the temple of
Isis, and the injuries occasioned by her priests.

229
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I now return to the relation of what happened about this
time to the Jews at Rome, as | formerly told you | would.

There was a man who was a Jew, but he had been
driven away from his own country by an accusation laid
against him for transgressing their laws, and by the fear he
was under of punishment for the same; but in all respects
a wicked man. He, then living at Rome, professed to instruct
men in the wisdom of the laws of Moses. He procured also
three other men, entirely of the same character with him-
self, to be his partners. These men persuaded Fulvia, a
woman of great dignity, and one that had embraced the
Jewish religion, to send purple and gold to the temple at
Jerusalem; and when they had gotten them, they employed
them for their own uses, and spent the money themselves,
on which account it was that they at first required it of her.
Whereupon Tiberius, who had been informed of the thing by
Saturninus, the husband of Fulvia, who desired inquiry
might be made about it, ordered all the Jews to be banished
out of Rome; at which time the consuls listed four thousand
men out of them, and sent them to the island Sardinia; but
punished a greater number of them, who were unwilling to
become soldiers, on account of keeping the laws of their
forefathers. Thus were these Jews banished out of the city
by the wickedness of four men.**?

First, it should be noted that the two tales tla@loiv the Testi-
monium are oddly tangential from the narration pbss has been
engaged in up unto it, which describes Pontius Matailitary
activity in Judea. They stand out both because hefir tlocation,
Rome, as well as their lightweight, ribald substanc

Josephus is here using an unusual Judaic literdmyctgre
called "pedimental composition,” in which the difat passages
form columns of a temple. Josephus uses a pantiquéaimental
style of composition in which three pillars formliterary temple:>
The two side columns are small; both concern ishwmsng to do
with the Jews, and the left-hand column is the fagpassage about
Christ. Unfortunately, scholars have focused on life-hand pas-
sage, while ignoring the overall literary compasitiand the overall
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rhetorical structure, which indicates that the focof attention
should be on the central column.

It was another comic stroke for Josephus to usenaple-like
literary structure to describe an account of a temphis pedimen-
tal structure with the focus on the central passsigdlarly is used
in the Book of Leviticus in which chapters 18 an@l f2rm the side
columns and chapter 19 forms the central colunal@érary temple.

Moreover, there is a claim within the tales thavésifiably false.
The temple of Isis was not destroyed during this erfact that Jose-
phus was aware of. He wrote that Vespasian and Tiad spent the
night before the celebration of the completion loé tJudaic war at
the temple of Isi$>* This led me to question why Josephus know-
ingly records an obvious spoof as history.

To begin this analysis, | want to point out whaunderstand
about the name of the protagonist in the first kndjer tale, Decius
Mundus. Mundus is the Latin word for "world," ordith." The name
Decius Mundus, | believe, is a pun on Decius Mg hame of a
father and son who were among Rome's greatestaryiliberoes.
Both father and son had "devoted" (devotio) thewesel that is to
say, in the midst of fierce battles they had smeif themselves. The
devotio was a religious ritual of the Roman armatttvas made to all
gods, known and unknown, Roman and enemy. Onesoputposes
was to induce the gods of the enemy to defect tmdR0oAs | have
mentioned, the Romans felt that they were diviriepired to con-
quer. By the beginning of the first century C.Eqnie had for hun-
dreds of years fought and conquered not only theé@mies, but also
the gods of their enemies. The devotio was a teckenifor neutral-
izing their enemies' gods.

In the ritual, one Roman, together with the legiook the
enemy would be "devoted" to the gods. In effece &oman would
sacrifice himself for the good of the many. Thugcs Mus offered
himself as a sacrifice to all the gods, agreeingit@ up his life in
exchange for their assistance in taking the enelmygawith him to
the underworld.

At first both armies fought with equal strength and equal
determination. After a time the Roman hastati on the left,
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unable to withstand the insistency of the Latins, retired
behind the principes. During the temporary confusion cre-
ated by this movement, Decius exclaimed in a loud voice to
M. Valerius: "Valerius, we need the help of the gods! Come
now, you are a state pontiff of the Roman people—dictate
the formula whereby | may devote myself to save the
legions.. ..

" . Janus, Jupiter, Father Mars, Quirinus, Bellona,
Lares, New Gods, Native Gods, deities to whom belongs the
power over us and over our foes, and ye, too, Divine Manes,
| pray to you, | do you reverence, | crave your grace and
favour that you will bless the Roman People, the Quirites,
with power and victory, and visit the enemies of the Roman
People, the Quirites, with fear and dread and death. In like
manner as | have uttered this prayer so do | now on behalf
of the common-wealth of the Quirites, on behalf of the
army, the legions, the auxiliaries of the Roman People, the
Quirites, devote the legions and auxiliaries of the enemy,
together with myself to the Divine Manes and to Earth."

To those who watched him in both armies, he
appeared something awful and superhuman, as though
sent from heaven to expiate and appease all the anger of
the gods and to avert destruction from his people and bring
it on their enemies. All the dread and terror which he car-
ried with him threw the front ranks of the Latins into con-
fusion which soon spread throughout the entire army. This
was most evident, for wherever his horse carried him they
were paralyzed as though struck by some death-dealing
star; but when he fell, overwhelmed with darts, the Latin
cohorts, in a state of perfect consternation, fled from the
spot and left a large space clear. The Romans, on the other
hand, freed from all religious fears, pressed forward.**®

Decius Mus' famous self-sacrifice was performed"free the
Romans from all religious fears." To accomplishsthie offered his
life to both the gods of the Romans (the Quiritall the gods of
his enemies. This technique was aimed at "appé€ashg gods of
Rome's enemies and thus freeing the Romans frooecos about
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whether these gods would give divine assistanceh&r enemies.
Notice that Decius also appealed to "new gods."uspsct that
Decius "Mundus" or Decius "World" would have beenderstood
by a patrician as a pun calling to mind Decius Musa worldwide
scale. This wordplay to show a larger scale forilgedlus is made
clearer by the fact that "mus" means "mouse" ininLalf a play-

wright created a character named Napoleon Worldwaduld be

obvious which character in history he was lampogniDecius was
perhaps Rome's most famous war hero and all pidcivere aware
of his exploits. For example, the Roman satirisvedal, writing

during the Flavian era, waxed glowingly about tlerdics of Decius
Mus. Juvenal clearly understood that his audienas familiar with

Decius and his devotio, as he refers to both witleaplanation.

In the story, the author writes that Decius Munthasl a "reso-
lution to kill himself, (for he did not conceal himtentions to
destroy himself from others)." Decius Mundus isysth parallel to
both Decius Mus and Jesus in that none of themeaded from oth-
ers their intention to destroy themselves. Josephas placed this
idea in parenthesis, underscoring the importancet.ofhis revela-
tion makes clearer the connection between Decius bhd Decius
Mundus. A Roman patrician would have understood haracter
named Decius Mundus as a lampoon of Decius Mus.

It also establishes a parallel between Decius Msnahd Jesus.
This parallel is clear because Jesus went out ©fMaly to make oth-
ers aware of his coming self-sacrifice. "You kndwattafter two days
is the Passover, and the Son of Man will be dedideup to be cruci-
fied." [Matthew 25, 26]

The following passage from the Gospel of John lkéasus' self-
sacrifice to the devotio of Decius Mus. Notice th@aiaphas, the
priest who will later oversee Jesus' crucifixiotatss that one man
should die for the people, and that the whole nagierishes not. This
is the very definition of the devotio. Also, Cai@shmakes clear his
belief that Jesus must be sacrificed to save h# ‘@hildren of God,"
expressing the idea of a devotio on a worldwiddesca

Then gathered the chief priests and the Pharisees a coun-
cil, and said, What do we? forthis man doeth many miracles.
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If we Let him thus alone, all men will believe on him:
and the Romans shall come and take away both our place
and nation.

And one of them, named Caiaphas, being the high
priest that same year, said unto them, Ye know nothing at all,

Nor consider that it is expedient for us, that one man
should die for the people, and that the whole nation perish
not.

And this spake he not of himself: but being high priest
that year, he prophesied that Jesus should die for that
nation;

And not for that nation only, but that also he should
gather together in one the children of God that were scat-
tered abroad.

John 11:47-52

From the perspective of the Flavians, Jesus' selfif&ce is much
like a devotio. The religion that Jesus establisivéth his death cer-
tainly helped to neutralize the militaristic, messt Judaism that
the Flavians fought against. In fact, to the Flasiawhereas Decius
Mus' sacrifice had only helped save a Roman legiasus' sacrifice
can be said to have helped to save the whole Revodd (mundus).

An interesting historical point to this line of tight is that
while Jesus is certainly meant to be understoodthes Messiah
whom Daniel predicted would be "cut off," the reakaning behind
Jesus' self-sacrifice may lie not in Judaism, as leen universally
believed, but in a rite of the Roman religion, apaof of the devotio.

Whether this conjecture regarding the comic meanifigthe
name Decius Mus is correct, it is the case thatciiBg" the name of
Rome's most famous self-sacrifice, is the namenefhero of the tale
that directly follows the Testimonium, JosephusSaiigtion of his-
tory's most famous self-sacrifice. | will show belahat Decius
Mundus and Jesus share a much more profound aqdeuparallel.

The clearest clue Josephus provides to inform a$ the are
dealing with a puzzle is that both the story of iDecand Paulina
and the story of Fulvia have the same plot. As\tehahown, paral-
lels within the New Testament and War of the Jexessignificant. In
both tales, wicked priests deceive a woman of 'ityiand in both
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tales the woman's weakness for religion is expoitEurther, not
only do both stories have the same plot, but thisp &ontain a
number of elements that are interchangeable. Bbtthese deceived
women of dignity, amazingly have husbands namedurSiatus.
Both these husbands named "Saturninus" just happeknow the
Emperor Tiberius, to whom each husband goes to Emmbout
what has been done to his wife. In both tales, @mother punish-
ments, Tiberius then "banishes" one or more optrpetrators.

Josephus also provided other statements to helpethder rec-
ognize that the two stories are to be understoodpasllel and
therefore interchangeable. First, he reverses tiaeroin which he
states that he will describe them.

About the same time also another sad calamity put the
Jews into disorder, and certain shameful practices hap-
pened about the temple of Isis that was at Rome.

I will now first take notice of the wicked attempt about
the temple of Isis, and will then give an account of the Jew-
ish affairs.

Further, at the beginning of the third story Josspklaims to
be returning to an episode about the Jews "at Rameie had "for-
merly" stated.

I now return to the relation of what happened about this
time to the Jews at Rome, as | formerly told you | would.

However, it was the "shameful practices at the tengf Isis'
that Josephus previously claimed to have occuri@dRome," not
the episode regarding the Jews. Josephus does ewtiom where
the "sad calamity [that] put the Jews into disotdmecurred. He last
mentioned the Jews in a story regarding their petsan by Pon-
tius Pilate in Judea. Josephus appears to bengetie two stories
as though they are interchangeable. In doing socdm®inues the
strange "logic" that exists between them, sincér thely significant
differences are in the names of some of the elesvierthem.

It is also notable that Paulina "began to comeh# dense of the
grossness of what she had done, and rent her gerihdine rend-
ing of garments is a well-known Jewish expressibgrief and is
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actually required by Jewish religious law in sommstances. In the
Gospel of Mark, for example, when the High Priestowquestions
Jesus hears him refer to himself as the "Son of ,Mhe rends his
garments. He does this because in the Sanhedrstaies that a
judge who has heard blasphemous words must do Ise. TRimud
recounts ten "sad accidents" for which Jews aréructed to rend
their garments. Josephus also records numeroussionsain his
histories where Jews rend their garments as anession of grief.
Therefore, why would Paulina, a member of the diltisis, be the
one to rend her garments and not Fulvia, the Jewenwshe has the
same experience?

There is another clue, a parallel that links thestifgonium to
the tale of Decius Mundus. It is one of the mogngicant parallels
that | will present to the reader in this work.

The Testimonium describes Jesus' resurrectioningtahat he
"appeared to them alive again on the third day.tilie Mundus also
appears to Paulina on the third day. There is,oofse, a difference.
Whereas Jesus appears on the third day to showhthas a God,
Decius appears on the third day to announce thist ingt a god.

It is implausible that something as unusual as tird-day
divinity declarations" would wind up next to oneo#imer by chance.
The Testimonium contains the only non-New Testanfast-cen-
tury description of the life of Jesus. The probigbithat a mirror
opposite of Jesus' resurrection, a singular eweritérature, would
occur by chance in the paragraph following its ohistorical docu-
mentation is, | believe, too low for consideratidm.fact, in all of lit-
erature these are the only two stories | am awhthab describe any-
one coming on a "third day" to proclaim that heorsis not a god.
The only rational explanation is that this mirrqposite parallel
has, for some reason, been placed next to thari@stim deliberately.

Another connection between Decius and Jesus isfabie that
Anubis, the god Decius pretends to be, is a goth wiany parallels
to Christ. Anubis, like Jesus, is a son of god, entkeferred to as the
"Royal Child" within the cult of Isis. More impoéy, Anubis is a
god who comes back from the dead. The cult of sigially cele-
brated his death at the hands of Set and his subsetesurrection.
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The myth of Anubis' resurrection also contains likat of Jesus, a
strong eschatological message.

All three stories are described as occurring "abuabsame
time," which links them to one another temporalhile it is
hardly unusual for events to be said to occur auslthe same time,
Josephus links the Fulvia story to the Testimoniananother, more
unigue way. In the passage he writes

There was a man who was a Jew, but he had been driven
away from his own country by an accusation laid against
him for transgressing their laws, and by the fear he was
under of punishment for the same; but in all respects a
wicked man. He, then living at Rome, professed to instruct
men in the wisdom of the laws of Moses.

There is a known individual who was a Jew and heenbdriven
away from his own country and had had accusati@id &gainst
him for transgressing the laws of the Jews. He alas under fear of
punishment for these transgressions and was knowrave lived at
Rome, and professed to instruct men in his undedsig of the
laws of Moses. The character is, of course, thesfgdaul.

But, when the seven days were nearly over, the Jews from
the province of Asia, having seen Paul in the Temple, set
about rousing the fury of all the people against him.

They laid hands on him, crying out, "Men of Israel,
help! help! This is the man who goes everywhere preaching
to everybody against the Jewish people and the Law and
this place . . ."

The excitement spread through the whole city, and the
people rushed in and gates were immediately closed.

But while they were trying to kill Paul, word was taken
up to the Tribune in battalion, that all Jerusalem was in a
ferment.

He instantly sent for a few soldiers and their officers,
and came down among the people with all speed. At the
sight of the Tribune and the troops they ceased beating Paul.

When Paul was going up the steps, he had to be carried
by the soldiers because of the violence of the mob;
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I could not discover that he had done anything for
which he deserved to die; but as he has himself appealed to
the Emperor, | have decided to send him to Rome.**®

That the wicked man in the Fulvia story can be sagra lam-
poon of Paul seems difficult to dispdfé.Josephus links the Fulvia
story to the Testimonium in yet another way.

These men persuaded Fulvia, a woman of great dignity, and
one that had embraced the Jewish religion, to send purple
and gold to the temple at Jerusalem . . .

Purple was the royal color in the first centuryndieg purple to
the temple at Jerusalem suggests that the ruswithed priests use
to fool Fulvia somehow involves a king, or a persafhroyal rank,
among the Jews. Perhaps one who is religious ak asekecular.
Because Josephus has indicated that this eventsoatu'about the
same time" that Jesus lived, he would be at leasiralidate for the
one referred to as royal. Indeed, since the referé¢a purple occurs
on the same page as the Testimonium, the onlyritatodescription
of Jesus, what other "king of the Jews" can pogsibine to mind?

So Jesus came out, wearing the wreath of thorns and the
purple cloak.
Then they began to march up to Him, saying in a mock-
ing voice, "Hail, King of the Jews!"
John 19:3

All the "clues" above work together to suggest thaine rela-
tionship exists among all three stories. For examphe Testimo-
nium seems related to the Decius story because shage third-day
divinity declarations. Likewise, the Fulvia storyust be related to
the Decius story because they share the sametpéothame of both
husbands is the same, etc. The parallels and lhategeable ele-
ments within the three stories show that the authes deliberately
established some relationship among them that tsapparent on
the surface, some problem the reader must attempisdlve." In
other words, the three stories are a puzzle.
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Once the three stories are seen as a puzzle thgosobecomes
obvious. Josephus actually has Decius Mundus st&tesolution to
the puzzle within the lampoon:

... value not the business of names . . .

Decius did not value "the business of names" ao#t the name
of Anubis. To solve the puzzle of Decius, the reatsed only do the
same.

To solve the puzzle, the reader must simply swiltehnames of
the characters and religions that Josephus hatfiddras parallel,
so that while the stories will be the same, the emof the charac-
ters will be different. This technique is used tighout the New
Testament and War of the Jews. The name of a deaiacmne story
is given to a character in another, parallel tale.

In the story of Decius Mundus simply switch the eaof the
character Paulina, who is a member of Cult of Isigh Fulvia from
the third story, who is a member of the Jewishgieti. Notice that
Josephus has actually shown us that these two athesaare inter-
changeable. Both women have an experience with edicfriests;
both have husbands with the same name; both husbappeal to
Tiberius; and both women share the quality of digni

Josephus has also indicated that the cult of Ist the Jewish
religion are interchangeable by deliberately rewmgravhich story he
tells first and which religion was "at Rome."

The reader can now replace the name of the charéddecius
Mundus" with "Christ" from the first story, the Ttasonium. Again,
Josephus has shown that the names are interchdedmalthe par-
allel attributes of these two characters. They bd#im to be gods,
they both make revelations regarding their divindty the third day;
and they both have made public resolutions to fieehemselves.

The new Decius Mundus story, created by switchimg mames
of the characters and religions Josephus has fiehtas inter-
changeable, can be summarized as follows:

Decius Mundus, a Roman, is desirous of Fulvia,va dedignity,
whom he cannot seduce with money. Learning thatwesakness is
her religion, he pays wicked priests to convincethat he is the
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Christ, so that he can "screw" her. On the thirgl, dee reappears to
tell her he is not really the Messiah but receiydeasure by pre-
tending to be a god. The Jews are then banishedttaid temple
destroyed.

While this new story is still a satire, it is ond@ge meaning can
easily be grasped. The translation that | offersigollows:

Rome desires Judea but cannot tempt it with weaditause of
the staunch religious convictions of its peopleefEfore, a Roman
fools the Jewish Zealots into believing that hehis Christ. He pays
wicked priests to help him carry out the plot. Tathors of Chris-
tianity "enjoy" the experience of pretending totbe Messiah.

The unnamed Jew in the final tale who "professednsiruct
men in the wisdom of the laws of Moses' is ideatifias Paul in the
parallel description in Acts 25 given above. Jossphlso assists the
reader with this identification by beginning therglkel stories with
descriptions of the genders of "Paulina" and thew'Jat Rome."
Once the reader knows that the stories are desitmdtave inter-
changeable elements, it is not difficult to seet ttma switching their
genders Paulina can become Paul, which completilifies the
identity of the "Jew at Rome."

The story created by solving the puzzle reveals Hoaesar
fooled the Jews into calling him "Lord" without thé&nowing it by
simply switching his name to Jesus—the great semfréhristianity.
It also reveals the keys to understanding the costocy within the
New Testament—a character may take on another naimees that
share parallels can be combined to create anottmey, sand an
unnamed character in one passage will have the smne as a
character in a parallel passage.

While the puzzle is simple, the technical idea bdhi is ingen-
ious. The story that emerges when the reader revetise inter-
changeable characters and religions can be reamllit as the his-
torical event Josephus recorded. Thus, Josephubge agminds the
reader so often, has written the "truth."

The new Decius Mundus story created by switching mlames
found in the three tales fits naturally into thestbry Josephus is
relating. It connects to the passages before tthihge to do with the
Jews' reaction to Caesar's effigies in JerusalehttenRoman effort



The Puzzle of Decius Mundus 241

to buy favor with the Jews. The stories that itlaeps do not con-
nect to the passages before them, are incohemahthave a sense of
fantasy. Josephus has, as he reminded us so oftétten the
truth—the truth was just contained in a puzzle.

The puzzle's main purpose was to show the methodvitigh
the true identities of the characters in the Nevstdment and War
of the Jews can be known, which is simply to corabthe stories
that contain parallels. This technique reveals idhentities of the
“certain young man" captured on the Mount of Oljvédary's
unnamed son whose flesh was eaten, the ApostleenSand John
and, ultimately, Jesus himself. Also notice thatiDg' seduction of
Paulina occurs "in the dark,"” like Mary Magdalenetsstaking
Lazarus' tomb for that of Jesus, described prelyous

The Testimonium is found in Antiquities of the Jew®sephus'
second work of history, which he purportedly wraliering the reign
of Titus' brother Domitian. If Christianity was ated by the Fla-
vians so that Caesar could secretly become the idtesthen Domit-
ian could have seen himself as "Jesus" once herteemperor, fol-
lowing Titus' death. Domitian's obsession with Higinity was well
known. He demanded, for example, to be addressethdipbers of
the Roman senate as "Master and god." Thus, Damitidile over-
seeing the production of Antiquities of the Jewsynihave been the
basis for the character Decius Mundus.

This conjecture is supported by an interesting ldrdetween
episodes in the life of Domitian and the tale ofclde Mundus. The
Flavians overthrew Vitellius, the last of the Julitaudian emperors,
with a battle that took place in Rome in 69 C.E.riBgy the battle
Domitian became trapped behind enemy lines. Topesdae donned
a mask of Anubis, exactly as Decius Mundus doed, @etended to
be a priest of Isis.

Also of interest is the passage from the Decius dlisnstory
regarding the character named "Ide."

... as well as Ide, who was the occasion of their perdition ...

The ancient Roman calendar celebrated the Ideshefntonth
on the fifteenth of March, May, July, and Octobém. the other
months the ldes occur on the thirteenth. Nisanckvhictually over-
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laps March and April, is usually translated as Agosephus dates
the Passover to the fourteenth of Nisan.

As now the war abroad ceased for a while, the sedition
within was revived; and on the feast of unleavened bread,
which was now come, it being the fourteenth day of the
month Xanthicus [Nisan], when it is believed the Jews were
first freed from the Egyptians . . .**®

| suggest that the phrase "the occasion of thendifen" is
wordplay referring to the Ides of Nisan, the datelesus' crucifixion
as recorded in the Gospel of John, which is thep@lo3osephus uses
to link dates from his history to the crucifixionkhe date of the
"perdition."

In any event, my interpretation of the three s®riesolves
many longstanding questions about how they relat®rte another.
This theory reconciles all the many elements witthia three stories
that have struck. Further, this interpretation hes® the longstand-
ing debate over how the three stories relate toptmsages that are
immediately before and after them.

The first sentence in the story of Decius Mundustest that
"another sad calamity threw the Jews into disotdébisorder” in
Greek (thorubeo) also appears in the first two gges in the chap-
ter, which immediately precede the Testimonium. $grting with a
reference to "another disorder,” the story of DecMundus seems
to ignore the Testimonium. This fact has led soci®krs to suspect
that the Testimonium was therefore inserted intdicAnties by later
Christian redactors.

G. A. Wells in The Jesus Myth argues this pointha following
way:

The word (disorder) connects this introduction of 4 (the tale
of Decius Mundus), with the "uproars" specified in 1 and 2.
Thus 3—the passage about Jesus—occurs in a context
which deals with uproar bringing danger or misfortune to
the Jews. That 4 follows immediately after 2 is obvious from
the opening words of 4—"Another calamity." There is no
possible reference to 3.
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Wells' argument is only one of the various wayswimch schol-
ars have tried to explain the strange positionihghe Testimonium.
In this case, Wells suggests two reasons for stiggethat the Tes-
timonium was inserted by later Christian redactmsveen the Decius
story and the preceding passage regarding Pilate fitdt argument
is that since the word "disorder" occurs in passagge and two and
is not found in the third passage of the chapter, Testimonium, and
but reappears in passage four, this suggests thait should come
after two. Wells also argues that since the expras&nother cala-
mity," which begins passage four, cannot be rafgrto the Testimo-
nium, it must originally have followed the secondsgage, which in
fact, describes a calamity.

Many scholars have noticed this apparent lack aftinaity
between the Testimonium and the chapter that amniai H. St. John
Thackeray in his 1929 work on Josephus argues,\Wledls, that the
lack of continuity on the subject of "disorder" gegts to him that
redactors, to make history conform to their faittreated and
inserted the Testimonium. Thackeray concludes that argument
that the Testimonium may have been inserted bycteda "carries
great weight."

Scholars like Thackeray and Wells have mistakemelgnsa lack
of continuity between the Testimonium and the twariss that fol-
low it and the rest of Josephus' history simply duse they have
failed to recognize that the three stories coully tvave been created
in direct relationship to one another and are ndépendent tales.

To argue that the Testimonium was inserted intoiskevntiqui-
ties by later Christian redactors who placed itchance between the
stories about Pilate's "disorders" and the taleDetius Mundus is
illogical. This is because such an argument is dbasdely upon the
perceived gap in continuity on the subject of "digws" and ignores
the continuity created by the parallel "third-dagppearances of
Jesus and Decius. Since riots were common in thisaaf Josephus
and third-day declarations regarding divinity areique in litera-
ture, this parallel is clearly more important. tinmects the Testimo-
nium to the story of Decius in a far stronger marthan the lack of
the word "disorder” in the Testimonium suggestssaahnect.



244 (QESARSMESSIAH

Therefore, all three stories must have been creatgether. This
small chain of logic has far-reaching consequertmesause it also
demonstrates a purpose for their joint creationong accepts that
they are a related set created for some purpose,interpretation
seems the only one possible.

It is useful to list the problematic or seeminglgcoherent
aspects of the three stories that this interptatesolves to show
how much explanatory power it possesses.

The first resolution to a "problem" | want to shasvthe unnat-
ural manner in which the Testimonium and its twbofeing tales fit
into the narration of Josephus' history the probl&ima gap in con-
tinuity that Wells and Thackeray noted above. Tarifyf for the
reader the nature of this discontinuity, | prese¢hé following
sequence:

18:35 Pilate arrives in Judea to abolish Jewish laws

18:55-59  Pilate introduces imperial imagethmtemple,
causing a "tumult"

18:60-62  Pilate tries to build an aqueduatiseag another
"tumult"

18:63-64 The Testimonium appears

18:65-80  The Decius Mundus story appears

18:81-84  The Fulvia story appears

18:85-7 Pilate has a confrontation with 8zanaritans

18:88-9 Pilate is removed as procurator

When the sequence of events is viewed in this maring easy
to see why scholars like Wells and Thackeray hawestpned
whether later redactors inserted the Testimoniuhe Tistorical nar-
ration both before and after the Testimonium islesigely about
Pilate. Notice, however, that the Decius and Fubtiaries also stand
out. None of the stories in this "set" discussesn®o activity in
Judea, the theme of the surrounding passages. ifiteipretation of
the "puzzle" resolves this lack of continuity ins@phus' narration.
Further, the satire revealed by this solution fisrfectly into the
flow of the narration.

This interpretation also resolves the apparentlgppmopriate
opening words of the Decius story, "Another calsutifs mentioned
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above, many scholars have believed that this phcaséd not pos-
sibly relate to the Testimonium and Jesus. Howewdthin the con-
text of my explanation, the positioning of the @wamakes perfect,
though ironic, sense. The Romans invented Chrisfiafor the

express purpose of bringing a calamity on the Jamd throwing

them into disorder. Readers will recall how in t18®on of Mary" pas-
sage Mary uses the word "calamity" to describe dffect that her
son becoming a "by-word to the world" will have ngbe Jews.

Come on; be thou my food, and be thou a fury to these sedi-
tious varlets, and a by-word to the world, which is all that is
now wanting to complete the calamities of us Jews.

The three passages that make up the puzzle aredda the
two passages that precede the Testimonium in anethg. The first
two passages of the short five-passage chaptericalyi state the
reasons that the Flavians invented Christianity,wall as the fact
that by inventing the religion, the Romans were,eiffiect, taking
over the Sicarii movement. Below are these two gges.

1. BUT now Pilate, the procurator of Judea, removed the
army from Cesarea to Jerusalem, to take their winter quar-
ters there, in order to abolish the Jewish laws. So he intro-
duced Caesar's effigies, which were upon the ensigns, and
brought them into the city; whereas our law forbids us the
very making of images; on which account the former procu-
rators were wont to make their entry into the city with such
ensigns as had not those ornaments. Pilate was the first
who brought those images to Jerusalem, and set them up
there; which was done without the knowledge of the people,
because it was done in the night time; but as soon as they
knew it, they came in multitudes to Cesarea, and interceded
with Pilate many days that he would remove the images;
and when he would not grant their requests, because it
would tend to the injury of Caesar, while yet they perse-
vered in their request, on the sixth day he ordered his sol-
diers to have their weapons privately, while he came and
sat upon his judgment-seat, which seat was so prepared in
the open place of the city, that it concealed the army that lay
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ready to oppress them; and when the Jews petitioned him
again, he gave a signal to the soldiers to encompass them
routed, and threatened that their punishment should be no
less than immediate death, unless they would leave off dis-
turbing him, and go theirways home. But they threwthem-
selves upon the ground, and laid their necks bare, and said
they would take their death very willingly, rather than the
wisdom of their laws should be transgressed; upon which
Pilate was deeply affected with their firm resolution to keep
their laws inviolable, and presently commanded the images
to be carried back from Jerusalem to Cesarea.

2. But Pilate undertook to bring a current of water to
Jerusalem, and did it with the sacred money, and derived
the origin of the stream from the distance of two hundred
furlongs. However, the Jews were not pleased with what
had been done about this water; and many ten thousands of
the people got together, and made a clamor against him,
and insisted that he should leave off that design. Some of
them also used reproaches, and abused the man, as
crowds of such people usually do. So he habited a great
number of his soldiers in their habit, who carried daggers
under their garments, and sent them to a place where they
might surround them. So he bid the Jews himself go away;
but they boldly began casting reproaches upon him, he gave
the soldiers that signal which had been beforehand agreed
on; who laid upon them much greater blows than Pilate had
commanded them, and equally punished those that were
tumultuous, and those that were not; nor did they spare
them in the least: and since the people were unarmed, and
were caught by men prepared for what they were about,
there were a great number of them slain by this means, and
others of them ran away wounded. And thus an end was put
to this sedition. **°

The two passages satirically confirm the entirenpse regard-
ing Christianity. The Jews would not worship Romemperors and
were not swayed by violence; therefore, Rome wacefb to
"become" the Sicarii movement. The satirical degdmmn of the
Romans becoming Sicarii is described above in tiage:
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So he habited a great number of his soldiers in their habit,
who carried daggers under their garments.

The individuals whose "habit" included "daggers emdheir
garments" were, of course, the Sicarii.

And when they had joined to themselves many of the Sicarii,
who crowded in among the weaker people (that was the
name of such robbers as had under their bosoms swords
called Sicae)'®°

The effect of Christianity is also recorded withime satire. Its
effect was to end the rebellion.

And thus an end was put to this sedition.

When determining the strength of a theory it isfuiséo con-
sider how much "explanatory power" it possesse® fbilowing list
demonstrates just how many "puzzles" this integti@h resolves.

This interpretation

eresolves Josephus' perceived confusion over whiigion
was "at Rome"

eresolves why Paulina, of the cult of Isis, and Ratlvia, the
Jew, is the one to rent her garments

eresolves why Josephus recorded that the templesisf was
destroyed, though he was aware that no such déstrubad
occurred

eresolves why the women in the different storieshbbiave
husbands named Saturninus who know the emperor
eresolves why the Decius story and the Fulvia stoaye the
same plot

eresolves why a character has the unusual name UBeci
Mundus"

« resolves why a character has the unusual name "lde"

eresolves the parallel use in the Testimonium arel Erecius
story of the expression "received with pleasure”

eresolves the unusual parallels between the wiclad ih the
Fulvia story and the Apostle Paul
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« explains why Decius Mundus did not conceal his Itggm to
kill himself

«and most importantly, this interpretation explaihsw the
two "third-day divinity declarations" in literaturb@appen to
be placed next to one another.

There is yet another parallel in the Decius Munthle and the
Testimonium, a parallel only apparent when one sedd passages
in their original Greek. In the Testimonium, Jessisdescribed as a
teacher of people who "accept the truth with pleaSuThe Greek
word for pleasure that Josephus uses is hedoneaptidor the Eng-
lish word "hedonism." Scholars have puzzled ovesepbus' use of
hedone here. Hedone usually denotes sensual ociousli pleasure,
and "to accept the truth with hedone" is a straogecept. The sen-
tence that Josephus wrote in Greek could just db heetranslated
"received the truth with malicious pleasure."

The verb Josephus uses in this phrase is dechomeviunh
means to receive, the phrase in Greek reading leédtaiethe
dechomenon. In the Decius Mundus tale, Decius mseives some-
thing with "sensual pleasure." Decius receives plat Ide hatches
to enable him to seduce Paulina with sensual pleashedone, the
Greek reading dechomenou ten hiketeian hedonei.

The same verb, dechomenou (meaning "to acceptceives), is
used with hedone in the Testimonium. This creatdsayother paral-
lel between the Testimonium and the Decius stogse8 on the con-
text provided by the Decius story, a logical cohjeg is that this
verb/noun combination creates the idiom "gettingewed." | have
been unable to confirm this conjecture by anotheargple from
classical Greek, however.

Hedone is also used in an interesting manner withtheer word.
Josephus concludes his Preface to War of the Jathistive following
statement;

Tauta panta perilabon en hepta bibliois kai medemian tois
epistamenois ta pragmata kai paratuchousi toi polemoi
katalipon e mempseos aphormen e kategorias, tois ge ten
aletheian agaposin, alla me pros hedonen anegrapsa. Poie-
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somai de tauten tes exegeseos archen, hen kai ton kepha-
laion epoiesamen.*®*

Whiston's translation into English is as follows:

| have comprehended all these things in seven books, and
have left no occasion for complaint or accusation to such as
have been acquainted with this war; and | have written it
down for the sake of those that love truth, but not for those
that please themselves [with fictitious relations]. And | will
begin my account of these things with what | call my First
Chapter.

The reason Whiston places brackets around the ptalease
themselves [with fictitious relations]" above, was alert the reader
that it is an inaccurate translation. The Greekdsothat Josephus
uses here, hedonen anegrapsa, do not mean "pleassdves with
fictitious relations" but rather please themselvwsih registering.
When used in connection with a person, as it ig,hédre stem word,
anagrapho, means to register or record names. ®hiatbitrarily
inserted the phrase [with fictitious relations] antis translation
because he believed that this is the idea Josepttuslly meant. A
literal translation of the sentence would readodiews;

... and | have written it down for the sake of those that love
truth, but not for those that please themselves with regis-
tering names.

While Whiston found this translation incoherentprfr my per-
spective it makes complete sense, as the technigeel by the
authors of the New Testament and the works of Jasego turn
Judaism into Christianity was the switching, or ragistering," of
names. Decius became Anubis and Titus became Jdsither val-
ued much "this business of names." Josephus' sgetmooheren-
cies" are very significant and are meant to bestedad exactly as
they were written.



CHAPTER 12

The Father and the Son of God

All things have been handed over to me by my Father, and
no one fully knows the Son except the Father, nor does any
one fully know the Father except the Son and all to whom
the Son chooses to reveal Him.

Matt. 11:27

Jesus' doomsday prophecies were directed agaiestwitked gen-
eration" of Jews who rebelled against Rome. Theeefbis threat-
ened "second coming" was predicting the 70 C.Etrgetson of
Jerusalem. This was the understanding of most tGistheolo-
gians until this century and is still the way theeterit Christians
understand these prophecies. The 17th-century dbiewl Reland
saw the Roman assault on Jerusalem in this waye][T®on of God
came now to take vengeance on the sins of the Hewdation." His
contemporary, William Whiston, was even more specifle under-
stood that Jesus' words indicated "that he woulcheca@t the head
of the Roman army for their destructior®®

| am in complete agreement with Reland and Whistblh.of
Jesus' ministry was about the coming war with Roamel was
designed to establish Jesus as Titus' forerunneerefore, the rela-
tionship between Jesus and "the Father" referrethtoughout the
Gospels is a forerunner of the relationship betwd@é@ns and his
father, the emperor and god Vespasian.

All the dialogues that describe Jesus' relationstith the Father
use comic wordplay that actually describes Titwdationship with
his real father, Vespasian. Supporting this prerigiske fact that all

250
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of Jesus' descriptions of his relationship withfatker mention that
father and son possess secret identities knowntorhe two of them.

But the testimony which | have is greater than that of John;
for the works which the Father has granted me to accom-
plish, these very works which | am doing, bear me witness
that the Father has sent me.

| bear witness to myself, and the Father who sent me
bears witness to me.

They said to him therefore, "Where is your Father?"
Jesus answered, "You know neither me nor my Father; if
you knew me, you would know my Father also."

John 8:19

In Matthew, Jesus also speaks of a secret idekuibyvn only to
him and his father.

At that time Jesus answered and said, | thank thee, 0
Father, Lord of heaven and earth, because thou hast hid
these things from the wise and prudent, and hast revealed
them unto babes.

Even so, Father: for so it seemed good in thy sight.

All things are delivered unto me of my Father: and no
man knoweth the Son, but the Father; neither knoweth any
man the Father, save the Son, and he to whomsoever the
Son will reveal him.

Matt. 11:27

In the Gospel of John, Jesus again discusses hasonship
with the Father. Again the discussion takes plaghinvthe context
of a concealed identity. In this instance, his tjoesrs are trying to
determine whether Jesus is claiming to be the MhssChristian
theologians have made numerous efforts to explasus] meaning
here. My explanation is that it is a revelationttiasus was a "god"
and not "God."

"My Father, who has given them to me, is greater than all,
and no one is able to snatch them out of the Father's hand.
| and the Father are one."
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The Jews took up stones again to stone him.

Jesus answered them, "I have shown you many good
works from the Father; for which of these do you stone
me?"

The Jews answered him, "It is not for a good work that
we stone you but for blasphemy; because you, being a man,
make yourself God."

Jesus answered them, "Is it not written in your law, 'l
said, you are gods?'

If he called them gods to whom the word of God came
(and scripture cannot be broken),

Do you say of him whom the Father consecrated and
sent into the world, "You are blaspheming,’ because | said,
'l am the Son of God?'

If I am not doing the works of my Father, then do not
believe me;

But if | do them, even though you do not believe me,
believe the works, that you may know and understand that
the Father is in me and | am in the Father."

John 10:28-38

If Jesus' dialogue is, as | suggest, a comic wagestribing Titus
and his father, the god Vespasian, then the pasHages makes per-
fect sense.

It is of interest that Titus is the only personhait than Jesus,
who is referred to in the New Testament with theapk "coming
of."

But He who comforts the depressed—even God—comforted
us by the coming of Titus, and not by his coming only . . 163

A "Titus" is also described in the Pauline letters the "true
child."

To Titus my own true child in our common faith.
Titus 1:4.2

When Vespasian died in 79 C.E., Titus succeededasiremperor.
Among his first orders of business was to havefaiber deified. It
was not a routine task—Vespasian was to be theniins-Julio-
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Claudian emperor to be so honored. But it was itgmbrbecause
Vespasian's deification would break the chain ofindi succession
held by the Julio-Claudian line since Julius Caemad thereby help
secure an imperial future for the Flavian family.

In order for Vespasian to be made a diuus, the Roseaate had
to decree it upon him. It was a uniquely Roman austhat only the
senate could bestow the title of diuus upon himeiQhe years, the
senate had turned down many applicants for the. tiflherefore,
Titus needed to somehow demonstrate to the sehateVespasian's
life had been that of a god. During this time, heuld also have
been involved in creating of an empire-wide bureacyg to admin-
ister the cult of Vespasian, once it was estabtishe

In spite of the fact that Vespasian's consecrataldvbave been
of great importance to Titus, it did not occur usiix months after
his death. This interval between the death of amezor and his
consecrato was an unusually long time. It was durihis time
that the New Testament was created. The lengtthefiriterval due
to the fact that during this period Titus created ane but two reli-
gions that worshiped his father as a god, as welthe New Testa-
ment's companion piece, War of the Jews.

As Jesus' prophecies came to pass during the Jewdshthey
proved that God had sanctioned the events he foreHais is exactly
what Titus would have been attempting to demoresttatthe Roman
senate—that the events of his father's life, celstaincluding his
conquest of Judea, proved that he was divine aat lib deserved
to be decreed a diuus. Viewed from this perspective similarities
between Christianity and the cult of Vespasiancdméous.

When Titus arranged to have his father declaredd g "dei-
fied" the events of Vespasian's life. Thus, all Jefsus' prophecies
regarding God's coming wrath upon Judea flow withoontradic-
tion into the cult of Vespasian. In fact, the Gdspeould have been
presented to the Roman senate as "proof of therglmemise that
Vespasian's life had been that of a god.

To see this more clearly, simply subtract Judaisich Judea from
the New Testament. What if Titus, in trying to coe the Roman
senate that certain events of his father's lifevgdothat he was
divine, had claimed that a prophet had wanderedtaktaly in 30
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C.E. predicting that two Roman gods, a father arsbma would one
day destroy a "wicked generation” of Jews who telehgainst Rome
and along with them the temple of Jerusalem? Ewesynber of the
senate would have understood that the gods thisrt@rophet had
"forseen" were Vespasian and Titus. Of course, mo&h senator
would have been so gullible as to believe the stdgcating the
prophet in Judea does not make such propheciesmemg plausi-
ble, but Christianity was not created for a sojptastd audience.

The histories of Josephus, which prophesied thasp&san
would be the world ruler foreseen by Judaism's rae&s prophe-
cies, likewise provided support for Vespasian'dicktion. The New
Testament and War of the Jews both make the casehé destruc-
tion of Judea was an act of a god—the same absemige as that
made by the cult of Vespasian.

When we align the New Testament with War of the slewclear
picture emerges. Jesus predicted that a "Son of' Mauld encircle
Jerusalem with a wall and destroy its temple anidgbtribulation
onto the "wicked generation" that rebelled agaRsime. In fact, one
man actually had these precise characteristics.aA who was a "son
of god" and whose followers "fished for men" at Gesareth. A
man who encircled Jerusalem with a wall and destiothe temple
of Jerusalem. A man who brought the tribulationt thesus had fore-
seen unto the "wicked generation" and then ended'rinistry" by
condemning Simon and sparing John. The man was Flavius.

Only one man at that point in history had the poweerestab-
lish a religion. At the same time that the firsélrevidence of Chris-
tianity emerges, one man is known to have estadisa religion
that, like Christianity, held that the destructioh Jerusalem and its
temple was the work of a god. The man was Titusi&$a

Bear in mind that no one had a stronger motivatimen Titus
for finding a cost-effective method of containinglitant Judaism,
which was so expensive for Rome to control.

Finally, only one family other than Jesus' is aigted with the
origin of Christianity. It is the family of Titus I&vius. Even if one
discounts the tradition that regards Flavius Clesners the first
pope, as well as all the other Flavian traditiommnected with
Christianity's origins, the inscription naming Ddifta Flavian as
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the founder of the oldest burial grounds for Chaist in Rome still
exists today. If one ignores even this, the works$-lavins Josephus
would be sufficient to confirm the Flavian conneatiwith the ori-
gins of Christianity. Josephus' works deliberatfigified history to
provide support for Christian dogma. And whoevemdratever he
was, Josephus was an adopted Flavian.

Concerning the question of who knew Judaism wetugh to
create Christianity, this information was in abumdaupply, even
within the small circle of Titus' known confidant$itus' mistress
Bernice, though a Herodian, had Maccabean ancesatuisclaimed
to have been a Jew. Though the Jews of the messmavement
would not have seen her religious perspective assbe she would
clearly have known much about the Judaism of her atzd would
have been able to contribute to the creation o3bspels.

Tiberius Alexander was another individual withintug' inner-
most circle who knew of Judaism well enough overdee produc-
tion of the New Testament. Tiberius was the neploévthe famous
Jewish philosopher Philo, and Vespasian held himsuch regard
that he made Tiberius chief of staff to Titus dgrithe siege of
Jerusalem.

Though a Jew, Tiberius Alexander was a Roman knigid was
morally able to order the murder of thousands af fsice to main-
tain the Pax Romana, the Roman peace. When the dewexan-
dria "made a disturbance," Tiberius ordered the &wortroops not
only to kill the rioters but to plunder and burreithghetto as well.
Josephus records that "fifty thousand corpses piled Tiberius, in
his role as chief of staff to Titus during the siegf Jerusalem and
the subsequent slaughter and enslavement of the tlease, showed
a slavish obedience to Rome. It would have beeessecy for some-
one of Jewish descent who created a religion tlest wsed to oppress
his own people. His religious perspective was Rdeeghto such an
extent that he was not even monotheistic. He oftead the word
"gods." Josephus, who, it should be remembered, d&Emed to be
a Jew, recorded Tiberius' close relationship tdRlagians.

... as also there came Tiberius Alexander, who was a friend
of his, most valuable, both for his good-will to him, and for
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his prudence. He had formerly been governor of Alexandria,
but was now thought worthy to be general of the army [under
Titus]. The reason of this was, that he had been the first who
encouraged Vespasian very lately to accept this his new
dominion, and joined himself to him with great fidelity, when
things were uncertain, and fortune had not yet declared for
him. He also followed Titus as a counselor, very useful to
him in this war, both by his age and skill in such affairs.*®®

To such individuals who were completely in thrallthe Flavians
and who saw militant messianic Judaism as a thoe#eir financial
interests, providing the information to constructvexsion of Judaism
that was in alignment with Rome would have beeomatic.

One of the primary causes for the war between thmdds and
the Jews was the Jews' refusal to worship the Roemaperors as
gods. Though the rest of the empire did, the Jewsldvnot call
Caesar "Lord." As | have pointed out, the cruejeke of Christian-
ity is that by replacing the Jewish God and sorGofl with Roman
emperors, it tricked Jews into calling Caesar "lowithout know-
ing it. Chrisitanity stole the identities of the of Judaism and his
messiah Son, as well as those of John and Simenletiders of the
messianic rebellion. Their identities were giverM@spasian and Titus
and to the "Christian Apostles” John and Simon. s€héisguised
characters were combined with other symbols of Roroanquest,
the cross of the crucifixion and the "flesh of thkessiah," to create
a religion that both absorbed and ridiculed thesiaesc movement.

This was the ultimate triumph of the imperial fayniThis darkly
comic concept of switched identities is in playstach an extent that
the New Testament and the works of Josephus tagetieea puzzle
whose solution produces the true identities ofrtlubiaracters. Why
was it necessary to create this vast literary mzBecause it was the
only method by which Titus could both create agieh that solved
the problem of the Jews' refusal to accept the Rosraperor as a
god and also make it known to posterity that he wes one who
did it.

But what was most of all astonishing to the beholders was

the courage of the children; for not one of these children

was so far overcome by these torments, as to name Caesar
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for their Lord. So far does the strength of the courage [of the
soul] prevail over the weakness of the body.166

The authors of Christianity intended that their Zleg would
eventually be solved and Titus' complete triumplthmreby revealed,
a sorry task that has fallen to this author.

| suspect that Christianity, as the comic versidrthe imperial
cult, was first inserted into the areas surroundinglea to serve as
a theological barrier to the spread of militarisfiedaism. Evidently
succeeding beyond its creators' original intent,wiés eventually
decreed the state religion. The religion thus becanprophylactic for
all the potentially rebellious slave populationsotighout the empire.

To make the cult as efficient as possible in prongpttheir
interests, its inventors had their parodic Messdkocate both paci-
fism and stoicism, whereby Christians would leaonsubdue their
rebelliousness and find holiness in subserviendds Tombination
of Christian theology and Roman imperial might was effective
that it kept European civilization frozen in plafoe over 1000 years,
throughout the Dark Ages.

A Roman bureaucracy called the Commune Aside, ganiza-
tion that administered the imperial cult in Asiaowd probably
have overseen the original implementation of Cianisty. Notably,
all the seven "churches of Asia" mentioned in Rateh 1:11 were
known to have agencies of the Commune located nvithem. Five
of these seven cities were sites of the imperidtiscéestival, which
was held once every five years. In these citiesduld have been
possible to oversee two versions of the imperidl, @ne for Roman
citizens and the other for the "slaves and scunehses susceptible
to the lure of the Messiah.

The puzzle of Decius Mundus described earlier mgis that
"wicked priests" accepted money to build congregetifor the new
Judaism. Following the destruction of the templans of the 18,000
priests who had previously worked there were, pregily, still alive
and would have needed to seek new employment. iFsie Ghrist-
ian priests may have been hired from the remnahthieo enormous
group that had once ministered to the now destrosenple.

However these facts may be, the Roman version ddidm was
introduced to the masses by some group of "wickezbis" who
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had been employed by the Flavians to preach thepé&s'—a word
that technically means "good news of military vigtd The first
people to hear the story of Jesus would most likelye been slaves,
whose patrons simply ordered them to attend sesvidéter a while
some began to believe, then many.



CHAPTER 13

Josephus' Use of the Book of Daniel

Thus far, | have shown the reader the parallelsgaties, and puz-
zles that lie within the New Testament and the wook Josephus to
indicate that the Flavian family created ChristigniHowever, the
reader can take another route to this understandisigpg only the
literal meanings of the words in these works.

As | have stated, the works of Josephus provideghau for the
religious doctrine of Christianity. Early Christianriters held that
the parallels between Jesus' prophecies and Jasdpbtories prove
that Jesus could see into the future. Moreovemddition to simply
recording that Jesus' prophecies had come to pgassphus falsified
the dates of the events that he describes in Wéneoflews. He does
this so that the sequence of events appear to éprthat Daniel's
prophecies came to pass within the first centufg. @nd that Jesus
is the son of God that Daniel envisioned.

The following passage from St. Augustine exempiftae early
church fathers' belief that the 70 C.E. destructimin Jerusalem
simultaneously fulfilled the prophecies of both Bdmand Jesus.

Luke, to show that the abomination spoken of by Daniel will
take place when Jerusalem is captured, recalls these
words of the Lord in the same context: When you shall see
Jerusalem compassed about with an army, then know that
the desolation thereof is at hand. For Luke very clearly
bears witness that the prophecy of Daniel was fulfilled
when Jerusalem was overthrown.'®’

It is not well known today that Josephus falsifidtet dates of
the events in War of the Jews so that work wouldden as the ful-
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filment of Daniel's prophecies; this is remarkab&eause he con-
stantly reminds his readers that he is doing juest t

. . . And indeed it so came to pass, that our nation suffered
these things under Antiochus Epiphanes, according to
Daniel's vision, and what he wrote many years before they
came to pass. In the very same manner Daniel also wrote
concerning the Roman government, and that our country
should be made desolate by them. All these things did this
man leave in writing, as God had showed them to him e

The passage above could not state the propositign raore
clearly. Josephus is claiming that the events hscrilges in his
works are part of the fulfillment of Daniel's praaties. He shares
this understanding of the events with Jesus, wiso aklieved that
Daniel's prophecies foresaw the 70 C.E. destrucialerusalem.

Daniel's prophecies foresaw events that spannesl denturies.
They predicted that toward the end of this timeiquera Messiah,
who would be a son of God, would appear and theri'doé off."
This cutting off of the Messiah is then followed liye destruction
of Jerusalem. Therefore, to demonstrate that the lveaween the
Romans and the Jews is the one that Daniel enedjodosephus
begins to align his history with Daniel's prophecienany years
before the events of the first century C.E. Josepdiegins War of the
Jews with a passage that describes Antiochus Epgshassault on
Jerusalem, which occurred approximately 200 yeaferb the birth
of Christ. Josephus clearly indicates that the uWissgas an event on
Daniel's prophetic continuum—specifically, the dation Daniel
predicts in Daniel 7:13-8:12. He does this by usmghrase found
only in the Book of Daniel, the "ending of the ¢gasacrifice," and
by documenting the amount of time during which taly sacrifice
was halted, "three years and six months." By ugdimgse phrases,
Josephus is flatly stating that Daniel's propheaies coming to pass.
This position cannot be disputed because Josephuselii writes
the passage above that "our nation suffered thasgst under Anti-
ochus Epiphanes, according to Daniel's vision."

While the following passage may seem innocuouss iin fact
Josephus' "proof that Daniel's prophetic continwas occurring,
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and that therefore, the first century C.E. woulé $®th a Messiah
who would be "cut off and the destruction of Jeleisa Notice
Josephus' use of Daniel's phrase "three yearsiantbsths."

At the same time that Antiochus, who was called Epiphanes,
had a quarrel with the sixth Ptolemy about his right to the
whole country of Syria, a great sedition fell among the men
of power in Judea, and they had a contention about obtain-
ing the government; while each of those that were of dignity
could not endure to be subject to their equals. However,
Onias, one of the high priests, got the better, and cast the
sons of Tobias out of the city; who fled to Antiochus, and
besought him to make use of them for his leaders, and to
make an expedition into Judea. The king being thereto dis-
posed beforehand, complied with them, and came upon the
Jews with a great army, and took their city by force, and
slew a great multitude of those that favored Ptolemy, and
sent out his soldiers to plunder them without mercy. He also
spoiled the temple, and put a stop to the constant practice
of offering a daily sacrifice of expiation for three years and
six months. **°

By beginning his work with this description, Joseslis, in effect,
stating that all the events in Daniel's prophetotmuum will come
to pass within the era that his histories coveis Thbecause once one
links an event to a point on Daniel's continuunréhean be no stop-
ping until all the prophecies in his continuum hé&een fulfilled.

The cutting off of the Messiah that Daniel predicte one of
these events. Therefore, even though Jesus is antianed in War
of the Jews, Josephus was aware that if the désmuof Jerusalem
that Daniel prophecies comes to pass in 70 C.E,Messiah that
Daniel predicted would have lived and been "cut edflier in the
first century. Josephus is, in effect, providingpsort for the claim
that Jesus existed, and was the Messiah that Dproghesied with
the very first sentence of his work.

After establishing the continuum of Daniel's progike with
Antiochus Epiphanes' assault on Jerusalem, Josetttaus records
that the 70 C.E. destruction of Jerusalem bringsi€da prophecies
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to a close. He does this by "documenting," oncdnaghat the time
sequences between the related events during thematoh the con-
clusion Daniel envisioned, and by using terms fowmdy in the
Book of Daniel.

The reader will notice that in none of the examplesesent does
Josephus try to portray certain events as occurgingrecise dates.
There was no system in the first century to prégisetermine dates
to which Daniel's prophecies could be aligned. hy aase, Daniel's
prophecies are so vague as to defy temporal spiggifirhe only cer-
tainties regarding them is that he uses the wordek to refer to a
seven-year, not a seven-day period and that hisngsencompass a
490-year span.

Josephus guides his readers to reach his intendedlusions
by using words and phrases such as "desolation"'anding of the
daily sacrifice," which he expects the reader tofdreiliar with from
Daniel, and, more concretely, by simply statingt thaniel's prophe-
cies were coming to pass. Moreover, Josephus atges devents
within his history in precise time spans relatieeane another, creat-
ing the impression that they were part of Danjaltsphecies.

Josephus recorded that the related events werer dithee and
a half years (half a week) or seven years (a waek)t. The length
of the war was seven years and the "ending of tily dacrifice"
was three and a half years from its beginning.

Bear in mind that Josephus was not merely invengimgligion;
he was also inventing a time sequence within whkeh religion is
contained. None of the first-century chronology ament ourselves
by today existed until the author(s) of the worksJosephus created
it. Because he was literally creating both histand time, Josephus
was free to place events in relation to one anatingrway he chose.
His recording of the perfect alignment of eventsha time sequences
Daniel predicted is either his witnessing of sup&ural phenomena
or a deliberate falsification.

Currently there is contention among scholars reaggrdsirtu-
ally of the chronology Josephus gives in War of thevst’® For
example, Josephus gives a later date than SuetBnarsd Dio for
when Vespasian began to prepare for the civil waRome that led
to his becoming emperor. It is probable that Jogsjulid this to
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provide support for the Flavian claim that Vespasigs not anxi-
ious to become Emperor. This "shaping” of time &gephus to cre-
ate Flavian propaganda is exactly the same tecarfigwsed to cre-
ate the alignment between the Flavian campaignded and the
prophecies of Daniel.

While it is not necessary that the reader be cotalyl&nowl-
edgeable about Daniel's arcane prophecies andydatitem to
understand this analysis, some information is usefu

Daniel envisioned a series of tribulations for Jleevs during
which various disasters would befall them. Insitie time period,
he foresaw that a Messiah, who he referred toeasah of God,
would be "cut off." The period would last 490 yedle "seven
times seventy weeks" foreseen by Daniel. Sevetawgeks, three-
and-a-half-year periods, would occur within specifieeks.

Seventy weeks are determined upon thy people and upon
thy holy city, to finish the transgression, and to make an end
of sins, and to make reconciliation for iniquity, and to bring
in everlasting righteousness, and to seal up the vision and
prophecy, and to anoint the most Holy.'"?

263

When Josephus aligns events of the first centurgh whe
prophecies of Daniel, he is creating a historiaaitext that includes

the son of God, the Messiah. No other interpratasossible.

Know therefore and understand, that from the going forth
of the commandment to restore and to build Jerusalem
unto the Messiah the Prince shall be seven weeks, and
threescore and two weeks: the street shall be built again,
and the wall, even in troublous times.*”

And after threescore and two weeks shall Messiah be
cut off, but not for himself: and the people of the Prince that
shall come shall destroy the city and the sanctuary; and the
end thereof shall be with a flood, and unto the end of the
war desolations are determined.*”

Daniel foresees a war that will last a week (seyears). At the
mid-point of this week (three and a half years rafte beginning)
the "daily sacrifice" will cease and the "abomipatiof desolation,"

also foreseen by Jesus, will occur.
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And he shall confirm the covenant with many for one week:
and in the midst of the week (three and a half years) he
shall cause the sacrifice and the oblation to cease, and for
the overspreading of abominations he shall make it deso-
late, even until the consummation, and that determined
shall be poured upon the desolate.'’

Understanding this much, the reader should appeedizat the-
following passage from War of the Jews is, withquestion, meant
to be understood as demonstrating the alignmenvdsst Daniel's
prophecies and the history Josephus is describiig "failure of
the daily sacrifice,” three and a half years frdra beginning of the
war, is too unique and precise a concept to peamit other inter-
pretation. Further, this passage must be descritlieg"abomination
of desolation" Jesus prophesied in the New Testgnaepoint | shall
go into in depth.

The passage is the most important in the worksoséghus for
revealing the dating technique he was attemptingreate. | have
included the entire passage because it containg rpaimts central
to my theory. The passage begins with Titus brigglosephus to the
walls of Jerusalem to inform the Jewish rebelshigirt own language
of Titus' concern over ending of the "daily sacefi to God. The
passage makes it completely clear that Josephusrstadds that
Daniel's prophecies are being fulfilled. Note thhtsephus is not
reporting second- or third-hand descriptions, whitlight merely
suggest this. Josephus is quoting himself.

AND now Titus gave orders to his soldiers that were with
him to dig up the foundations of the tower of Antonia, and
make him a ready passage for his army to come up; while
he himself had Josephus brought to him, (for he had been
informed that on that very day, which was the seventeenth
day of Panemus [Tammuz], the sacrifice called "the Daily
Sacrifice" had failed, and had not been offered to God, for
want of men to offer it, and that the people were grievously
troubled at it,) and commanded him to say the same things
to John that he had said before, that if he had any malicious
inclination for fighting, he might come out with as many of
his men as he pleased, in order to fight, without the danger
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of destroying either his city or temple; but that he desired
he would not defile the temple, nor thereby offend against
God. That he might, if he pleased, offer the sacrifices which
were now discontinued of the Jews whom he should pitch
upon. Upon this Josephus stood in such a place where he
might be heard, not by John only, but by many more, and
then declared to them what Caesar had given him in
charge, and this in the Hebrew language. So he earnestly
prayed them to spare their own city, and to prevent that fire
which was just ready to seize upon the temple, and to offer
their usual sacrifices to God therein. At these words of his
a great sadness and silence were observed among the peo-
ple. But the tyrant himself cast many reproaches upon
Josephus, with imprecations besides; and at last added this
withal, that he did never fear the taking of the city, because
it was God's own city. In answer to which Josephus said
thus with a loud voice: "To be sure thou hast kept this city
wonderfully pure for God's sake; the temple also continues
entirely unpolluted! Nor hast thou been guilty of all impiety
against him for whose assistance thou hopest! He still
receives his accustomed sacrifices! Vile wretch that thou
art! if any one shoulLd deprive thee of thy daily food, thou
wouldst esteem him to be an enemy to thee; but thou
hopest to have that God for thy supporter in this whom

thou hast deprived of his everlasting worship; and thou
imputest those sins to the Romans, who to this very time
take care to have our laws observed, and almost compel
these sacrifices to be still offered to God, which have by thy
means been intermitted! Who is there that can avoid groans
and lamentations at the amazing change that is made in
this city? since very foreigners and enemies do now correct
that impiety which thou hast occasioned; while thou, who
art a Jew, and wast educated in our laws, art become a
greater enemy to them than the others.*™

Josephus is attempting at this point in the passadeiist
Judaism against itself. He tries to convince "Jotire rebel leader,
in a manner reminiscent of Jesus, of the wisdofnggfentantce." To
do this he points out that Jechoniah, a former kiiiipe Jews, sur-
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rendered to the Babylonians rather than risk havihg temple
destroyed, an act for which Jews will forever revaim. Notice also
that Josephus is speaking directly to John, thelrigader, who was
the basis for the New Testament character, the thgpdshn.

Josephus, in effect, is using the Jews' own ralgjioonvictions
to bring them to surrender, or, as Jesus would tayturn the other
cheek."

But still, John, it is never dishonorable to repent, and
amend what hath been done amiss, even at the last
extremity. Thou hast an instance before thee in Jechoniah,
the king of the Jews, if thou hast a mind to save the city,
who, when the king of Babylon made war against him, did
of his own accord go out of this city before it was taken, and
did undergo a voluntary captivity with his family, that the
sanctuary might not be delivered up to the enemy, and that
he might not see the house of God set on fire; on which
account he is celebrated among all the Jews, in their
sacred memorials, and his memory is become immortal,
and will be conveyed fresh down to our posterity through all
ages. This, John, is an excellent example in such a time of
danger, and | dare venture to promise that the Romans
shall still forgive thee. And take notice that I, who make this
exhortation to thee, am one of thine own nation; |, who am
a Jew, do make this promise to thee. And it will become
thee to consider who | am that give thee this counsel, and
whence | am derived; for while | am alive | shall never be in
such slavery, as to forego my own kindred, or forget the
laws of our forefathers. Thou hast indignation at me again,
and makest a clamor at me, and reproachest me; indeed |
cannot deny but | am worthy of worse treatment than all
this amounts to, because, in opposition to fate, | make this
kind invitation to thee, and endeavor to force deliverance
upon those whom God hath condemned. And who is there
that does not know what the writings of the ancient
prophets contain in them—and particularly that oracle
which is just now going to be fulfilled upon this miserable
city? For they foretold that this city should be then taken
when somebody shall begin the slaughter of his own coun-
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trymen. And are not both the city and the entire temple now
full of the dead bodies of your countrymen? It is God, there-
fore, it is God himself who is bringing on this fire, to purge
that city and temple by means of the Romans, and is going
to pluck up this city, which is full of your pollutions.

Returning to my analysis of Josephus' use of thekBd Daniel,
| have included Whiston's two footnotes to the pgesabove.

As the footnotes show, Whiston understood the icglahip
between Daniel's prophecies and Josephus' datintheofevents of
the Jewish war. A devout Christian, he accepted Josephus was
faithfully recording supernatural occurrences.

In the first footnote below, Whiston recognizestthi@e siege of
Jerusalem began exactly "three years and a half Wftispasian began
the war. This time span shows that Daniel's proph&ia the midst
of the week he shall cause the sacrifice and tHatiob to cease,"
had come to pass. This was either, as WhistonJeeljean example
of Josephus' witnessing of the supernatural od, piefer, an exam-
ple of his deliberate falsification of history tweate the impression
that Daniel had envisioned the 70 C.E. destruatfalerusalem.

This was a remarkable day indeed, the seventeenth of
Paneruns [Tammuz], A.D. 70, when, according to Daniel's
prediction, six hundred and six years before, the Romans
"in half a week caused the sacrifice and oblation to cease,"
Daniel 9:27. For from the month of February, A.D. 66, about
which time Vespasian entered on this war, to this very time,
was just three years and a half.

Whiston's second footnote is even more remarkdhlét Whis-
ton comes to show the exact conclusion that Josephtended.
Since Whiston could not consider the possibility aofnonsupernat-
ural explanation for what he read in Josephus, tweclades that
God was aligned with the Romans, that the Jews wécked, and
that Jesus and Daniel shared the same prophetavis

Of this oracle . . . Josephus, both here and in many places
elsewhere, speaks so, that it is most evident he was fully
satisfied that God was on the Romans' side, and made use
of them now for the destruction of that wicked nation of the
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Jews; which was for certain the true state of this matter, as
the prophet Daniel first, and our Savior himself afterwards,
had clearly foretold.

If we accept what Josephus has recorded abovaiasthren the
prophet foreseen by Daniel can only have been Jésemswise, Jesus'
"doomsday" prophecies must have foreseen the 70 @:Etruction
of Jerusalem, because it is the only destructionJerusalem that
Daniel's prophet could have envisioned had he livethe first cen-
tury. Further cinching this knot of logic is thecfathat it would it
have been impossible for Josephus to record thiflegiemanifesta-
tion of Daniel's visions had it not, in fact, cortwe pass in the war
with the Jews.

Josephus recorded history to demonstrate that Dmmpeophe-
cies came to pass in 70 C.E. Josephus goes ovdritmanake cer-
tain that his readers come to this conclusion. ™is one of the
primary reasons the first Christians believed isu3é divinity. Some-
how this knowledge has been lost and is no longederstood
today, even by New Testament scholars.

Scholars have debated whether the Testimonium wétenv by
Josephus or added by later Christian redactorsvidugy, | pre-
sented an analysis of the Testimonium that dematestrthat it is not
separate from the two tales that follow it. Howevier Josephus to
remain consistent in his placing of first-centuryelts in the con-
text of Daniel's prophecies, he would have to plac&Vessiah" at
the point in history that these prophecies called Because Jose-
phus claims that the "end of the daily sacrificefeeen by Daniel's
prophecies came to pass during the 70 C.E. deistnuof Jerusalem
by the Romans, one needs only to work backward fi@mC.E. to
determine if the positioning of the "Christ" in Aguities is consis-
tent with this date. This is exactly what early 8tian scholars did,
using the relevant dates in Josephus and the Nestafient to
demonstrate that Jesus had fulfilled the propheofe®aniel. The
following example by the Tertullian, written circ200 C.E., repre-
sents a complete victory for Josephus. Tertulliaas fktcompletely
adopted Josephus' perspective and arranged historghow that
Daniel foresaw Jesus and the 70 C.E. destructiderofsalem.
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Let us see, therefore, how the years are filled up until the
advent of the Christ: —

For Darius reigned . . . viiii years (9).

Artaxerxes reigned . . . xl and | years (41).

Then King Ochus (who is also

called Cyrus) reigned . . . xxiiii years (24).

Argus . . . one year.

Another Darius, who is also named Melas . . . xxi years
(22).

Alexander the Macedonian, xii years (12).

Then, after Alexander, who had reigned over both
Medes and Persians, whom he had reconquered, and had
established his kingdom firmly in Alexandria, when withal
he called that (city) by his own name; (10) after him reigned,
(there, in Alexandria)

Soter. . . xxxv years (35).

To whom succeeds

Philadelphus, reigning xxx and viii years (38).
To him succeeds Euergetes, xxv years (25).
Then Philopator . . . xvii years (17).

After him Epiphanes . . . xxiiii years (24).
Then another Euergetes . . . xxviiii years (29).
Then another Soter. . . .xxxviii years (38).
Ptolemy . . . xxxvii years (37).

Cleopatra . . . xx years v months (20 5/12).

Yet again Cleopatra reigned jointly with Augustus ... xiii
years (13.)
After Cleopatra, Augustus reigned other . . . xliii years

(43).

For all the years of the empire of Augustus were Ivi
years (56).

Let us see, moreover, how in the forty-first year of the
empire of Augustus, when he has been reigning for xx and
viii years after the death of Cleopatra, the Christ is born.
(And the same Augustus survived, after Christ is born, xv
years; and the remaining times of years to the day of the
birth of Christ will bring us to the xl first year, which is the
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xx and viiith of Augustus after the death of Cleopatra. There
are (then) made up cccxxx and vii years, v months: (whence
are filled up Ixii hebdomads and an half: which make up
cccexxxvii - years, vi months:) on the day of the birth of
Christ. And (then) ‘"righteousness eternal" was manifested,
and "an Holy One of holy ones was anointed"—that is,
Christ—and "sealed was vision and prophet,” and "sins"
were remitted, which, through faith in the name of Christ,
are washed away (1) for all who believe on Him. But what
does he mean by saying that "vision and prophecy are
sealed?" That all prophets ever announced of Him that He
was to come and had to suffer. Therefore, since the
prophecy was fulfiled through His advent, for that reason
he said that "vision and prophecy were sealed;" inasmuch
as He is the signet of all prophets, fulfilling all things which
in days bygone they had announced of Him. (2) For after the
advent of Christ and His passion there is no longer "vision
or prophet" to announce Him as to come. In short, if this is
not so, let the Jews exhibit, subsequently to Christ, any vol-
umes of prophets, visible miracles wrought by any angels,
(such as those) which in bygone days the patriarchs saw
until the advent of Christ, who is now come; since which
event "sealed is vision and prophecy,” that is, confirmed.
And justly does the evangelist (3) write, "The law and the
prophets (were) until John" the Baptist. For, on Christ's being
baptized, that is, on His sanctifying the waters in His own
baptism, (4) all the plenitude of bygone spiritual grace-gifts
ceased in Christ, sealing as He did all vision and prophecies,
which by His advent He fulfiled. Whence most firmly does
he assert that His advent "seals visions and prophecy."

Accordingly, showing, (as we have done) both the num-
ber of the years, and the time of the Ix two and an half ful-
filed hebdomads, on completion of which, (we have shown)
that Christ is come, that is, has been born, let us see what
(mean) other "vii and an half hebdomads," which have been
subdivided in the abscision of (5) the former hebdomads;
(let us see, namely,) in what event they have been ful-
filled:-
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For, after Augustus who survived after the birth of
Christ, are made up . . . xv years

To whom succeeded Tiberius Caesar, and held the
empire . . . xx years, vii months, xxviii days (20 etc.).

(In the fiftieth year of his empire Christ suffered, being
about xxx years of age when he suffered.)

Again Caius Caesar, also called Caligula . . . iii years,
viii months, xiii days (3 etc.).

Nero Caesar, . . xi years, ix months, xiii days (11 etc.).

Galba ... vii months, vi days. (7 etc.).

Otho ... iii days.

Vitellius . . . viii mos., xxvii days (8 mos.).

Vespasian, in the first year of his empire, subdues the
Jews in war; and there are made lii years, vi months. For he
reigned xi years. And thus, in the day of their storming, the
Jews fulfilled the Ixx hebdomads predicted in Daniel.

While the above chronology is difficult to compredeand his-
torically implausible, it is only necessary to beaae that Tertullian
and all early church fathers believed that Danjglsphecies had come
to pass in 70 C.E. This belief came from their negdhe sole his-
torian of the era, Josephus, in conjunction withflew Testament.

Another, less tortured, explanation of Daniel's ramtion to
Christianity was given by Sulpcius Severus (353-42%.) in his
book Sacred History (403 C.E.):

But from the restoration of the temple to its destruction,
which was completed by Titus under Vespasian, when
Augustus was consul, there was a period of four hundred
and eighty-three years. That was formerly predicted by
Daniel, who announced that from the restoration of the
temple to its overthrow there would elapse seventy and
nine weeks. Now, from the date of the captivity of the Jews
until the time of the restoration of the city, there were two
hundred and sixty years.

The War of the Jews, therefore, is entirely strredy from its
first paragraph to its last, to document that Diiprophecies had
come to pass within the first century. This indésathat Josephus



272 QESARSMESSIAH

was aware that the "son of God" foreseen by Dalmésl appeared
earlier in the century and been "cut off." Onceeptsis had begun
the alignment between his history and Daniel's pecfes, there
could be no stopping until Jerusalem was destroyed.

Thus, Josephus was not mildly conscious of somenpmitant
religious mystic wandering about the Galilean coysitle. Jose-
phus was keenly aware that his work demonstrated Baniel's
prophecies had come to pass and that Jesus wabldhsiah the
prophecies had envisioned. Since this was obviotlsty case, why
then did Josephus take so little notice of Jesus?

It made the forgery less obvious.

If one wishes to "create" a prophet, it is easyuge—simply
invent one who existed in the past. Then fabricatevork in his
name dated from the time that you claim he livedl.the book,
describe the prophet predicting events that youwkinave already
occurred. Inventing the prophet and his predictimaot the hard
part. The hard part is not having the forgery disced. In order for
the New Testament/Josephus fabrication to be kadiey the two
works had to be seen as independent of one anoftierefore,
Josephus focused on the events that Daniel hadcpgddand not on
the "son of God" himself.

Josephus' successful effort in overlaying Danielesants in the
first century, in a way, provides support for medhy. It does so by
being such an obvious ruse. The "wickedness" ofJdwes of the first
century was their refusal to compromise Judaism aobdmit to
Rome; they did exactly what the religion of Mosesd aDaniel
required. Josephus' use of the prophecies of Daniedubstantiate
the events of the first century was, clearly, aforéfto manipulate
Judaism into alignment with Roman interests—exactyy was the
case with the creation of Christianity.

If the Romans were the creators of Christianity #ml works of
Josephus, why did they portray their fictitious ek as the one
foreseen by Daniel? Among the Dead Sea Scrollsnary relating
to the Book of Daniel. They show that at least sahehe Jews of
that era were using the dating system within th@lBof Daniel to
try to determine when the Messiah would appearetd |them in
their holy war against Rome.
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The Romans understood that the messianic Jewistisréiter-
preted passages from Daniel and other of their tspin a way
that justified their own militaristic theology. Amg the Dead Sea
Scrolls were found numerous examples of this typ@nterpretation.
Roman intellectuals, no doubt, analyzed these wakd realized
that it was just as possible to interpret the pgesdn order to cre-
ate an entirely different, pro-Roman theology. R@msolution to
these militaristic anti-Roman interpretations ot tBook of Daniel
was to create a literature that interpreted Damnipfophecies in a
way acceptable to Rome—the New Testament and \Wheafews.

I will now analyze in depth the link between Jessisitement
concerning the "abomination of desolation" and pghas' passage
describing the end of the "daily sacrifice."

Early Christian scholars were aware of the threg-wimk
between Jesus' statements in Matthew 24, the BddRamiel, and
War of the Jews. St. Augustine, for example, urtders that Jesus
had claimed that Daniel's prophecies "came to pastiin the first
century. In the passage below, notice that Augestin clear about
what period Jesus' prophecies referred to—the . @estruction
of Jerusalem.

Luke recalls these words of the Lord in the same context:
When you shall see Jerusalem compassed about with an
army, then know that the desolation thereof is at hand. For
Luke very clearly bears witness that the prophecy of Daniel
was fulfilled when Jerusalem was overthrown.

Eusebius shared this understanding. In the follgwpassage,
notice that he actually points out that the workslasephus are the
basis for his belief.

—all these things, as well as the many great sieges which
were carried on against the cities of Judea, and the exces-
sive sufferings endured by those that fled to Jerusalem
itself, as to a city of perfect safety, and finally the general
course of the whole war, as well as its particular occur-
rences in detail, and how at last the abomination of desola-
tion, proclaimed by the prophets, stood in the very temple
of God, so celebrated of old, the temple which was now
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awaiting its total and final destruction by fire,—all these
things any one that wishes may find accurately described in
the history written by Josephus.*”’

Matthew 24:15 is interesting because it is onlyrghthat Jesus
explicitly shares a vision of the future with anattprophet; it is also
the only place in the New Testament where the mre&airectly
addressed.

Therefore when you see the "abomination of desolation”
spoken of by Daniel the prophet, standing in the Holy Place
(whoever reads let him understand) *"®

In the passage from the Book of Daniel that Jesugferring to,
the "abomination of desolation" is to begin withetlend of the
"daily sacrifice." Notice that the time span Daniiscribes is three
and a half years.

And from the time that the daily sacrifice is taken away, and
the abomination of desolation is set up, there shall be a
thousand two hundred and ninety days.*"

When Jesus' statement above is read with the padsag War
of the Jews that describes the end of the dailyifga; they provide
an example, par excellence, of the prophetic liekhgtween War of
the Jews and the New Testament.

Note that Josephus does not use the same exprdssionthe
Book of Daniel that Jesus uses above, the "aboimaif desola-
tion," but rather used Daniel's other expressidre tdaily sacri-
fice"—leaving it to the reader to "understand" tlo@ie must lead to
the other. | believe that the use of different lmamplementary
terms from Daniel in the New Testament and the ggges$rom Jose-
phus was intentional—a "slight of hand" aimed abwncing early
Christians that the New Testament and War of tlves Jgere written
independently of one another.

AND now Titus gave orders to his soldiers that were with
him to dig up the foundations of the tower of Antonia, and
make him a ready passage for his army to come up; while
he himself had Josephus brought to him, [for he had been
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informed that on that very day, which was the seventeenth
day of Panemus [Tammuz], the sacrifice called "The Daily
Sacrifice" had failed, and had not been offered to God, for
want of men to offer it . . .*%

In the Section from Jewish Antiquities below, Jdaep again
states his understanding that the destruction ofisdeem was the
fulfillment of Daniel's prophesies. | have includebsephus' self-
serving argument that fulfilled prophecies provee thxistence of
God. This argument is interesting historically imatt it may reveal
the reasoning that Christian "missionaries" woulaveh used with
first-century slaves and peasants. In other wotls, fulfillment of
prophecies, which, of course, the combination & Mew Testament
and the works of Josephus represented, not onlgv&gl' that God
existed but that his providence was with the Romdnhslso sug-
gests the era's obsession with prophecy, showing itvlvas made
such an important part of Jesus' ministry.

And indeed it so came to pass, that our nation suffered
these things under Antiochus Epiphanes, according to
Daniel's vision, and what he wrote many years before they
came to pass. In the very same manner Daniel also wrote
concerning the Roman government, and that our country
should be made desolate by them. All these things did this
man leave in writing, as God had showed them to him, inso-
much that such as read his prophecies, and see how they
have been fulfilled, would wonder at the honor wherewith
God honored Daniel; and may thence discover how the Epi-
cureans are in an error, who cast Providence out of human
life, and do not believe that God takes care of the affairs of
the world, nor that the universe is governed and continued
in being by that blessed and immortal nature, but say that
the world is carried along of its own accord, without a ruler
and a curator; which, were it destitute of a guide to conduct
it, as they imagine, it would be like ships without pilots,
which we see drowned by the winds, or like chariots with-
out drivers, which are overturned; so would the world be
dashed to pieces by its being carried without a Providence,
and so perish, and come to naught. So that, by the afore-
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mentioned predictions of Daniel, those men seem to me
very much to err from the truth, who determine that God
exercises no providence over human affairs; for if that were
the case, that the world went on by mechanical necessity,
we should not see that all things would come to pass
according to his prophecy.*®

Josephus' argument above, that Daniel's prophegies evi-
dence to the idea that "these men err . . . wherohite that God
exercises no providence over human affairs," is dhe that | sus-
pect was used with the original converts of Chaisty. In other
words, since War of the Jews reveals that Jeswgphpcries have
"come to pass," it demonstrates Jesus' divinityis Throof of Jesus'
divinity would have made it impossible to deny thew Testament's
and Josephus' other claims—that the Jews are wickked slaves
should obey, etc. Who can argue with what the Ihént of
prophecy has proven to be the "word of God"?

Further, when the New Testament has Jesus prduictabom-
ination of desolation," how could the reader "umstknd" what he
was referring to? Nothing in the New Testament @slits readers
to know that the complex prophecy sequence thatidDarsed to
predict the "Abomination of Desolation," would "cento pass" dur-
ing the Roman destruction of Jerusalem. Only onekbloas given
the information the reader needs to arrive at ihisrpretation: War
of the Jews. Therefore, the "reader" that Jesusreaf to must also
have been aware that Josephus recorded the fdfitinof Daniel's
prophecies as occurring in the first century Withalosephus,
Christ's words are meaningless.

Notice that Jesus is providing support for Joseplostention
that Daniel's prophecies were coming to pass. Tdgiclruns in
reverse. Jesus' use of Daniel's vocabulary idedtifiim as Daniel's
Messiah. If Jesus was Daniel's Messiah, then th&trudgion of
Jerusalem must be the one Daniel envisioned, bechusas on the
same time line. The New Testament and the workSosephus are
completely entwined and mutually supportive.

Finally, Jesus and Josephus both "recommend" onhe o
prophet to their readers. They each recommend Dad@sephus
writes: . . . yet if any one be so very desiroukradwing truth, as
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not to waive such points of curiosity, and cannatbchis inclination
for understanding the uncertainties of futurity,dawhether they
will happen or not, let him be diligent in readitige book of Daniel,
which he will find among the sacred writings.

Both the authors of the New Testament and Josepttampted
to have their readers come to the same mistakeslusion about
the prophecies of Daniel, that they came to paskirwihe first cen-
tury. This fact suggests that the same person aupgproduced both
works, because two independent authors would note,hay
chance, come to such a conclusion.



CHAPTER 14

Building Jesus

The authors of the Gospels constructed Jesus franlites of sev-
eral prophets in the Jewish canon. Thus, sincaltl§nd Elisha had
raised children from the dead, Jesus would do #mes Whenever
possible, Jesus' miracles would be greater thanottes they were
based upon. For example, Elisha satisfied a hundreth with
twenty loaves and had bread to sp&feSo Jesus would feed five
thousand men with five loaves and two fishes, aadehtwelve bas-
ketsful to spare. Since Jesus was to be the propinsioned by
Daniel, Jesus' life would also include episodeg thHilled Daniel's
prophecies. However, though many of the extraorgiirreccomplish-
ments of Jesus' ministry were taken from the ligéprior prophets,
the character he was primarily based upon was Mdgeses was
chosen as the basic prototype for Jesus becauskatdhebeen the
founder of the religion Christianity would replac&he founder of
the new religion was to be seen as the new Mosks i§ already
widely recognized in New Testament scholarship.

The fact that Jesus was based on Moses is easgntorgtrate,
because the authors of the Gospels went out of thay to make
sure the converts to Christianity understood tltier example, the
story of Jesus' childhood in Matthew is based o ¢hildhood of
Moses. The outline is the same in both cases—thé bi a child
causes distress to the rulers, followed by a cdeisoh with wise
men, a massacre of children, and a miraculous eesaith Egypt as
the land of rescue.

In addition to creating parallels between the lieéghe founders
of the two religions, the authors of the Gospeds dlorrowed events

278
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from the story of Exodus to create the impressiaat Christianity,
like Judaism, was of divine origin. The best-knowinthese are the
parallels that the Gospels use to set up Jesus"Bassover lamb,"
establishing him as the "deliverer" of the religittvat was to replace
Judaism.

All four Gospels show, as does Paul, that Pass@ret,Judaism
itself, are obsolete. Jesus' sacrifice of himsehtes a new Passover
and a new religion. It is important to recognizewhliterally early
Christianity saw itself as a replacement for Judai®ven to the
extent that the early church fathers claimed thatdncient Hebrews
were Christians and not Jews. Eusebius wrote:

That the Hebrew nation is not new, but is universally hon-
ored on account of its antiquity, is known to all. The books
and writings of this people contain accounts of ancient
men, rare indeed and few in number, but nevertheless dis-
tinguished for piety and righteousness and every other
virtue. Of these, some excellent men lived before the flood,
others of the sons and descendants of Noah lived after it,
among them Abraham, whom the Hebrews celebrate as
their own founder and forefather.

If any one should assert that all those who have
enjoyed the testimony of righteousness, from Abraham
himself back to the first man, were Christians in fact if not
in name, he would not go beyond the truth.**

Jesus introduces the idea that Christianity wiplaee Judaism
by stating that his "living flesh" would be a regdment for the
manna the lIsraelites were given by God during thendering in
the wilderness.

Your fathers ate the manna in the wilderness, and are dead.
This is the living bread which comes down from heaven.
That one may eat of it and not die.
| am the living bread which came down from heaven. If
anyone eats of this bread he will live forever; and the bread
that | shall give is My flesh, which | shall give for the life of
the world.
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To demonstrate that Christianity's divine origin rgkels
Judaism's, the authors of Christianity took thenévdrom the story
of the original Exodus that had numbers associatgd them and
inserted those numbers into their story of thehbwf Christianity.
In other words, since God gave the law to Mosdy fifays after the
first Passover, Christianity would give the "neveWwl 50 days after
its Passover, the crucifixion of Jesus.

On the day that the law of Moses was given, 3,0ed ¢br wor-
shipping the golden calf® On the day the "spirit* was given to the
disciples of Christ, 3,000 were added into Christl aeceived life®
signifying that the improved covenant with God kgbulife.

These parallels were obviously created to estallibhistianity
as the new Judaism. The Gospels and the writingboséphus work
together to this end. The New Testament recordsbhiith of the
new Judaism while the history of Josephus recohds "teath" of
Second Temple Judaism.

All the parallels | have given above, between Giamsty and
Judaism and between Jesus and Moses, are well krowaddition,
the authors of the Gospels also established songetbise hereto-
fore unknown. By mirroring the sequence found ia #tory of Exo-
dus and by establishing Jesus' crucifiction as & Rassover, they
established a continuum, one that mirrored theystdrthe Israelites
leaving Egypt and "wandering" until they were pdted to enter
the promised land forty years after the first PassoAs with the
time sequence for the fulfillment of the prophec@sDaniel, once
the continuum of the "new Exodus" had begun, thesald be no
stopping until all had come to pass.

What is the conclusion to the forty years of waigrin the
New Testament? Since the Gospels end shortly aftsus' death,
where is the conclusion to Christianity's forty y&xodus recorded?
The answer is found within War of the Jews.

To conclude Christianity's forty-year cycle, JosgpHinks the
date of Jesus' crucifixion to the date he estapdisfor the destruc-
tion of Masada. Josephus "records” that the yearsttonghold was
destroyed was 73 C.E. Scholars, citing archeolbgivalence, often
date the fall of Masada to 74, not 73 C.E. They majl be correct,
but Josephus was interested not in recording lyigtorin creating
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mythology. He therefore entitled the chapter thantains the pas-
sage describing Masada's destruction as follows:

Concerning the interval of about three years: frtv@ taking of
Jerusalem by Titus to the sedition of the Jewsyae¢i@'®’

Josephus does not need to be any more precisehthain the
phrase "about three years." If his time span isdoeate, and it
surely is, who had been there to point out hisr@rimsephus is only
interested in using "history" to convey his messdgethis instance,
he wishes the reader to believe that Masada fedetnd a half years
after the destruction of the temple, that is, inC/B.

Josephus then gives the day and month of the csinaluo the
siege at Masada.

They then chose ten men by lot out of them to slay all the
rest; every one of whom laid himself down by his wife and
children on the ground, and threw his arms about them,
and they offered their necks to the stroke of those who by
lot executed that melancholy office; and when these ten
had, without fear, slain them all, they made the same rule
for casting lots for themselves, that he whose lot it was
should first kill the other nine, and after all should kill him-
self. . . . Those others were nine hundred and sixty in num-
ber, the women and children being withal included in that
computation. This calamitous slaughter was made on the
fifteenth day of the month Xanthicus [Nisan].®

Josephus records that the fourteenth of Nisan esdély when
the Jews celebrated Passover. The Gospel of Jaitws sthat Jesus
was crucified on the thirteenth of Nisan and arosethe fifteenth.
The fifteenth of Nisan, 73 C.E., is forty yearsth@ day after Christ's
resurrection. Only readers of both the Gospels dmskphus would
be aware of this exact forty-year time span.

In other words, the Gospel of John establishesdtte of Jesus'
resurrection as the fifteenth of Nisan, 33 C.Ed desephus estab-
lishes the date of the end of the Jewish war adifieenth of Nisan,
73 C.E. It is only when the two works are read tbge that readers
are able to understand that it was, just as Jesdipredicted, exactly
forty years between the two events. Again, eitlbsephus inadver-
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tently recorded something truly supernatural, a¢ ttvo works had
been aligned to create this effect.

The authors of the New Testament and Josephusciteated a
parallel between the first forty years of Judaisinying which the
Israelites wandered in the wilderness, and the fiosty years of
Christianity These forty years of wandering for Ghanity date
from Christ's resurrection on the 15th of Nisan, GE., until the
end of the Jewish rebellion, which is marked by thestruction of
the Sicarii, the movement that Christianity repthcen the 15th of
Nisan, 73 C.E.

The parallel forty years of wandering by the twdigiens is, of
course, a continuation of the parallels betweerusleend Moses,
which were designed to create the impression that drigin of
Christianity parallels the divine origin of Judaisirhe forty years of
wandering for Christianity was inspired by the deoling passage
from Joshua, which describes what happened to steelltes after
the original Passover.

The passage makes clear the logic behind the Nestahent
authors' decision to establish the precise forryiaterval between
Jesus' death and the destruction of Masada. Thefedito show
not only that Christianity's origin paralleled Jigia's, which proved
it had replaced Judaism's special relationship @td, but also that
the 70 C.E. destruction of Jerusalem had been daiviordained.
The "men of war were consumed because they obegtdtha voice
of the Lord"—exactly as had happened after theimagPassover.

For the children of Israel walked forty years in the wilder-
ness, till all the people that were men of war, which came
out of Egypt, were consumed, because they obeyed not the
voice of the Lord: unto whom the Lord sware that he would
not shew them the land, which the Lord sware unto their
fathers that he would give us, a land that floweth with milk
and honey.'®

Forty years is the traditional period of penancetfe Israelites
as well as the length of a generation. This tradistems, of course,
from the original forty years of wandering. By gigi Christianity a
forty-year cycle, the Romans were "proving" thatitltonquest of
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Judea was merely another case of God's wrath ¥askevicked-
ness, as had often been recorded by the Jews'aligious literature.

And the children of Israel did evil again in the sight of the
Lord; and the Lord delivered them into the hand of the
Philistines forty years.*®

| want to underline how important this forty-yeaerjpd after
Jesus' death is for the theory of there being glesisource for the
New Testament and the works of Josephus. In thep&as John,
Jesus' ministry is described as having encompassed Passovers.
These three Passovers are not mentioned in thep8gn@ospels.
The author of John consciously establishes the dfthrist's death
as occurring in the year 33 C.E. He does this kedhis is the only
way possible, arithmetically, to create the corr@egnment with the
prophecies of Daniel and also to create a forty-y®ale between
Jesus' resurrection and the end of the Jewish war.

The works of Josephus have been deliberately ooy to
demonstrate that the prophecies of Daniel culminatthe 70 C.E.
destruction of Jerusalem—an understanding he shavitd the
writers of the Gospels.

In order to prove that Rome had God's divine preni®, the
creators of Christianity provided "evidence" thaet70 C.E. sack-
ing of Jerusalem was foreseen by Daniel, the ecieldreing the "his-
tories" of Josephus. In this way, all the importdates of Jesus' life
were back-calculated to be in alignment with thestdetion of
Jerusalem. This is completely clear with regardhe beginning of
his ministry and his resurrection. My conjecturetligt Jesus' birth
was also established at exactly seventy years defioe siege of
Jerusalem. Though scholars have given a numbexmamations of
how the year of Christ's birth was exactly sevepears from the
destruction of Jerusalem, my analysis suggests ithatas done to
mimic the seventy years "in the desolations of sllam" described
in the Book of Daniel.

In the first year of his reign Daniel understood by books the
number of the years, whereof the word of the Lord came to
Jeremiah the prophet, that he would accomplish seventy
years in the desolations of Jerusalem.***
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The dates of Jesus' life were simply more "piecafs'Judaism
chosen by the creators of Christianity to meetlagical and theo-
logical requirements. The central events of Claisty—the birth
of Christ, the beginning of his ministry, and hisath, are 1 C.E., 30
C.E., and 33 C.E. All these dates were calculatetkward from the
destruction of Jerusalem. They were chosen tonfd a pattern that
combined the prophecies of Daniel and the life ofkk.

The beginning of Jesus' ministry in 30 C.E. waswated to be
exactly forty years from the day that the RomandeurTitus pitched
camp outside Jerusalem, the "Second Coming." Thtihg system
is not based upon the birth of a world-historiogigious leader, but
orients itself from the destruction of a city.

Thus, the theological chronology created by theemors of
Christianity ran in a forty-year cycle between #gesurrection and
the fall of Masada. While this forty-year cycle was motion, the
other template for Christianity, the prophecies dniel, ran con-
currently.

In fact, Christianity's version of the propheciek aniel was
heading for its conclusion on the same day asoity/fyear cycle of
wandering.

In the following passage, notice that the day tlwenBns pitched
camp at Jerusalem was the fourteenth of Nisan.pboseis falsify-
ing history once again to create both a parallélveen Jesus' min-
istry and Titus' campaign and a point of orientatior the prophe-
cies of Daniel.

The date Josephus gives for when the Romans fitsheul
camp outside Jerusalem was exactly forty years filoenfirst of the
three Passovers used by John to date Jesus' miintbe day that
Jesus first came to JerusaléthJosephus wishes us to believe that
Jesus came to Jerusalem forty years before Titgarbéis siege of
Jerusalem, a siege that Jesus predicted would duzfore his gen-
eration had passed away. He also wishes us tovbetleat Masada
fell forty years to the day from Jesus' resurrectibhese two perfect
forty-year cycles are, of course, absurd and, id ah themselves,
show the planned relationship between the New Testa and War
of the Jews.
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I have included the entire passage, because it sibev brutal-
ity of the destruction. Notice the use of the wdrdpent" in con-
junction with the Jewish rebels.

And, indeed, why do | relate these particular calamities?
While Manneus, the son of Lazarus, came running to Titus
at this very time, and told him that there had been carried
out through that one gate, which was intrusted to his care,
no fewer than a hundred and fifteen thousand eight hun-
dred and eighty dead bodies, in the interval between the
fourteenth day of the month Xanthicus [Nisan], when the
Romans pitched their camp by the city, and the first day of
the month Panemus [Tammuz]. This was itself a prodigious
multitude; and though this man was not himself set as a
governor at that gate, yet was he appointed to pay the pub-
lic stipend for carrying these bodies out, and so was obliged
of necessity to number them, while the rest were buried by
their relations; though all their burial was but this, to bring
them away, and cast them out of the city. After this man
there ran away to Titus many of the eminent citizens, and
told him the entire number of the poor that were dead, and
that no fewer than six hundred thousand were thrown out at
the gates, though still the number of the rest could not be
discovered; and they told him further, that when they were
no longer able to carry out the dead bodies of the poor, they
laid their corpses on heaps in very large houses, and shut
them up therein; as also that a medimnus of wheat was sold
for a talent; and that when, a while afterward, it was not
possible to gather herbs, by reason the city was all walled
about, some persons were driven to that terrible distress as
to search the common sewers and/old dunghills of cattle,
and to eat the dung which they got there; and what they of
old could not endure so much as to see they now used for
food. When the Romans barely heard all this, they commis-
erated their case; while the seditious, who saw it also, did
not repent, but suffered the same distress to come upon
themselves; for they were blinded by that fate which was
already coming upon the city, and upon themselves also.**
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It is important to bear in mind that because Jogsphime
sequences are fiction, there is no real way to kmdwen Jerusalem
was destroyed or when Masada fell. In fact, if vematude that all
the dates in Josephus are untrustworthy we loseeatire chrono-
logical understanding of the first century. Butstlé beside the point
with regard to this work. All we need to know is ether Josephus
was intentionally creating the impression that iaswseven years
from the beginning of the war until the fall of Maka. And of this
we can be certain, because the precise alignmenthef dates
required to "prove" that Daniel's prophecies wemming to pass
could only have been evidence of God's hand orhearthave been
created intentionally.

In fact, all the dates Josephus mentions that aralignment
with the New Testament are to be expected. Oncepbos has linked
events from the war to Daniel's prophecies, he a@astop until the
conclusion of the "week"—that is, three and a hyaars from when
the "daily sacrifice” ended. Just as, once the N@gtament began
the forty-year cycle of the Exodus with the eswtoient of its
Passover Lamb, there could be no stopping until "then of war
were consumed because they obeyed not the voibe dford."

The Book of Daniel states

Then he shall confirm a covenant for one week; but in the
middle of the week He shall bring an end to sacrifice and
offering, and on the wing of one abomination shall be the
one who makes desolate . . "%

Once Josephus has shown that the end of the dadyifise
occurs exactly three and a half years from the régg of the
"week," that is, from the beginning of the war, imeist stay within
the confines of Daniel's prophecies in order tovprthat they have
"come to pass." He must conclude the seven-yeaeKWwéree and
a half years from the date he gives for the enthefdaily sacrifice.
He orients the reader to this time structure wiih title he creates for
the chapter of War of the Jews that describesdbtruttion of Masada:

Concerning the interval of about three years: from the taking
of Jerusalem by Titus to the sedition of the Jews at Cyrene.
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Notice that this chapter's title uses the same cdevhat the
author used to orient the fall of Masada to thayfgear cycle. The
two streams of theological support for Christianityloses and
Daniel, have been fused. They are heading for all&meous con-
clusion at Masada on the day Christianity replacgtaism.

Josephus outlines the symbolic landscape of hisldbeal
coup by recording that the leader of the Jewislelseht Masada was
another Eleazar—who, as noted above, was a desteonflaJudas
the Galilean, and, like his ancestor, a leadehefSicarii.

The New Testament and Josephus work together aiecie sub-
tle but clear relationship between the familiesJatlas the Galilean,
their Sicarii followers, and Jesus and his famitg followers.

This relationship has three central points. Fitese New Testa-
ment records that Jesus' family agreed to pay tbenaR tax by
going to Bethlehem to register in the census ofri@Qus. This places
Jesus' family in direct opposition to Judas theil€at because Jose-
phus records that

a certain Galilean named Judas prevailed with his country-
men to revolt; and said they were cowards if they would
endure to pay a tax to the Romans and submit to mortal
men as their lords. . .**

Second, the New Testament records that Judas tberids
(Sicarii), son of Simon the Iscariot, was respolesiior Jesus' cruci-
fixion, thereby showing that the Sicarii are resgible for Jesus' death.

He alluded to Judas, the son of Simon the Iscariot. For he it
was who, though one of the Twelve, was afterwards to
betray Him.

John 6:71

While supper was proceeding, the Devil having by this time
suggested to Judas Iscariot, the son of Simon, the thought
of betraying Him . . .

John 13:2

Finally, Josephus records that Eleazar, Judas #liee@h's descen-
dant, and his Sicarii followers destroyed themsehteMasada forty
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years to the day from Jesus' resurrection. Thifepty identifies the
Sicarii as members of the "wicked generation" whesu$ warned
would be destroyed before the generation passey. awa

Masada brings an end to what Josephus describdsed$ourth
philosophy,” a synonym for the Sicarii, the mesgsiamovement
founded by Judas the Galilean. The suicide of tiearis on this date
was meant to represent "atonement" for their rolerucifying Jesus
forty years ago. By simultaneously concluding Cfaisty's forty
years of wandering and the end of the "fourth @afy," the mes-
sianic movement Christianity replaced, Josephusmiaking the
point that the future belongs to Christianity.

And he was correct of course: the future did beldogChris-
tianity. By the midpoint of the second century C.Hudaism had
been driven from its homeland and would never admna signifi-
cant threat to Rome.

Josephus' recording of the fall of Masada contamasy telling
points:

He reiterates that John, the Sicarii leader who laagpooned as
the Apostle John, like the man from Gadara with timelean spirit
in the New Testament, filled the countryside witickedness.

Yet did John demonstrate by his actions that these Sicarii
were more moderate than he was himself, for he not only
slew all such as gave him good counsel to do what was right,
but treated them worst of all, as the most bitter enemies
that he had among all the Citizens; nay, he filled his entire
country with ten thousand instances of wickedness . . .

Josephus records Eleazar's belief that God haseocamed the
Jewish nation. The unspoken point, since God hasderaned
Judaism, is that Christianity is its replacement.

It had been proper indeed for us to have conjectured at the
purpose of God much sooner, and at the very first, when we
were so desirous of defending our liberty, and when we
received such sore treatment from one another, and worse
treatment from our enemies, and to have been sensible
that the same God, who had of old taken the Jewish nation
into his favor, had now condemned them to destruction . . .
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Josephus makes Eleazar repeat time and again dlah#3
turned against the Jews.

. we are openly deprived by God himself of all hope of
deliverance; for that fire which was driven upon our ene-
mies did not of its own accord turn back upon the wall
which we had built; this was the effect of God's anger
against us for our manifold sins, which we have been guilty
of in a most insolent and extravagant manner with regard to
our own countrymen; the punishments of which let us not
receive from the Romans, but from God himself. . .

. . . however, the circumstances we are now in ought to
be an inducement to us to bear such calamity coura-
geously, since it is by the wilt of God, and by necessity, that
we are to die; for it now appears that God hath made such
a decree against the whole Jewish nation, that we are to be
deprived of this life which [he knew] we would not make a
due use of.

This it is that our laws command us to do this; it is that
our wives and children crave at our hands; nay, God himself
hath brought this necessity upon us; while the Romans
desire the contrary, and are afraid lest any of us should die
before we are taken. Let us therefore make haste, and
instead of affording them so much pleasure, as they hope
for in getting us under their power, let us leave them an
example which shall at once cause their astonishment at
our death, and their admiration of our hardiness therein."**

The suspicion scholars have regarding the accuiBEleazar's
speech is well-founded. They should also questiosephus' dates
for the siege and the fall of Masada, which arenmare historical
than his descriptions of either the siege or Eleészspeech. The
dates have been invented to provide support fois@dmity. Read-
ers who wish to confirm my findings for themselvaay simply take
the dates of Jesus' ministry and crucifixion astbin the Gospel of
John and compare them with the dates Josephus fyivdke events
of the war and his use of phrases from the Bookafiel. The truth
will be visible.
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When Josephus ends the war on the day followingdvas in
73 C.E., he unifies the two "principles" that Chiarity was based
on—Exodus and the Book of Daniel. Only the day pbese records
for the conclusion of the siege of Masada would uiameously
complete the seven-year week that concludes thehpoies of
Daniel and the end of the symbolic forty-year "waridg" of Chris-
tianity after the resurrection of Jesus. Such aacuilous occurrence
could not happen by chance and supports the théwmty Josephus
has falsified history to show that Christianity wasd's replacement
for Judaism. Notice that the technique the authmirsChristianity
used is consistent throughout. Simon and John raresformed into
Christian Apostles. The story of the Passover arddHEs becomes
the first forty years of Christianity. Titus becosrthe Messiah.

One must admire the craftsmanship of the inteledstuwho
produced the works of Josephus and the New Testarmidough
the method they used, the fusing of Daniel's progsewith a new
forty-year Exodus, was utterly preposterous fronthba historical
and a theological perspective, with it they werdeabo neatly
remove from history a religious movement that oggoshem mili-
tarily and replace it with one aligned to theireirgsts. In doing so,
they were able to conform history to theology t@ls@an extent that
one movement ended and the other came forth osetine day.

It is interesting that the creators of Christianityd not pass
along this theological fusion to the early Churelthérs. There is no
evidence that any of the early church fathers, wite possible
exception of Eusebius, understood that the destructf Masada
represented the simultaneous conclusion of Chnisyia forty-year
wandering and the prophecies of Daniel. The intaliels who pro-
duced Christianity were not to have their work aummted for
2,000 years.

This disconnect between the creators of ChristfarEnhd its
implementers is fascinating because it suggests ithdirst bishops
did not need to understand a key element of Chniyi. This may
have some bearing on a subject of interest butthae | will not
cover in this work—this being, at what point did rSkianity lose
the memory of its Roman origins? The first churchdars' lack of
awareness of this key theological element perhaggests that this
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disconnect may have occurred very early. An exangflen early

Christian scholar who did not understand the Newtdreent's orig-
inal intent was Origen, who was troubled by the edidesus Barab-
bas." On the other hand, Cesare Borgia, a fifteestfitury Roman
Catholic cardinal and a son of Pope Alexander Vbdfiyo Borgia)

was quoted as saying, "It has served us well ntlyith of Jesus."

The reader may find it interesting to see how Qiamsty's
forty-year cycle of wandering was achieved. The gg&b®f John was
created, among other reasons, to provide the remgeg®int of ori-
entation to begin the forty-year cycle. The dates vdgtermined by
calculating backward.

Josephus records that the destruction of Masadarrect on
the fifteenth of Xanthicus.

This calamitous slaughter was made on the fifteenth day of
the month Xanthicus . . .**

Xanthicus is the Syrian word for Nisan. A typicéight of hand
by Josephus, not to be too obvious. Josephus alsords that the
Jewish Passover was celebrated on the forteerXarghicus/Nisan.

When God revealed that with one more plague he would
compel the Egyptians to let the Hebrews go, he commanded
Moses to tell the people they should have a sacrifice ready
and should prepare themselves on the tenth day of the
month Xanthicus in readiness for the fourteenth (this is the
month that is called Pharmuthi by the Egyptians, and Nisan
by the Hebrews, but the Macedonians call it Xanthicus), and
he should then lead away the Hebrews with all they had. 198

The Gospel of John differs from the Synoptics ia dating
because John describes three Passovers and thes dggus' min-
istry a three-year span. The Synoptics describg ome Passover
and thus do not reveal the year in which Jesuscwacsfied.

The Gospel of John is also different from the Syiospin that
it describes Jesus' crucifixion as occurring on dagy before Pass-
over, whereas in the Synoptics Jesus is crucifiedPassover itself.
Jesus was to be the Passover lamb of the new dudiisrefore, this
central image of Christianity was promoted in bh# Gospels—in
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contrast to Rabbinical Judaism, which merely edibed or replaced
all the features of Second Temple Judaism thatdcawt be per-
formed without the temple. However, the Synopticgkenan "error"
in that they record Jesus' crucifixion as beingtlon day of Passover.
In the Gospel of John Jesus is "slaughtered" on dag before
Passover, which is when the paschal lambs werealactiilled.
John's date is more symbolically correct becausmakes Jesus the
true "lamb of God, which taketh away the sins efworld."**°

The differences between the dates of Jesus' oxigcifi have
always been attributed to the fact that each Gobpsl a separate
tradition. I, of course, would disagree and reierthat while the
four Gospels may have been produced by differedividual schol-
ars, they were under the control of a single editbho edited them
where he saw fit. This is demonstrated by my amalg$ the puzzle
of the empty tomb (Chapter 6).

Therefore, the differences in the dates of Jesuglifixion are
by design. That is, they show that there was mbam tone "Jesus,"
because no one can be crucified twice.

In any event, the chronology in John has Jesusgbeincified
on the thirteenth of Nisan, the day before PassoVeerefore he
would have "arisen" on the fifteenth of Nisan—therd day. Jose-
phus must therefore date the mass suicide at Mashda'calami-
tous slaughter" that ended the Jewish rebelliontht fifteenth of
Nisan. Only with this date can he align Christigritorrectly."

Eusebius, who quotes Josephus more often than fahis @on-
temporaries, was aware of the forty-year cycle efignce that Jose-
phus recorded between Christ's crucifixion and tlestruction at
Masada.

Concerning those calamities, then, that befell the whole
Jewish nation after the Saviour's passion and after the
words which the multitude of the Jews uttered, when they
begged the release of the robber and murderer, but
besought that the Prince of Life should be taken from their
midst, it is not necessary to add anything to the account of
the historian (Josephus).

But it may be proper to mention also those events
which exhibited the graciousness of that all-good Provi-
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dence which held back their destruction full forty years after
their crime against Christ—during which time many of the
Apostles and disciples, and James himself the first bishop
there, the one who is called the brother of the Lord, were still
alive, and dwelling in Jerusalem itself, remained the surest
bulwark of the place. Divine Providence thus still proved
itself long-suffering toward them in order to see whether by
repentance for what they had done they might obtain par-
don and salvation; and in addition to such long-suffering,
Providence also furnished wonderful signs of the things
which were about to happen to them if they did not repent.?®

As | have shown, numerous events in Josephus dexl da a
way that gives the reader the impression that theye foreseen by
Daniel. The most important is the end of the "daicrifice" and the
"abominations of desolation" described above. Ornghtnargue that
Josephus did this for a reason other than providingstorical con-
text for Jesus. Perhaps he simply wished to ma&keléhvs believe God
had been responsible for their destruction. He efloee overlaid
Daniel's prophecies onto the events of 70 C.E.r&ate this effect.
He was unaware of the similar claims found in thewNTestament.
It was just chance that the parallel came to exhile | would
regard this argument as improbable, it shouldastlbe considered.

However, such an argument cannot be made for Josephtab-
lishing dates that align with Christianity's mimjcof the forty-year
cycle of Exodus. If the New Testament and War ef ibws were writ-
ten independently, it would have been improbabkg their authors
each recorded events demonstrating that the pragshesf Daniel
were coming to pass in the first century. Howe¥er,both authors to
have accidentally recorded events that link theipeetime sequences
of the prophecies of Daniel with the precise tireguences of Exo-
dus borders on the impossible.

Either the New Testament and the works of Joseputh
recorded a supernatural phenomenon (the uniqued btdnMoses
and Daniel) or they both deliberately falsified toiy to provide
support for Christianity's replacement of Judaism.

| have suggested above that the outline of Jeslsthood was
fictitious, copied from the life of Moses.
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There is another example of Jesus' fictitious ttul. In Luke's
version of Jesus' childhood, Joseph takes his yamit of Galilee to
Bethlehem to register for the census.

And it came to pass in those days that a decree went out from
Caesar Augustus that all the world should be registered.

This census first took place while Quirinius was gov-
erning Syria.

So all went to be registered everyone to his own city.

Joseph also went up from Galilee, out of the city of
Nazareth, into Judea, to the city of Bethlehem, because he
was of the house and lineage of David.?**

The census of Quirinius was imposed on the areaundro
Jerusalem, which was under Roman rule, and not alile®, which
was part of the tetrarchy of Herod Antipas. At e during the life
of Jesus did the Romans raise tribute in GaliledayVthen would
Joseph voluntarily travel to Bethlehem with a praagnwife to reg-
ister for a tax he was not required to pay?

The passage also claims that Joseph went to Bethldiecause
this was where the house of David registered. Sehohave long
understood that this claim is untrue, both becahsegenealogy is
unknowable and because Augustus' decree would haga logisti-
cally impossible to implement. As E. E Sanders ®jrot

According to Luke's own genealogy David had lived 42
generations before Joseph. Why should Joseph have had to
register in the town of one of his ancestors 42 generations
earlier? What was Augustus—the most rational of the Cae-
sars—thinking of? The entirety of the Roman Empire would
have been uprooted by such a decree. Besides, how would
any given man know where to go? No one could trace his
genealogy for 42 generations, but if he could, he would find
that he had millions of ancestors (one million is passed at
the twentieth generation). Further, David doubtless had
tens of thousands of descendants who were alive at the
time. Could they all identify themselves? If so, how would
they all register in a little village?
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We can be certain that the pragmatic Augustus waald have
given a decree that would both uproot the entiren&o Empire and
be impossible to implement. Why then did the autbbthis Gospel
include these false details? The reason is subtleeasy to miss. By
traveling to Bethlehem, Joseph is agreeing to payndh taxes. |
suggest that this detail occurs in the New Testanerensure that
the reader understands that the Messiah came fréamiy of loyal
taxpayers. This also establishes Jesus the Galdsam mirror oppo-
site of Judas the Galilean, the inventor of the tamjsus "fourth
philosophy of the Jews," the sect that rebellediregaRome. Of
course, to understand this point the reader mustttuJosephus.

In response to the question of how many times a staould
forgive his brother, Jesus responded by sayingtil"saventy times
seven." This is, of course, a reference to the amnad time that
would pass before the destruction of Jerusalem taed"abomina-
tions of desolation" that both Jesus and Danieldipted. Jesus'
response has often been mistakenly cited as an peawnt his
patience. Jesus would have known that this geweratvould be
destroyed. Jesus is saying that God's patience thvith'wicked gen-
eration" is over. The end is nigh.

This comment by Jesus also shows that he is clgingnbe the
Messiah that Daniel had envisioned, the "son of .Gdidis easy to
imagine how such dialogue was created. Once it detgrmined
that the prophecies of Daniel were to be used asbtsis for the
Messiah, it was simple enough to have Jesus repiges from
Scripture that indicated his ability to see theufat In spite of Jesus'
reputation for original thought, there is veryléttamong his sayings
that does not paraphrase earlier prophets andspipiters.

Jesus placed great stress on the negative efféctgealth and
luxury. The theme is firmly embedded in the nawetiof Jesus'
birth,”*? in John the Baptist's advice about how to fi¥ein Jesus'
keynote address in Luke's version of the beatitu@20-26)>* in
much of the Lucan materidl® and in the claim in Acts that the
church practiced a "community of good&®

Throughout the New Testament, Jesus is portrayestraggling
against a privileged establishment, whose repratiees are both
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"lovers of money®’ and highly trained in intellectual matters, like
the syllogists and rhetoricians denounced by th@cSphilosophers
Seneca and Epictetus. Jesus' attacks on wealthhgpdcrisy are
generally reminiscent of the Stoic philosophy theds popular in
Rome at this time.

The Stoic philosopher Seneca (though immensely tiwediim-
self) summarized his teaching as follows:

We talk much about despising money, and we give advice
on this subject in the lengthiest of speeches, that mankind
may believe true riches to exist in the mind and not in one's
bank account, and that the man who adapts himself to his
slender means and makes himself wealthy on a little sum,
is the truly rich man . ..

Persius' description of the "benefits" of Stoic lptophy make
it clear who really benefitted from the underclasstceptance of it—
the ruling class. Persius wrote:

O poor wretches, learn, and come to know the causes of
things, what we are, for what life we are born, what the
assigned order is, where the turning point of the course is
to be rounded gently, what limit to set on money, for what it
is right to pray, what is the use of hard cash, how much you
ought to spend on your country and on those near and dear
to you, what kind of man God ordered you to be and where
as a man you are placed.

In the following passage Jesus advocates a pogsitmse to Sto-
icism. Of particular interest is Luke 3:14, wheresus advises sol-
diers to be content with their wages. This is nsuhject that comes
to mind as essential for the son of God to toucbnupluring his
brief stay on earth, but is obviously something afs/ in the minds
of the imperial family.

And the people asked him, saying, What shall we do then?
He answereth and saith unto them, He that hath two
coats, let him impart to him that hath none; and he that
hath meat, let him do likewise.
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Then came also publicans to be baptized, and said unto
him, Master, what shall we do?

And he said unto them, Exact no more than that which
is appointed you.

And the soldiers likewise demanded of him, saying,
And what shall we do? And he said unto them, Do violence
to no man, neither accuse any falsely; and be content with
your wages.

Luke 3:10-14

The relationship between Stoicism and slavery ierésting.
For a master of slaves, Stoicism seems the idedspiphy because
it advocates acceptance of "what kind of man Gatti@d you to be
and where as a man you are placed." Jesus' advafapsinciples
similar to those of the Stoics led Bruno Bauerha hineteenth cen-
tury to conclude that Christianity was simply arteatpt by the
imperial family to implement Stoicism on a largalsc

Bauer's suspicion regarding Christianity seems aslbe logical
when one considers the degree to which the RomapirEnelied
upon slavery in the first century C.E., where ppehd0 percent of
the population were slaves.

Slavery was also prevalent in Judea throughouftfitee century.
No records survive to enable us to know exactly twhexrcentage of
the Judean population were slaves, but judging ftben number of
references to slavery within Hebraic literature nirche period, it
was clearly quite commadi® Klausner wrote that slaves were

an important factor in the political and spiritual upheavals
in the time of Jesus. Without them we cannot account for
the frequent rebellions and the many religious movements
from the time of Pompey till after the time of Pilate . . .2%°

There were two types of slaves in Judea duringithe of Jesus,
Hebrew and "Canaanitish slaves." The Hebrew sladetie better
lot. Though a true slave, who did not have righthange his mas-
ter or choose his work, the Hebrew was only rethaea slave for
six years and his or her body was not to be useubdig.

The Canaanitish, or non-Hebrew, slaves were trefiitedcattle.
They were branded, so that they could be recogrizedse they
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escaped, or a bell was hung on them with a chaieyTwere inex-
pensive to buy, costing as little as a single gdiliar?*® The Nid-
dad™* records that "masters performed the most privat#ors in
front of them." The masters and their sons usedettsaves for sex-
ual pleasuré'? A slave's master was permitted to beat his slaves
the point of death without consequence. It needbeonoted, how-
ever, that if the slave died from his wounds, tlle@ master would
be put to death.

Klausner wrote: "Canaanitish slavery was then ailhler plague
affecting the national body of Israel as it wasoalse case of other
nations in those early days*

Someone addressing the common people in Judeagdthim
first century C.E., as Jesus did, would have bgeraling to groups
that contained slaves. Josephus specifically stitas the Jewish
rebels who were inspired by the hope of a militarid¢lessiah were
"slaves" and "scum." This was the historical copteaccording to
the New Testament, within which Jesus was able akermumerous
converts by preaching acceptance of one's master.

In any event, Jesus' advocacy of accepting ongstpland of
pacifism, were certainly principles that the Flagawould wish to
have taught within rebellious Judea. If one separditom the words
of Jesus the advice that was in the interest ofirtiperial family, all
that remains are truisms, widely known philosophiasd snippets
from previous Judaic writing.

My analysis suggests that what has been seen at ariggal
about Jesus—his instruction to love one's enemy—tivasaspect of
his ministry that was most evil. Volumes have bemeitten about
the possible meaning of Jesus' last comment phatigubut accord-
ing to my analysis the correct interpretation isatthsince the
authors of the New Testament considered God anddaCame and
the same, Jesus is, in effect, saying give evergtto Caesar.

Among the Dead Sea Scrolls were found fragments afork
entitted The Testaments of the Twelve Patriarchswesk that had
been previously known to scholars only in Greektir,aor Ethiopic
translations, and had been assumed to be an apatrgprly Chris-
tian text. Its discovery among the Scrolls posesbi@ms for Chris-
tianity, especially in light of the fact that whawvrote the Pauline
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Epistles had clearly used it as a source. There@wee seventy words
common to the Testaments and the Pauline Epidtisare not found
in the rest of the New Testament, a fact discovdrgdDr. R. H.
Charles and noted in his edition of the Testamehbe implication
is, of course, that the authors of the Pauline tigsiswvere using ear-
lier Jewish source material to create their work.

The most important parallel is between Matthew 258 and
the passage from the Testament of Joseph 1:.5-@&ppears that
either the former is a copy of the latter or thathbwere derived
from a common source. In the Testaments, the asfiéhe common
words is hunger, alone, sick, prison and in Matthewger, a stranger,
sick, prison.

| was sold into slavery, and the Lord of all made me free:

| was taken into captivity and His strong hand succored
me.

| was beset with hunger, and the Lord himself nour-
ished me.

| was alone and God comforted me:

| was sick, and the Lord visited me:

I was in prison, and the Lord showed favor to me:

In bonds, and he released me.

Testament of Joseph 1:5-6

For | was hungry and you gave me food,
I was thirsty and you gave me drink,
| was a stranger and you welcomed me,
I was naked and you clothed me,
| was sick and you visited me,
I was in prison, and you came to me.. . .
Matt. 25: 35-36

In the version in the Testaments, the Lord releahesperson
praying after he is sold into slavery, taken intptivity, and placed
in bonds. The version in Matthew does not includesé words but
adds thirsty and naked. In other words, the prageMatthew is a
version of the passage in Testament of Joseph &es dot include
the ideas that Rome would not have wanted. Matthesstsion is
completely compatible with the teachings of theifigtdviessiah
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who urges his followers to turn the other cheek #mdavoid even
anger, let alone murder.

If literature found among the Dead Sea Scrolls waetsially the
inspirational theology for Judas the Galilean arid febel move-
ment, when we compare the differences between W works
above we are actually witnessing the Roman transftion of
Judaic theology into Christianity. We are seeing thansformation
word by word.

| would also point out the moral issue involvedtle editing of
the passages above. Not to include the prayerdavés beseeching
God to release them from their bonds is to remaeenfthe religion
its humanity.

Another example of the authors borrowing theologynfd with
the Dead Sea Scrolls is in their description of\essiah.

In Luke 1:32-35 we read a description of the Mdssia

. . . Shall be great and shall be called the Son of the Most
High, and the Lord God shall give unto him the throne of his
father David. And he shall reign over the house of Jacob
forever; and of his kingdom there shall be no end ... He
shall be called holy, the Son of God.

The scrolls found at Qumran also describe a Messiah

.. . Son of God he will be called and Son of the Most High
they will name him ... His kingdom will be an everlasting

kingdom ... he will judge the earth in truth . . . The Great
God . . . will give people into his hand and all of them will
cast down before him. His sovereignty is everlasting sover-
eignty.?**

In the passage from the New Testament, Luke seenisave
borrowed his description of the Messiah from theickon of the
Messiah found at Qumran. However, he did not bortbe mili-
taristic, son of David nature of that Messiah. Tlesus in the New
Testament is a tax-paying pacifist. As the Messials defined in the
New Testament he was a savior with Roman values the values
of the followers of the militant Judaism found hretscrolls.



Building Jesus 301

Christianity was created to be an alternative ® tifpe of rebel-
lious Judaism that swept across Judea in the destury C.E. It is
important to try to identify the individuals who wme converting to
the militaristic Judaism and for whom Christianityas to be an
alternative. We are fortunate that Josephus hasalactprovided a
description of these individuals. Notice he ideesif them as the
"wicked generation."

. nor did any age ever breed a generation more fruitful in
wickedness than this was, from the beginning of the world
. They confessed what was true, that they were the

slaves, the scum, and the spurious and abortive offspring of
our nation . . .**°

Josephus describes the Jewish rebels as slavescand Chris-
tianity was developed to compete with militaristiodaism for the
faith of these people, to prevent the militant lranf messianic
Judaism from spreading to them. It is clear, tharesfthat the reli-
gion that was the basis of Western morality waseied for the
pacification of slaves.



CHAPTER 15

The Apostles and the Maccabees

My analysis revealed that the Apostles John andoBimwere lam-
poons of Jewish militants that turned these leaddrghe Jewish
rebellion into Christians. | therefore attempteddetermine if other
distortions of history, either in the New TestamentWar of the Jews,
had been used in the creation of Christianity. Tingt thing that
struck me after beginning this inquiry was thatréhevere simply
too many characters in both works with the namewo8j John,
Judas, Eleazar (Lazarus), Matthias (Matthew), Juosdpary, and
Jesus.

If you consult the Dictionary of Scripture PropearNes in Web-
ster's Unabridged, you will find hundreds of Hebrdivst names.
Notably, in both Josephus and the New Testamensdhse few Jew-
ish names proliferate. In War of the Jews there r@re Eleazars,
three Jacobs (Jameses), six Jesuses, five Math{dsatthew), one
Mary, four Mariammes, eight Johns, seven Josemms Jtidases, and
thirteen Simons. In the New Testament the sameempatoccurs:
there are seven Marys, nine Simons, two Johns, dosephs, four
Judases, two Lazaruses (Eleazar), two Matthiasesttlisivs), two
Jameses, and, at the minimum, three Jesuses. Hrenstandpoint
of probability, it is unlikely that this set of na® would even over-
lap in two works that have so few named charactetsalone with
this many duplications.

| suspected that the authors of the New Testamedt the
works of Josephus had deliberately used thesecpkatinames over
and over. But if these particular names were usdibetately, what
was the intent?

302
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The answer lies in the fact that this same set athes was
known to have been used by a third group, the Mames, the fam-
ily that ruled Israel during the first and seconenturies B.C.E.,
until they were replaced by the Romans with Hert¥ithin that
family are found the same names that are so owtrbgelosephus
and the New Testament. The founder of the dynasty Mattathias
(Matthew), who had five sons named Simon, Judabn,J&leazar
(Lazarus), and Jonathan.

NOW at this time there was one whose name was Mat-
tathias, who dwelt at Modin, the son of John, the son of
Simeon, the son of Asamoneus, a priest of the order of
Joarib, and a citizen of Jerusalem. He had five sons; John,
who was called Gaddis, and Simon, who was called
Matthes, and Judas, who was called Maccabeus, and
Eleazar, who was called Auran, and Jonathan, who was
called Apphus. Now this Mattathias lamented to his chil-
dren the sad state of their affairs, and the ravage made in
the city, and the plundering of the temple, and the calami-
ties the multitude were under; and he told them that it was
better for them to die for the laws of their country, than to
live so ingloriously as they then did.?*®

Josephus also claims to bean ancestor of the Maesalby way
of a daughter of Simon, son of Mattathias, who isntioned above.
In charting his lineage, Josephus records thatbhasich of the fam-
ily alternated the names of the males every otlareration: Jose-
phus' father was named Mattathias, while his gmthéf had been
named Josephus, etc. Therefore, the male namesnusiigle times
in the New Testament are almost exactly the saminase Josephus
says were used by the males of the Maccabee faifilgse names are
Joseph, Judas, Simon, Eleazar (Lazarus), John, Islatthias
(Matthew).

It is interesting that Jesus, like the sons of Ma#t, the founder
of the Maccabean dynasty, was also said to be dnfive® sons.
Notice how some of the names in Jesus' family aseddbean.
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Is not this the carpenter's son? is not his mother called
Mary? and his brethren, James, and Joses (Joseph), and
Simon, and Judas?

Matt. 13:55

The Maccabees were the creators of the Judea tloaneR
destroyed. For 376 years, from Zerubbabel to Jamattiaccabaeus
(537-161 B.C.E.), there had been only a negligibwish state.
Many writers of this era were not even aware of #éxéistence of
Judea. The Greek historian Herodotus, painstakirefgct in his
documentation of the nations and peoples of thewknavorld,
refers only to the Syrians of Palestine ("Philitivhen he describes
the area. But the embers of a Jewish national itgemtere never
completely extinguished and in the second centuw@.B the Mac-
cabean family became the leaders of a movementbitwaight Eretz
Israel (the land of Israel) back into existence.

The Maccabees conquered the territories of Sam&alilee,
Edom, and Moab and the cities of Gadara, Pellas&dbamala, and
Gaza. The inhabitants of any area the Maccabeequeoed were
forced to convert to Judaism and the males werricised. Those
who refused were executed.

The reign of the Maccabees ended in 37 B.C.E. wHerod,
with Roman support, defeated Matthias Antigonug thst Mac-
cabean king of Israel. The original Herod was nofleav but an
Edomite Arab. His authority was challenged by th#giously zeal-
ous Jews who believed in the maintenance of a atpaacial iden-
tity. "Whoso marries an Aramean woman, the Zedjatsh him."?!’

The people of Israel dubbed Herod "the Edomite eslavefer-
ring both to his slavish relationship with Rome aondhis non-Jew-
ish background. To many Jews, Herod and his descésidwere
thus unacceptable as the kings of Israel. Josedbhasribes a mes-
sianic movement that he calls the "fourth philogdpkvhich was
begun by Judas the Galilean (in the same year Xasis was pur-
portedly born), who led a rebellion against the ddisr and Rome
that continued until the fall of Masada in 73 C.E.

As Josephus relates it, most of the leaders ofghisophy had
"Maccabean" names, and in many instances wereedel&d one
another. For example, in addition to Judas thel€adj who is cred-
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ited with creating the "fourth philosophy,” Josephlists someone
named Eleazar as the person who actually startswdre John and
Simon were the names of the "Jewish tyrants" whotrobled the

rebels during the siege of Jerusalem. The movemeds at Masada
when the Sicarii destroy themselves under the hshige of some-

one also named Eleazar, who was also identified descendant of
Judas the Galilean.

Josephus records the names of the leaders of thishieebel-
lion at its onset in 66 C.E. Josephus' list comuhe pattern of
"overusing" Maccabean names and includes a Johwatthias, an
Eleazar (Lazarus), a Simon, and a Joseph (himd¢tfiably, there is
also a Jesus.

They also chose other generals for Idumea; Jesus, the son
of Sapphias, one of the high priests; and Eleazar, the son of
Ananias, the high priest; they also enjoined Niger, the then
governor of Idumea, who was of a family that belonged to
Perea, beyond Jordan, and was thence called the Peraite,
that he should be obedient to those fore-named command-
ers. Nor did they neglect the care of other parts of the
country; but Joseph the son of Simon was sent as general
to Jericho, as was Manasseh to Perea, and John, the Ess-
cue, to the toparchy of Thamna; Lydda was also added to
his portion, and Joppa, and Emmaus. But John, the son of
Matthias, was made governor of the toparchies of Gophnit-
ica and Acrabattene; as was Josephus, the son of Matthias,
of both the Galilees. Gamala also, which was the strongest
city in those parts, was put under his command.?*®

Because the Maccabees were the royal family Hereféated,
and were religious zealots, it is logical that theguld have been a
focus of those zealous Jews who rebelled againsid*terule. Herod
is also recorded as systematically killing membafrshe Maccabean
family.

It seemed to me, based on their persistent use adchbean
names, that the family of Judas the Galilean waseateded from the
Maccabees, though this is not recorded by Josephuis any other
extant history. | have yet another reason for remchhis conclu-
sion. The discovery of the true identity of the Apes John and
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Simon, as well as the original Messiah, Eleazad slaown me that
Josephus could deliberately have obfuscated theé identities to
create the historical confusion in which Christtgnwas grafted
onto the Sicarii movement. Therefore, if Josephusl homitted
recording the fact that the family of Judas the iléah was
descended from the Maccabees, he would simply lmees contin-
uing this intentional obfuscation.

Josephus and the authors of the New Testamentdtuhee Mac-
cabean family, members of which had led the fisitary revolt
against Rome, into the Apostles and the family exfud, the Messiah
of peace, whom Rome had invented to replace theiowvavlessiah
of Maccabean Judaism.

| suspect that within first-century Judea, the Mdman family
was regarded as messianic, and was similar to whatalled a
Caliphate throughout the Islamic world today—Calipheaning
"successor" in Arabic. Such a family needed to hawegay of identi-
fying its members, particularly its successors. Thepose of and
theoveruse of Maccabean names, ad absurdum, iphlssend the
New Testament was to interfere with this process, am the confu-
sion, to graft Christianity onto the movement tltantered on that
family. The fact that there were messianic familiasfirst-century
Judea is borne out by a quote from Eusebius ciingearlier work
by Hegesippus.

Vespasian, after the capture of Jerusalem, issued an order
to ensure that no one who was of the royal stock should be
left among the Jews, that all the descendants of David
should be ferreted out and for this reason a further wide-
spread persecution was again inflicted upon the Jews. 29

The previous quote shows that the Romans were dhdging
to eradicate at least one messianic family. Notltat the Messiah
who was a problem for the Romans was identified Jasvish.
Destroying the family from which this Messiah wapawned is
described as a continuation of the persecutionghef Jews. This
shows that Rome oppressed a Jewish, not a Christi@ssianic
movement in the first century C.E.
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Supporting the contention that Rome saw the familyJudas
the Galilean as part of this messianic problem hat tJosephus
records that the "world ruler,” or Messianic progiee, were what
most stirred the masses to revolt, and that thg faily specifi-
cally targeted for destruction by the Romans wasfémily of Judas
the Galilean. Notice in the following passage tllatlas' sons are
named James and Simon, just as two of the Apostles.

And besides this, the sons of Judas of Galilee were now
slain; I mean of that Judas who caused the people to revolt,
when Cyrenius came to take an account of the estates of
the Jews, as we have showed in a foregoing book. The
names of those sons were James and Simon, whom
Alexander commanded to be crucified.”®

Josephus also records that Judas' descendant dEleaas in
charge of the Sicarii at Masada in 70 C.E. when"fbarth philoso-
phy" was finally destroyed. It seems clear thatmify that had led
messianic revolutionaries generation after germmativould have
been the family from whom a Messiah would be exgxbct

The passage above suggests that the Zealots savarttiy of
Judas the Galilean as a messianic family. Howethex, Maccabees
were of the seed of Aaron and not of the familyDafvid. If the fam-
ily of Judas the Galilean were descendants of trecddbees, and
therefore of Aaron, how could they have been seemassianic by
the Jewish rebels?

Though the son of David has come to be the Messiapithet
in both the Talmud and the New Testament, in thgt fand second
centuries C.E. many Jews looked to a Messiah atteen the one
"coming” from the family of David. Rabbi Akiba, foexample,
believed that Bar Kokhbah, the revolutionary Jewishder of the
second century C.E., was the true Messiah thoughhee was it
claimed that he was of the house of David.

More important is the fact that found among the dé&gea
Scrolls were two works, the Damascus Document amdRiile, both
of which describe a sect that looked forward to dippearance of a
Messiah. In both works, this coming Messiah is dbed as a mem-
ber of the family of Aaron.
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This is the exact statement of the statutes in which (they
shall walk until the coming of the Messiah) of Aaron and
Israel who will pardon their iniquity. %2*

They shall depart from none of the counsels of the Law

. until there shall come the Prophet and the Messiahs of
Aaron and Israel. . .

Each work also refers to the family of Aaron in ayithat shows
it to be in a position of leadership.

But God remembered the Covenant with the forefathers
and raised from Aaron men of discernment . . %2

The Sons of Aaron alone shall command in matters of
justice and property . . .2%*

The authors of the New Testament were well awasd the

Messiah did not need be of the family of David.u$ets quoted as
stating exactly that:

How is it that the scribes say that the Christ is the son of
David?

For David himself said by the Holy Ghost, The Lord said
to my Lord, Sit thou on my right hand, till | make thine ene-
mies thy footstool.

David therefore himself calleth him [the Messiah] Lord;
how then can he be his son?

Mark 12:35-37

That Jesus stated that the Messiah need not bkeofamily of
David should not be surprising, because Jesus Himses not of
that family. The Gospels of Matthew and Luke tracenpletely dif-
ferent versions of Jesus' "family of David" gengglothrough his
father Joseph, who, of course, was not his fathealla A fact well
known to the authors of the Gospels because, aogptd them, he
was born of the Holy Spirit and a virgin.

Given the fact that the family of Aaron was considke mes-
sianic by many Jews of this era, and that the Mageaa dynasty was
the royal Jewish family of this era and was of tmuse of Aaron, it
is probable that Zealots would have seen the Ma&=slas the fam-
ily from which the "Messiah of Aaron" would appeHrthis theory
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is correct, then the messianic movement of firsitwgy Judea
developed as a reaction against Rome, which hatedube Mac-
cabees and replaced them with their puppets, thelyfaof Herod.
The struggle of first-century Judea was akin to ynam Medieval
Europe, in that it involved an ousted royal famigeking to return
to power, a foreign government propping up an umfmpking, and
a dispute over religion.

Jewish Zealots, hoping to restore the Maccabearilyfafocused
on those parts of their scripture that they beliepeophesied God's
sending a Messiah who would restore Israel to aersign Jewish
state. The Book of Daniel, which does not specifyicl earthly fam-
ily the Messiah was to come from, would have seeemgkcially apt
because it foresees a "son of God" who helps timnedsrael after a
series of tribulations. The Zealots applied theseplpecies to the
Maccabees.

The Roman authors of War of the Jews, in orderdnsform the
Maccabees from the messianic family of the Jews the founding
family of Christianity, created an "official" histp the War of the Jews,
that contains an undifferentiated clump of indiathu with Mac-
cabean names. These individuals are describeduslyias robbers
and false prophets. One of the purposes of Waheflews, therefore,
was to obscure the real history of the "five sohilatthias."

Then, the Gospels graft Jesus and his four brqgtheasned
Judas, /Simon, Joseph and James, his father, ndosgph, and his
mother, named Mary, as well as his disciples, na®idon, Judas,
John, Eleazar, and Matthew onto the history of Meccabean fam-
ily. By creating so many characters with Maccabewmmes, the
authors of the New Testament and War of the Jewglgao fool the
uneducated into believing that Christianity had gioéted from
within the Maccabean family.

This symbolic grafting of Christianity onto the rs&ic tradi-
tion of the Maccabees was mirrored by an effophgsically graft the
Herodian family onto the Maccabe®3.Herod married Mariamme,
a direct descendant of Mattathias, the founder hef Maccabean
dynasty. After she bore him four children, Heroce@xed her and
her brother, thereby ensuring that only his Maceabehildren
would remain.
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Throughout his works Josephus is very careful toichvnaking
any mention of the Messiah. He uses the word oniget both times
in conjunction with Jesus, and never explains dxaghat the term
means. Josephus mentions numerous messianic figutlesut ever
referring to them as a Messiah or a Christ, caltimgm instead false
prophets, robbers, or charlatans. For example,phose uses these
pejorative secular terms with a character namededas (c. 45 C.E.),
no doubt the same Thuedas mentioned in the Newaihesit, who
promised to lead his followers over dryshod likehl@a before Jericho.
In other words, he claimed to be able to "part" Water like Moses.
Clearly he was an individual operating within aigielus framework
and not simply, as Josephus describes him, a robber

Josephus is reworking history again, this time wdicig from it
the messianic aspirants who had led revolts ag&ioste during the
first century C.E. He uses the name-switching trtok transform
Messiahs into robbers. He is again making it diffitco trace the lin-
eage of the real messianic family. The only messiimeage remain-
ing after 70 C.E., according to the New Testamemt dosephus, is
that of Jesus, who, after endorsing Rome, lefptaaet.

Even when Josephus applies a messianic prophetiedpasian
he does not refer to the prophet directly, buteatto the vision of
some "ambiguous oracle." | would argue that Jos€péiwidance of
the specific prophesies that predict the Messighwall as of the
term itself, is an example of how he deliberatelyrd the history of
Judaism so that Christianity can, in the confusicdajm the history
as its own. In this case he has blurred the idemtitd intent of the
Maccabean messianic aspirants of this era, leawing the Messiah
of Christianity visible.

With his description of the death of Eleazar, acdadant of
Judas the Galilean, at Masada in 73 C.E., Josepbped not only
to wipe from history the truth of the family thatd stirred such
opposition to Rome but actually to use its indidtbuand history as
the "rock" upon which the new religion would be lbuiThe trans-
formation of Simon and John above is just part afegeption on a
huge scale, encompassing not just the history fafiraly, but also of
an entire religion, for more than a century.
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Christianity is the Sicarii movement of Judas thaliléan delib-
erately blurred and transformed. The Romans tramsfd the his-
tory of the cult of the militant Maccabean Messialo the history
of Christianity.

Robert Eisenman has pointed out a number of owertsiween
the Sicarii movement and Christianity during theosel half of the
first century C.E. Both were messianic movementsth bwere in
Judea during the same period, and both have engagaidssionary
activities. More important is Eisenman's claim thta¢ word "Sicar-
ios" itself may be a "quasi-anagram and a possf#grative in
Greek for the word "Christiarf® If true, this wordplay creating
"Christian" from "Sicarii" would fit perfectly intdhe pattern of cre-
ating Christianity out of the Sicarii movement.

Josephus describes numerous "Eleazars" in War eofJdws. |
believe that attributes of these Eleazars, togethih those of
Lazarus in the New Testament, are intended to teheaidentity of
the true Messiah. What is telling is that theseaEdes are so often
described as the leaders of a messianic movemeséplus begins
this by stating that an Eleazar was responsiblettier "true begin-
ning" of the war.

At the same time Eleazar, the son of Ananias the high
priest, a very bold youth, who was at that time governor of
the temple, persuaded those that officiated in the Divine
service to receive no gift or sacrifice for any foreigner. And
this was the true beginning of our war with the Romans; for
they rejected the sacrifice of Caesar on this account . . .%*’

In the passage below notice that another Eleazdessribed as
the nephew of "Simon the tyrant,” who | have idiéedi as the
Apostle Simon. This supports the contention thahessianic family
led the Jewish rebellion and the identities of éhdamily members
were transformed into the Apostles and Jesus.

Of the seditious, those that had fought bravely in the former
battles did the like now, as besides them did Eleazar, the
brother's son of Simon the tyrant. But when Titus perceived
that his endeavors to spare a foreign temple turned to the
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damage of his soldiers, and then be killed, he gave order to
set the gates on fire.?%®

Josephus identifies a Simon and a Judas as theofdidsirus."”
An Eleazar is also identified as a member of thisify, the Eleazar
who is a "tyrant” at Masada and a descendant césltide Galilean,
and is also identified as a relative of Simon theant (the Apostle
Simon) above.

A few there were of them who privately escaped to Masada,
among whom was Eleazar, the son of Jairus, who was of
kin to Manahem, and acted the part of a tyrant at Masada
afterward.?*®

This establishes the family of Jairus as part effdmily of Judas
the Galilean, the true messianic family, and cotséte Apostles to
the family of Judas the Galilean, which connects Apostles to the
family of Jairus that is found in the New Testament

The hopelessly cross-connected genealogy descritede is
deliberately difficult to follow. The overly comptegenealogies in the
New Testament and Josephus serve both to preventrteducated
from understanding them as parodies of the Jewstarekpand the
general confusion over who the real members of Meccabean
family were—the confusion into which Christianityaw inserted.
While Josephus has purposely made the genealodfesult to fol-
low, they were constructed to reveal—to the aledder—that the
characters in the New Testament and War of the deavsiot only the
same individuals but are all members of the samdyfa

All the Eleazars in the works of Josephus and tadl ltazaruses
in the New Testament are lampoons of the real Bleawho was
anointed as the Messiah by the Jewish rebels whended Jeru-
salem in 70 C.E. The Eleazar who is "a son of 3&iand a "descen-
dant of Judas the Galilean," and who was the leafi¢he Sicarii at
Masada, is also part of this construct. Supporthig is the fact that
in the New Testament the daughter of someone adledc Jairus,
the "ruler" of a synagogue, is, like Lazarus, "edifrom the dead"
by Jesus. In the passage below, notice that Jesmgsbwith him
only Simon, John, and James. As noted above, f®stle" Simon
is in fact the Jewish tyrant Simon, who is desdilreJosephus as
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both a son of Jairus and the brother of a John anthmes. The
reader should appreciate just how small a circleane dealing with
here. It is a small circle because it is a singhaify.

Knowing that the Apostles Jesus brings with himwitness the
"resurrection” of Jairus' daughter are her relatihelps us to under-
stand the real meaning of the passage. It is adampf a belief in
the resurrection of the dead, a belief held by fibleowers of the
messianic family. It is possible that this lampogas based on a real
incident, in which the Romans discovered memberghefmessianic
family hidden in the subterranean caverns beneatlisdlem and
Titus "restored" a young woman to life. Notice thatthe passage
Jesus instructs that the girl be given "somethim@adt," good advice
if the cause of the child's illness is starvation.

The daughter is another unnamed New Testament atbard
suspect that Josephus intends for the "informedemao be able to
guess her name, however. Since "Eleazar" is theodairus and his
sisters are named Mary and Martha, this suggess ttre "resur-
rected" daughter of Jairus would have been yethemdtMary," that
is to say, a rebellious female.

Josephus and the New Testament created a runnieg gbout
the many "starving Marys" during the war. The readg@l recall that
Josephus describes how famine "pierced through Slaery bowels"
in the chapter on "The Son of Mary Whose Flesh dsek' and that
the "Mary" in the New Testament who is Jesus' mothas prophe-
sied to one day be "pierced through."

Then came one of the rulers of the synagogue, Jairus by
name; and seeing him, he fell at his feet,

and besought him, saying, "My little daughter is at the
point of death. Come and lay your hands on her, so that she
may be made well, and live."

And he allowed no one to follow him except Peter and
James and John the brother of James.

And when he had entered, he said to them, "Why do you
make a tumult and weep? The child is not dead but sleeping.”

And they laughed at him. But he put them all outside,
and took the child's father and mother and those who were
with him, and went in where the child was.
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Taking her by the hand he said to her, "Talitha cumi";
which means, "Little girl, | say to you, arise."

And immediately the girl got up and walked (she was
twelve years of age), and they were immediately overcome
with amazement.

And he strictly charged them that no one should know
this, and told them to give her something to eat.

Mark 5:36-43

The passage from Josephus that describes Eleaxamsging
and miraculous escape from crucifixion, which | lgpad previously,
is followed immediately in War of the Jews by Jdsep description
of the siege of Masada. In that story yet anothlea®ar convinces
the Sicarii defenders of Masada to commit suicidther than risk
being captured by the Romans.

| regard Josephus' famous passage describing tlss macide
of the Jewish defenders as complete fiction. Jaseptas not inter-
ested in recording history but in creating effeetipropaganda. This
is why, though there certainly were Sicarii who evéresieged by the
Romans at Masada, | do not believe that they sleamselves. |
believe Josephus invented Eleazar's speech exipdhén Jews to Kill
themselves to instill in the Jews and hoi polla thelief that suicide
is noble when one is confronted with Roman forcgunea "Noble"
suicides of Jewish rebels run throughout the warkgdosephus and
it was hoped, no doubt, that they would countethet courageous
custom of the Jewish defenders, who fought downhto last man,
and thus cost the imperial family more of its treoplotice that, as
with the crucifixion of Jesus and the destructidntte temple, it is
the Jews, not the Romans, who are again "respefisifor the
slaughter at Masada.

It is likewise for symbolic purposes that Joseplplaces the
final Eleazar, the descendant of Judas the Galileathe final act of
the Roman conquest of the messianic movement. kesghe con-
clusion of his fictitious history the completion afne era and the
beginning of another—that is, the end of Maccabdadaism and
the beginning of Christianity.
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With the death of this final Eleazar, Josephusriaging an end
to the messianic family of Judas the Galilean atsd messianic
movement, the "fourth philosophy," or the Sicarii.

. . There was but one only strong hold that was still in
rebellion. This fortress was called Masada. It was one
Eleazar, a potent man, and the commander of these Sicarii,
that had seized upon it. He was a descendant from that
Judas who had persuaded abundance of the Jews, as we
have formerly related, not to submit to the taxation when
Cyrenius was sent into Judea to make one; >

Just as Eleazar's death brings an end to his faanidytheir "phi-
losophy," it also heralds the beginning of anotfaamily and another
philosophy. Josephus concludes his descriptiom®foattle of Masada
by claiming that, somehow, one group did surviveniass suicide.

So these people died with this intention, that they would not
leave so much as one soul among them all alive to be sub-
ject to the Romans. Yet was there an ancient woman, and
another who was of kin to Eleazar, and superior to most
women in prudence and learning, with five children, who
had concealed themselves in caverns under ground, and
had carried water thither for their drink, and were hidden
there when the rest were intent upon the slaughter of one
another.”*

As shown in the Building Jesus chapter, the dat¢hefslaugh-
ter at Masada, the fifteenth of Nisan 73 C.E., msami to be under-
stood as the ending of Christianity's forty yeafswandering and
thus the beginning of its dominion over the land Isfael and its
replacement of Judaism. It is easy to see thatimithe symbolic
landscape that Josephus has created the "five rehildmentioned
in the passage above, who are "kin to Eleazar,"t@ige understood
as the founders of the Christian dynasty.

Josephus, who had begun War of the Jews with tiserigéion
of the beginning of a dynasty, the Maccabees—"Adiogly Mat-
thias armed himself, together with his own familich had five
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sons . . .2 _ends his work with the beginning of another dypast
that starts with a woman who was kin to Eleazar ‘diveé children.”
Their names are not given. | am confident, howettet within the
Flavian court they would have been known as Masey, $on Jesus,
and his four brothers. They are the new dynastgdyeto enter the
Promised Land that has been given to them by "God."

Is not this the carpenter's son? is not his mother called
Mary? and his brethren, James, and Joseph, and Simon,
and Judas?®*

Though Josephus symbolically converted the Maccdhedly
to Christianity at Masada, the Messianic rebelliaesitering on that
family apparently continued until the defeat of 8imBar Cochba in
135 C.E. Bar Cochba means "son of the star." Simes so nick-
named because of the "star" prophecy of Judaisrh lduks to a
Messiah, the same prophecy that the New Testant@imscfor Jesus.
On the coins minted by the Jewish rebels duringr th82-135 C.E.
revolt, only two individuals are celebrated. Onéncis dedicated to
Bar Cochba and its inscription reads "Simeon, griof Israel." The
other individual so commemorated is Eleazar. His aceads "Elea-
zar the priest®®* The coins present the same dichotomy that exists
in the New Testament and War of the Jews—thatesyden a mili-
tary leader named Simon and a spiritual one nanmedzkr. Rome's
struggle with "Simon" and "Eleazar" evidently conted even after
the family's "extinction" at Masada.

Since Jesus' ministry lampoons the Jews by drawdagkly
comic parallels with Titus' campaign through Judiésseems logical
that there would also be a lampoon of the twelveosdps within
War of the Jews. In this way the symmetry betwdsn tivo works
would be maintained. | assumed that the lampoonldvinvolve a
technique similar to the identity-switching used tansform the
Jewish rebel leaders Simon and John into Christidndiscovered
precisely such lampoons within Josephus' descriptib the assaults
by the Romans on the temple of Jerusalem. Withim plassages
twelve Roman soldiers twice attempt to capture wadl that will
lead to the temple.
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The passages that contain this complex lampoonnbegih a
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speech by Titus calling for volunteers to assaudt temple. One sol-
dier named "Sabinius" accepts the challenge and manner much
like the devotio of Decius Mus (Chapter 11), heuntéers to sacri-
fice his life in the effort.

be

r

Upon this speech of Titus, the rest of the multitude were
affrighted at so great a danger. But there was one, whose
name was Sabinus, a soldier that served among the
cohorts, and a Syrian by birth, who appeared to be of very
great fortitude, both in the actions he had done, and the
courage of his soul he had shown . . .

Sabinius was joined by eleven others and the twelaie their
assault, which fails when Sabinius trips over ag#astone," remi-
niscent of the large stone that entombed JesusceNdtat Sabinius
was possessed by a "divine" fury.

There followed him eleven others, and no more, that re-
solved to imitate his bravery; but still this was the principal
person of them all, and went first, as excited by a divine fury.
And now one cannot but complain here of fortune, as
still envious at virtue, and always hindering the perform-
ance of glorious achievements: this was the case of the
man before us, when he had just obtained his purpose; for
he then stumbled at a certain large stone, and fell down
upon it headlong, with a very great noise. %*

A second assault is made and again Josephus teféhe num-

twelve, though this time he adds to it.

Now two days afterward twelve of those men that were on
the forefront, and kept watch upon the banks, got together,
and called to them the standard-bearer of the fifth legion,
and two others of a troop of horsemen, and one trumpeter;
these went without noise, about the ninth hour of the night,
through the ruins, to the tower of Antonia; and when they
had cut the throats of the first guards of the place, as they
were asleep, they got possession of the wall. . .?*°
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In my opinion, Josephus is using the temple as mbsy of
Judaism and the attempt to force "twelve" intositai comic descrip-
tion of the insertion of the Apostles into the ndudaism. The point
is that the temple will no longer be Jewish but i€tfan, once the
"twelve" force their way in. In the following segmtenotice that get-
ting into the temple would "begin" the Romans' entconquest, a
phrase reminiscent of "completing the calamitieshef Jews" in the
Son of Mary chapter.

Then did the seditious of both the bodies of the Jewish
army, as well that belonging to John as that belonging to
Simon, drive them away; and indeed were no way wanting
as to the highest degree of force and alacrity; for they
esteemed themselves entirely ruined if once the Romans
got into the temple, as did the Romans look upon the same
thing as the beginning of their entire conquest. So a terri-
ble battle was fought at the entrance of the temple, while
the Romans were forcing their way, in order to get posses-
sion of that temple . . .2*’

Josephus next makes reference to a confusion teeidentity
of the combatants, which takes place as this batlought at the
temple door. The wordplay is quite interesting luseait is, if this
interpretation is correct, a spoof of the plannedfasion of identi-
ties used by the Romans to usher in Christianity.

Now during this struggle the positions of the men were
undistinguished on both sides, and they fought at random,
the men being intermixed one with another, and con-
founded, by reason of the narrowness of the place; while
the noise that was made fell on the ear after an indistinct
manner, because it was so very loud. Great slaughter was
now made on both sides, and the combatants trod upon the
bodies and the armor of those that were dead, and dashed
them to pieces. Accordingly, to which side soever the battle
inclined, those that had the advantage exhorted one
another to go on, as did those that were beaten make great
lamentation. But still there was no room for flight, nor for
pursuit, but disorderly revolutions and retreats, while the
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armies were intermixed one with another; but those that
were in the first ranks were under the necessity of killing or
being killed, without any way for escaping; for those on both
sides that came behind forced those before them to go on,
without leaving any space between the armies. %

Josephus then lists those Jews who most "signélizeem-
selves in the battle.

Now those that most signalized themselves, and fought most
zealously in this battle of the Jewish side, were one Alexas
and Gyphtheus, of John's party, and of Simon's party were
Malachias, and Judas the son of Merto, and James the son
of Sosas, the commander of the Idumeans; and of the zealots,
two brethren, Simon and Judas, the sons of Jairus.*

Another assault is made and again neither sidetedaione from
the other because the armies are intermixed. Cimfugigns, which
did less harm to the Romans, who remembered thatchword. |
believe that Josephus is again making a satiricadtregarding the
confusion of identities that enabled the Romansreate Christian
Apostles out of Jewish rebels.

. for the great confused noise that was made on both
sides hindered them from distinguishing one another's
voices, as did the darkness of the night hinder them from
the like distinction by the sight, besides that blindness
which arose otherwise also from the passion and the fear
they were in at the same time; for which reason it was all
one to the soldiers who it was they struck at. However, this
ignorance did less harm to the Romans than to the Jews,
because they were joined together under their shields, and
made their sallies more regularly than the others did, and
each of them remembered their watch-word; while the
Jews were perpetually dispersed abroad, and made their
attacks and retreats at random, and so did frequently seem
to one another to be enemies; for every one of them
received those of their own men that came back in the dark
as Romans, and made an assault upon them; so that more
of them were wounded by their own men than by the
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enemy, till, upon the coming on of the day, the nature of the
right was discerned by the eye afterward.

This fight, which began at the ninth hour of the night,
was not over till past the fifth hour of the day; and that, in
the same place where the battle began, neither party could
say they had made the other to retire; but both the armies
left the victory almost in uncertainty between them;
wherein those that signalized themselves on the Roman
side were a great many, but on the Jewish side, and of
those that were with Simon, Judas the son of Merto, and
Simon the son of Josas; of the Idumeans, James and Simon,
the latter of whom was the son of Cathlas, and James was
the son of Sosas; of those that were with John, Gyphtheus
and Alexas; and of the zealots, Simon the son of Jairus.?*

My interpretation is that the entire sequence isoaic way of
describing how the authors of the New Testamening@a@s agents
of Rome by the means of their false histories, @v Testament
and the works of Josephus, transformed Jewish geh&d Christian
Apostles. The first point | want to make is thae ttwo confusing
passages in which Josephus describes those whaallged" them-
selves are a puzzle. The reader who "solves" Itreflognize that the
lists describe the twelve individuals who were figh to preserve
the temple.

In other words, when the two lists of Jews who risiged"
themselves are combined and the duplications areetiad out,
there are left four Simons, two Judases, John amted, as well as
Alexas, Gyphtheus, Malachias, and Sosas. Eight hlagenames of
Apostles and four do not, for a total list of twelindividuals. Readers
may go through this confusing process for themselfehey wish.
Take the first list:

Alexas

and Gyphtheus, of John's party,

and of Simon's party were Malachias, and Judas the
son of Merto,

and James the son of Sosas, the commander of the
Idumeans;
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and of the zealots, two brethren, Simon and Judas, the
sons of Jairus.

And add it to the second:

of those that were with Simon, Judas the son of Merto, and
Simon the son of Josas;

of the Idumeans, James and Simon, the latter of whom
was the son of Cathlas, and James was the son of Sosas;

of those that were with John, Gyphtheus and Alexas;
and

of the zealots, Simon the son of Jairus.

Removing the duplicates produces the following bt twelve
individuals:

Alexas

Gyphtheus

John the tyrant

Simon the tyrant
Malachias

Judas the son of Merto
James the son of Sosas
Sosas the leader of the Idumeans
Simon the son of Jairus
Judas the son of Jairus
Simon the son of Josas
Simon son of Cathlas

Josephus then records that there was another ,baltieng
which the "twelve" again "signalize" themselves. Hiso mentions
the courage of another individual, an Eleazar (haga As 1 have
shown above, Eleazar was the Jewish Messiah fomwdesus was
switched in the New Testament. Josephus' "sigmgfiziof the
"twelve" and an Eleazar obviously support this riptetation. Jose-
phus is spoofing the real Messiah and his twelseiplies.

Of the seditious, those that had fought bravely in the former
battles did the like now, as besides them did Eleazar, the
brother's son of Simon the tyrant. But when Titus perceived
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that his endeavors to spare a foreign temple turned to the
damage of his soldiers, he gave order to set the gates on
fire. 24

In order to "document” the switching of Christiarpdstles for
Jewish rebels Josephus then records another grbupdividuals.
He presents the list of these individuals betwed®n tivo lists nam-
ing the twelve Jews who "signalized" themselvedattle. This new
list names those Jews who deserted to the Romariseirmidst of
the battle. Notice that we have another "five soiglatthias."

. of whom were the high priests Joseph and Jesus, and
of the sons of high priests three, whose father was Ishmael,
who was beheaded in Cyrene, and four sons of Matthias, as
also one son of the other Matthias . . .>*?

Joseph, Jesus, and Matthias are, of course, ales\associated
with Christianity. "Matthias" is not only the nan@ one of the
authors of a Gospel (Matthew) but the name of tieigle who
replaced Judas as one of the twelve Apostles. Hitiad to these
three, Josephus' lists include five sons of Masthea Joseph, and a
Jesus. The "five sons of Matthias" are meant tafderstood as the
five sons of the founder of the Maccabean dynashatts, Judas,
Simon, John, Eleazar (Lazarus), and Jonathan. Q@fsep as Jose-
phus relates it, these "five sons of Matthias" quée different from
the original "five sons of Matthias" in that theyave defected to
Caesar. However, the point of the joke Josephusdking here is
that these five sons of Matthias have the same si@nehe original
five sons of Matthias.

Thus, the "five sons of Matthias" who deserted e Romans
and the twelve "signalized" Jewish rebels contaimaes that overlap.
The overlapping names are those of both Apostlestha sons of
Matthias Maccabee—Judas, Simon, John, and Eled4a. list of
those who deserted to the Roman side also contin & Jesus and
a Joseph, which are both names from Christianitye Jewish side
also contains a Malachias, a point | shall exph®w.

My interpretation of the passage is that during ¢bafusion of
battle the Jews who "signalized" themselves and ldtbthe same
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names are transformed into the sons of Matthias déwert to the
Romans. Just as Jesus had been transformed ints, Tite leaders
of the Jewish rebellion are turned into twelve taats. It's another
example of the "name-switching" technique that waed to create
the Apostles Simon and John. The complex confusioout identity
is a spoof on how the Romans created the Aposthek iaserted
them into the temple (Judaism) by transforming tistory of the
Maccabees into the "history" of Christianity.

. for the great confused noise that was made on both
sides hindered them from distinguishing one another's
voices, as did the darkness of the night hinder them from
the like distinction by the sight. . . However, this ignorance
did less harm to the Romans than to the Jews, because . .
each of them remembered their watch-word; while the
Jews . . . frequently seem to one another to be enemies; for
every one of them received those of their own men that
came back in the dark as Roman . . .2

This interpretation is strengthened by Josephudusion of a
Malachias as one of the twelve Jews who "signalizb@émselves.
The name Malachi is Hebrew for "my messenger" ars & syn-
onym for the prophet Elijah. This meaning comesnfrthe Book of
Elijah, in which God states, "Behold, | send my ssger (Malachi)
who shall prepare the way before me." Elijah (Mhlpevas believed
by the messianic Jews rif the first century C.Eb&oabout to return
to earth as a forerunner of the Messféh.

The authors of the New Testament created John Hmid to
be Christianity's Elijah, that is, the messengerowheralded the
Messiah's "coming."

"Why then do the scribes say that Elijah must céirs&?”

Jesus answered and said to them, "Indeed, Elijah is coming
first"
Matt. 17:11

Like Elijah, John is said to have worn a leatherdigi and a
"cloak of hair.?** Like Elijah, John also lived by the banks of the
Jordan near JericH8® The last of the Books of the Prophets is the
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Book of Malachi. As scholars have long recogniztts authors of
the Gospels used that book, with its apocalyptigings of a mes-
sianic forerunner, as the basis for John the B&piiescriptions of a
Day of Judgment.

In the Book of Malachi it states,

Behold the day cometh, burning like a furnace and all the
proud and they that do wickedly are stubble and the day
shall cometh that shall set them aflame, and the Lord of
Hosts, and shall not leave them root and branch. 2*

The author of the Gospel of Matthew makes John Bhgtist
paraphrase Malachi:

The axe is already laid to the root of the tree and every tree
that bringeth not forth fruit is hewn and cast into the midst
of the fire . . . and his fan is in his hand and he shall winnow
his threshing-floor and gather wheat into his garner and
the chaff he shall burn with unquenchable fire.?*®

However, John adds his own political perspective Malachi,
warning those who believe they have nothing to feam the Day
of Judgment because they are the "children of Adrghlsaac, and
Jacob"—that is, the Jews—should be aware that thiEwishness"”
does not make them safe. John states (with a ptayards) "God
is able from these stones (abanim) to raise uplmnil (banim) unto
Abraham.” John the Baptist thus shares with JesuUsision" of a
coming apocalypse for the Jews. From my perspectiegvever, the
more important point is that John is saying thaodG can create
"Jews" at will, the same idea that Josephus idinglavith the story
of the battle of the temple, during which "the piosis of the men
were undistinguished on both sides, and they fowghtandom, the
men being intermixed one with another." Abanim awahim con-
tinues the wordplay regarding "son" and "stone"-ttlsa ben and
eben—that exists in the New Testament and Wareodéws.

John the Baptist also paraphrases the Book of Malaben he
states that though he (John) baptizes with waterettis one "com-
ing" who is mightier and will baptize with fire.
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And who may abide the day of his coming? And who can
stand when he appeareth? For he is like a refiner's fire.?*

This prophecy, once again, when taken literallymeao pass in
a manner that would be humorous to the residentshefFlavian
court. That is, Titus did indeed "baptize" withefir

They ... set fire to the houses whither the Jews had fled
and burnt every soul in them.?*

Malachias (My Messenger) in Josephus' list of "slged" Jews
must be understood, like Elijah or John the Baptst the forerun-
ner of a Messiah. Since a "Jesus" is also a clarattthe passage,
the identity of the Messiah he is coming beforens@bvious. The
logic of the lampoon suggests that the "Jesus" len Roman list
switches himself with his "forerunner" at the sammme that his
"Apostles” switch themselves with their Jewish naakes.

My analysis suggests that the Maccabees were éusdrito
Christianity in the first century C.E. They weres@l somehow
extracted from Judaism at the same time. One neettok into the
Book of the Maccabees to read of its origin.

Since the Romans inserted the Maccabees in Chiiigtiat is at
least logical to wonder if they also removed theranf Judaism,
which was being reestablished at about the same. ths Eisenman
points out in James the Brother of Jesus, RabbiaMah ben Zacchai
is described in the Talmud as having worked totaddish a form of
Judaism after the 70 C.E. holocaust. He worked rataeademy at
Yavneh, established with the authorization of Rorkte is also
claimed to have applied the Star prophecy, the Mbassr world-
ruler prophecy, to Vespasian exactly as Josephds dmme. These
facts provide a basis for speculation about thergxto which Rome
was also involved in the creation of Rabbinicalalsnh.



CHAPTER 16

The Samaritan Woman and Other Parallels

The Gospel of John records an episode that doespmear in the
other Gospels, the meeting with a Samaritan womaia bvell. This
account is a satire of yet another Roman battlerdexd in War of the
Jews. Though this battle took place before Titugabehis campaign
at the Sea of Galilee, the authors of the Gospédhed to make a
comment about it. They therefore needed—in ordekdsep Jesus'
ministry and Titus' campaign sequential—to identifyas having
occurred before Jesus' ministry began. They actid¢his by having
Jesus note that "my hour has not yet come" (Jolé). Tn other
words, that the event took place before Jesus lificialy started
his ministry in Judea.

At Mount Gerizzim the Gospel of John provides awcoamt in
which Jesus describes himself as "living water." |IAbave stated,
Jesus' self-designations are all darkly comic whedaposed with
events from the war with Rome that occurred astimae location.

Jesus said to her, "Give me a drink." For his disciples had
gone away into the city to buy food. The Samaritan woman
said to him, "How is it that you, a Jew, ask a drink of me, a
woman of Samaria?" For Jews have no dealings with Samar-
itans. Jesus answered her, "If you knew the gift of God, and
who it is that is saying to you, "Give me a drink," you would
have asked him, and he would have given you living water."
The woman said to him, "Sir, you have nothing to draw
with, and the well is deep; where do you get that living water?
Are you greater than our father Jacob, who gave us the well,
and drank from it himself, and his sons, and his cattle?"

326
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Jesus said to her, "Every one who drinks of this water
will thirst again.

But whoever drinks of the water that | shall give him
will never thirst; the water that | shall give him will become
in him a spring of water welling up to eternal life."

The woman said to him, "Sir, give me this water, that |
may not thirst, nor come here to draw."

Jesus said to her, "Go, call your husband, and come
here."

"l have no husband," she replied.

"You rightly say that you have no husband,” said Jesus;
"for you have had five husbands, and the man you have at
present is not your husband. You have spoken the truth in
saying that."

"Sir," replied the woman, "l see that you are a Prophet.
Our fathers worshiped on this mountain; and you say that in
Jerusalem is the place where men ought to worship."

Jesus said to her, "Woman, believe me, the hour is
coming when neither on this mountain nor in Jerusalem
will you worship the Father." ?**

The New Testament symbolism that established Jasu8iving
bread" was based on the famine that resulted frben diege of
Jerusalem. The following passage from Josephukeisbasis for the
irony inherent in Jesus referring to himself asgitig water."

Nor did the Samaritans escape their share of misfortunes
at this time; for they assembled themselves together upon
the mountain called Gerizzim, which is with them a holy
mountain, and there they remained;... Vespasian therefore
thought it best to prevent their motions, and to cut off the
foundation of their attempts . . . Now it happened that the
Samaritans, who were now destitute of water, were inflamed
with a violent heat (for it was summer time, and the multi-
tude had not provided themselves with necessaries) inso-
much that some of them died that very day with heat. 2

The passage above from Josephus contains the ceyian of
Mount Gerizzim in War of the Jews. The only mentiddMount Ger-
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izzim in the New Testament is in the passage | efiathere Jesus
meets the Samaritan women. It is also the only tilsus refers to
himself as "living water." Because in the same ggsslesus foresees
the dual destruction of Jerusalem and Gerizzimingutar event in
history, we can be sure of the linkage between ghigophecy and the
coming war with Rome. In other words, when Jesus s¢éhe time
is coming when neither on this mountain nor in dalem will you
worship the father . . ." he is clearly referring the "time" of their
mutual destruction. The only time when both citigere simulta-
neously destroyed was during the war with Rome.rdfoee, we are
logically on solid ground to understand that Jesisibn on Mount
Gerizzim is related to the coming war with Rome.

If we accept the premise that Jesus' prophecieardany Ger-
izzim and Jerusalem are related to their comingraetson in the war
with Rome, his claim to be "living water" for thehiabitants of Ger-
izzim can be understood as foreseeing their lackvater during the
Roman siege. Such a self-designation by Jesudiisncbntext, may
seem innocent enough. However, if we accept thawslalescription
of himself as "living water" is related to the Saitams dying of
thirst on Mount Gerizzim, this verifies my premisegarding Jesus'
claim to be "living bread"—that is, that it relatés the practice of
cannibalism during the siege of Jerusalem.

Consider how someone living in the Flavian court8@ C.E.
would have reacted to Jesus choosing Mount Gerizsnthe place
to describe himself as "living water." Clearly, Buan individual,
knowing that the Jewish rebels died of thirst on ukito Gerizzim,
would have found Jesus' self-designation "livingte#aon Gerizzim
darkely humorous.

In fact, it is self-evident that members of thevida court would
have seen all of Christ's self-designations—"fisbérmen," "living
bread," "living water," "the stone," and "the temiphs ironic because
of the locations where he used them. It is unlikiéigt such a par-
ticular brand of humor would occur constantly byagbe—and the
fact that it does occur consistently supports tbatention that the
gospels were created to be understood, on one, lased mockery of
the Jews that specifically relates to Roman militactories in Judea.
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| now want to broaden my analysis here and preaentmber
of other parallels that | am not going to analymeany detail. Some
of these are as telling about the true relationdiépveen Josephus
and the New Testament as any shown in this worketare sim-
ply informational in nature. What these New Testamiadividuals
and events share is that their only other histbrif@cumentation
comes from Josephus.

When one reads about early Christianity or firsttaey C.E.
Judea, both the social background and the datireyefits are derived
solely from Josephus. Since the New Testament aedwtorks of
Josephus cover the same areas and time frame® thenothing
unusual in the fact that events and charactersaappdoth works.

However, if it can be shown that Josephus had a keereness
of Christianity, this has implications. Much of tl®emedy that the
two works create is virtually self-evident. To demtrate that Jose-
phus was lampooning Christianity in the passagerdigg the son
of Mary whose flesh was eaten, for example, it iy mecessary to
prove that Josephus was aware of Christianity asrbte the story

During the time that Josephus was writing War & #ews and
Jewish Antiquities, the Flavian family was clearigvolved with
Christianity. This suggests that Josephus, botlistorian and a the-
ologian, would have been familiar with the religiand its symbols.
In fact, the total overlap of individuals and ewein the New Testa-
ment and the works of Josephus indicates that het mave known
a great deal about Christianity.

The following is a list of individuals, groups, am¥ents men-
tioned by both Josephus and the Gospels or the BbAkts:

Simon the magician

The Egyptian false prophet

Ananias the high priest

Felix the procurator, and his wife Drusilla
Festus the procurator

Agrippa Il and Berenice

The Widow's sacrifice of a mite

King Herod

The slaughter of the innocents
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Archelaus

The census of Quirinius

The fifteenth year of Tiberius
John the Baptist

Pharisees

Sadducees

James the Brother of Jesus
Judas the Galilean

The famine under Claudius
The Death of Herod Agrippa |
Jesus

In addition to these overlapping characters andchtsyehe works
share a number of conceptual parallels other thaset | have pre-
viously presented. | want to briefly discuss soniethese. The first
actually predates Jesus' ministry and Titus' cagmait consists of
the parallel "slaughter of the innocents" that escim both the New
Testament and Josephus' Antiquities of the Jews.

Though other scholars have noticed this parallelml not aware
of anyone else having seen the unusual temporalesmrsndence
between the two passages. The passages in the Mstanfent and
Josephus dealing with the slaughter of innocenturoat the same
time. Since both tales involve Herod this may seenimportant,
since both passages appear simply to reflect thee savent. How-
ever, when this parallel is viewed in the contekttlte other New
Testament/Josephus parallels, its real significéec®mes clear.

From the New Testament:

. wise men from the East came to Jerusalem, asking,
"Where is the child who has been born king of the Jews? For
we observed his star at its rising, and have come to pay him
homage." When King Herod heard this, he was frightened,
and all Jerusalem with him; and calling together all the
chief priests and scribes of the people, he inquired of them
where the Messiah was to be born. They told him, "In the
Bethlehem of Judea, for so it is written by the prophet. . ."

. When Herod saw that he had been tricked by the
wise men, he was infuriated, and he sent for and killed all
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the children in and around Bethlehem who were two years
old or under, according to the time that he had learned
from the wise men.

Matt. 2:2-16

Josephus records a parallel event.

Now there was a certain sect of Jews who valued themselves
highly for the skill they had in the ways of their fathers and
who believed they best observed the laws favored by God—
the sect called the Pharisees—by whom the women of the
palace were guided. They were fully able to deal success-
fully with the king due to their prescience, but often fell into
fighting and setting up obstacles to him.

For example, when all the Jewish people pledged their
loyalty to Caesar and to the king's government, these men,
over six thousand of them, refused to swear; and when the
king therefore imposed a fine on them, the wife of Pheroras
[the king's brother] paid it. Now to repay this kindness of
hers, being believed to have, by Divine inspiration, the fore-
knowledge of things to come, they foretold that God had
decreed that Herod's government would be taken from him
and from his descendants, and that the kingdom would
come to her and Pheroras and to their children.

These predictions, which did not escape detection by
Salome [the king's sister], were reported to the king, and
also that they had subverted some others of the palace. So
the king killed those of the Pharisees principally involved,
as well as Bagoas the eunuch, and a certain Karos, who
exceeded all of his peers in beauty and was his favorite boy.
He also killed everyone of his own house who had allied
themselves to the talk of the Pharisees. Bagoas had been
elated by their prediction that he would be hailed as the
father and the benefactor of the one who would be their
appointed king; for to this king would fall power over all
things, and he would provide Bagoas with a marriage and
the ability to sire children of his own line.?*
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The passage above from Josephus has clear partdlethe
nativity story given in Luke and Matthew. Noticeathin each we
have wise men, who have the gift of prophecy, mtéedj that "the
king who was to come" will end Herod's reign. Hésottaction in
both is to "slaughter the innocents." Josephus riesc the new
king as someone who will have "the power over hlhgs." It is
more important, however, that both stories involaemiraculous
birth by someone normally assumed to be incapablbawing chil-
dren—in the New Testament it is a virgin, in Joseph eunuch.

This parallel between the Virgin Mary and the elmBagoas is
the beginning of parallel sequences of events @ Nlew Testament
and War of the Jews. The authors switch a eunuch fargin to cre-
ate a parallel "miraculous birth." The story of Bag reveals the
mindset of the authors of the New Testament in thathows the
contempt they had for those who believed in fakdd®ut virgin
births.

What is interesting about the parallel above ig thath stories
plainly use the same historical context, an incidenwhich Herod
seeks to kill an infant who threatens his powerusihas a spoof of
the New Testament, the passage in Josephus is ewmtyptranspar-
ent because it uses the same "historical" contextha New Testa-
ment.

Another interesting point is that this lampoon wbuhdicate
that the authors of the New Testament were indegdgt to create
the impression that Mary was a "virgin," that isjm@one incapable
of giving birth, a matter of some contention amanbolars.



Conclusion

The thorough analysis I've undertaken in this wetkongly sup-

ports the premise that, sometime after the war éetwthe Romans
and the Jews, Christianity was created by intallst working for

the Flavian emperors. They created the religiorséove as a theo-
logical barrier to prevent messianic Judaism frogaim erupting

against the empire. | have also presented an asaty®wing that

the story of Jesus' ministry told in the Gospelss wanstructed as a
"prophetic" satire of Titus Flavius' military caniga through Judea.
This satire cleverly used typological parallelssttow that Titus was
the real "Christ" that Christians have unwittinglgen worshipping.
Though unseen for 2,000 years, the path to undwelisig the

real meaning of the Gospels is a clear one. Th& fitep is simply
recognizing that Jesus was created as a typolodjigate. This is

established at the beginning of the Gospels, intihdat, where the
life of Moses, the first savior of Israel, was usesla type for Jesus,
the second savior of Israel.

OLD TESTAMENT MATTHEW

Gen. 45-50 Joseph takes old Israel 2:13 Joseph brings new Israel

down to Egypt down to Egypt

Ex. 1 Pharaoh massacres boys 2:16  Herod massacres boys
Ex. 4 "All the men are dead ..." 2:20  "They are dead ..."

Ex. 12 From Egypt to Israel 2:21  From Egypt to Israel
Ex. 14 Passing through water (baptism)3:1% Baptism

Ex. 16 Tempted by bread 4:4 Tempted by bread

Ex. 17 Do not tempt God 4:7 Do not tempt God

Ex. 32 Worship only God 4:10 Worship only God
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The use of typological parallels to link Jesus tmséls was
designed to create the impression that prior Juditecature had
"foreseen" the life of Jesus. However, the fact tha authors of the
Gospels created Jesus as a typological charaatemnght supports
the thesis that the linkage | show in this workwesn Jesus and
Titus was also created deliberately. Let us suppbaea criminal is
known to commit his crimes with a very unusual waap-say, a
bowling ball. A crime scene where the victim is sirad by a bowl-
ing ball would strongly suggest the same perpatrdibe same kind
of evidence weighs against the authors of the Qsspieis implau-
sible that one of the few groups that ever knowjingsed typology
would have also created the only accidentally tggiwal relation-
ships in all of literature.

Even if Jesus were not an obvious typological attarathe rela-
tionship between his ministry and Titus' campaigould, in and of
itself, prove that one was based on the other. Jdrallels between
the ministry and the campaign of the two "sons afdGdo not
merely occur in the same locations, but in the saemuence. This
is the clearest proof that Titus left for us—prdwf left so we would
see that he had succeeded in his efforts to makeJe¢lws call him
"Lord," proof he left that he had become the Chtist Christian-
ity would worship for thousands of years.

To see the relationship between Jesus and Titu#)adlis needed
is to view Jesus' ministry as it relates to the atween the Romans
and the Jews. Though this perspective has beerlooked by his-
torians, it is one that should be studied for salveeasons. First,
because Jesus stated that all his prophecies vimuliiifiled before
the "wicked generation" of Jews passed away. TosJefwthis era a
generation was forty years in length, and Titust against the mes-
sianic Jews came to an end, "miraculously,” forgarg to the day
after Jesus' resurrection. Therefore, the Gospetaild be read in
the context of the war—this was literally the imstion that Jesus
gave us. Further, the victors write history. Sirtbe Flavians were
the victors in their war with the messianic moveman Judea, all
the histories relating to that era, including thesgels, should be
scrutinized to determine if the Flavians producéént. Once the
Gospels are viewed from the perspective of a mewbire Flavian
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inner circle, the relationship between Jesus aridsTbecomes vir-
tually self-evident.

The Parallels

The relationship between Jesus and Titus beginsMoant Ger-
izzim, where Jesus calls himself "living water" ¢ime same spot
where Jews would later die of thirst during the wRecause Titus
has not received control over the army when thatiebaccurs, the
authors of the Gospels have Jesus announce thattitmey has not
yet come"—in other words, that his ministry had get begun—to
maintain the parallelism between his ministry antds’ campaign.

Jesus then begins his ministry at the Sea of @alilehere he
gathers in his disciples, who he calls "fishersr@n." Titus also has
the "onset" of his campaign at the same locatiohere his "disci-
ples" become "fishers of men" by spearing Jewshay attempt to
swim for safety after the Romans sink their boats.

Jesus next encounters a possessed man at Gadaranigashes
a "legion" of demons that possess a herd of swimk rash wildly
into the Jordan river. Titus has a strangely peradixperience at
Gadara, where one "demonically possessed" man shddaa legion
of "demons"—that is, the Sicari—who infect a hesfl "swine"—
that is, Jewish youth. The combined group is théased by the
Romans and rushes "like the wildest of beasts"timaJordan river.

Following the Gadara encounter, the "son of Mangvels to
Jerusalem where he informs his disciples that thi#lyone day "eat
of his flesh." This prophecy comes to pass whersan ‘of Mary" is
eaten by his mother during Titus' siege of Jerusale

The Gospels next describe two assaults on the Moulives,
one in which a naked man escapes and another iohwhe Mes-
siah is captured. These episodes parallel eventshenMount of
Olives during Titus' siege of Jerusalem, where ak®&d" man—
Titus—escapes, and a Messiah is captured.

The pair of Mount of Olives assaults is followed lwth the
Gospels and Titus' campaign by a description cdelgrucified men,
one of whom miraculously survives. In each versian, individual
named "Joseph of Arimathea" (Joseph Bar Matthiakes the sur-
vivor down from the cross.
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Jesus concludes his ministry by predicting that dginwill be
taken to Rome and martyred, but that John will pared. At the
conclusion of Titus' campaign, the rebel leaderad®i and John are
captured. Simon is taken to Rome and martyred,Jbtin is spared
and given life imprisonment.

Each one of these parallels is unusual enoughise the ques-
tion of whether it was created intentionally. Tleetf that the paral-
lels occur in the same order lays the matter to, t@scause such a
sequence could not occur accidently Further, Tiwes the only
individual, other than Jesus, who could have bé&en"Son of Man"
foreseen in the Gospels. Titus was the only indiaidn history who
encircled Jerusalem with a wall and demolishedtétaple. The fact
that the campaign of this unique individual patall€hrist's min-
istry confirms the proposition that the two werdilkrately linked,
since such a combination of historical singulasitiecould not have
occurred circumstantially.

The Daniel-Moses Combination

This work has shown that, without question, Josepmanipulated
the dates of events to create the impression tmatprophecies of
Daniel were coming to pass in the first century .CliE doing so,
Josephus, accidentally or otherwise, provided é&tifias historical
context for Jesus, who claimed to be the Messiat DBaniel had
envisioned.

The authors of the Gospels also inserted numerarsligls
with the life of Moses into their story of Jesusa®to make it appear
that he was, like Moses, the founder of a new,ndlyi inspired reli-
gion. Josephus linked his history to this themerdgording that the
war with the Jews came to an end forty years toddne after Jesus'
resurrection. In doing so, he created the impresgiat Christianity
had mirrored Judaism's forty years of wanderindgoWaihg the orig-
inal Passover. Only by concluding the war on tratedthe fifteenth
of Nisan, 73 C.E., could Josephus have simultariedtigfilled" both
the seven-year cycle of tribulation envisioned bgni@l—the pre-
cise length of the war—and completed Christianitgisroring of the
events following the original Passover. The duakdige between the
Gospels and War of the Jews proves that the pBratere created
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deliberately because two separate authors couldhawe recorded
such a combination of precise prophecies and dgtehance.

The Puzzle of the Empty Tomb

My reading of the combined story of Jesus' restioecis perhaps
the clearest proof of the Flavian origin of Chasity. This is be-
cause the story was designed to be a way of pravaypnd a doubt
that creating the Gospels as satire was the reahtirof its authors.
This proof also has the advantage of being, if irex, so easy to
disprove. Experts in probability can either confion deny the con-
clusions in this work and the truth will out.

This work was in no way created as a criticism lod faith of
contemporary Christians. | felt required to preseny findings
because of the light they shed on the origin andogse of both
anti-Semitism and the moral structure of Westegieties.

| realize that some will find the conclusions ofstlwork disori-
enting. Symbols long thought to have been basedCloristian love
may really be images of Roman conquest. Even thieftdat our
culture is Judeo-Christian may be incorrect, int thanay have been
completely shaped by Roman "religious" influenceosMunnerving
to me is this question: What would Western civiiiaga be like if,
instead of emerging from the Christian traditioh, had emerged
from a culture that worshiped strength and scomeakness?

It is also hard to accept that so many have miskedobvious
clues left by the creators of Christianity to infous of the true ori-
gin of the religion. While many of the puzzles difficult to see and
solve, it is simply amazing that no one has notitedetofore that
Titus' campaign had a conceptual outline paratbeDésus' ministry.
This is not a difficult thing to see and should &aveen common
knowledge centuries earlier. Homo sapiens failecedaon its title in
this instance.

Though Christianity may have begun as a cruel jokehas
become the basis for much of humankind's moral nessy | present
this work with great ambivalence, but truth is aokeh and no part
should be hidden. During the turmoil that is abtmtdescend, we
should all remember the words of Jesus: "And yoallsknow the
truth, and the truth shall set you free."
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A Reader's Guide to the Names and Terms
in Caesar's Messiah

ACILIUS GLABRIO Consul at Rome in 91 C.E., he waanb
ished then executed by Domitian in 95 C.E. as attoer of nov-
elty." Traditionally he is supposed to have beeaceted for being a
Christian.

ACHILLEUS Legendary chamberlain of Flavia Domitilldde
appears in the sixth-century C.E. work Acts of &iNereus and
Achilleus.

AGRIPPA Il Born in 27 C.E., son of Agrippa |, kingf Judea,
and grandson of Herod the Great. As governor okertétrarchy of
Philip and Lysanias, he supported Vespasian dutiegJewish War,
sending 2,000 men.

BARABBAS A character in the Gospels who acts asia for
Jesus and is released instead of him. The namec@naosite of the
Hebrew bar (son) and abba (father), meaning "soth@fFather." In
some early manuscripts his name is given as JemabBas.

BAR COCHBA Leader of the revolt against Rome in 1GE.
His name in Hebrew means "son of the star," refgrtio the "star
prophecy."

BERNICE Born in 28 C.E., she was the daughter ofigya |
(died 44 C.E.), king of Judea, the grandson of Hdite Great. She
married Marcus, brother of Tiberius Alexander, atmn became
mistress to Titus. She can be identified througdbgic puzzle as one
of those who initiated the idea of creating the [&ts. Her sister
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Drusilla, believed to be the most beautiful womarthe world, mar-
ried Antonius Felix, Roman procurator of Judea §82c.E).

BRUNO BAUER German philosopher, historian, and tbheo
gian (1809-1882). He realized that the Gospels lhagh written as
Roman propaganda utilizing Stoic and Hellenistieaisl and had not
been derived directly from Judaism. He thought that first Gospel
had been written under Hadrian (117-138 C.E.). Shast and the
Caesars (1879).

CATULLUS A character in War of the Jews who diesewhhis
guts burst. Judas, Catullus' counterpart in the kBob Acts, dies
when his guts burst. The parallel is set up toter@alogical puzzle
which, when solved, reveals the names of the veritdéthe Gospels.

CLEMENT Or Clemens, Pope Clement |, traditionallyed:
ited with the authorship of the noncanonical Epistf Clement to
the Corinthians ¢. 96 C.E. He used to be identifieith Consul
Titus Flavius Clemens who was executed by Domitia®5 C.E.

CYPRIAN  Christian bishop and orator, born cOZLE.

DANIEL Prophetic book of the Hebrew Scriptures enit
around 600 B.C.E., containing prophecies about ¢bming of a
Messiah and the destruction of Jerusalem

DECIUS MUNDUS A character in the passage that sumis
the famous Testimonium passage in Jewish Anticqjitighich sup-
posedly confirms the historicity of Jesus. The nai®iea pun on
Decius Mus (mouse), a Roman military hero who $§iaed himself
to save Rome.

DOMITIAN Titus Flavius Domitianus (51-96 C.E.). The
younger son of Vespasian who, at Domitian's bistlas an army
general. Domitian succeeded his father and eldethér Titus as
the third Flavian emperor (81-96 C.E.). His ruleaissociated with
a literary revival and major building program in rRe. Historians
present him as an efficient but cruel and corrgspadt.

ELEAZAR Maccabean Hebrew name that means "whom God
aids." It is translated in Greek as "Lazarus." Edgawas a member
of the messianic dynasty that was captured by thendRs during
the siege of Jerusalem; he was threatened withifisian and had
his limbs "pruned." He was then given back to hetatives—and
after he died from his injuries they ate him. Higtire and death are
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satirized when the figure of the cannibal Mary da#s son as a sym-
bolic Passover lamb, and when the figure of Lazanuthe Gospels
is raised from the tomb, whereupon Mary "makes hisupper."

EPICTETUS Stoic philosopher and slave to Epaphusdisec-
retary to Nero and Domitian. Some of his attitudesse reflected in
the Gospels.

EUSEBIUS Bishop of Caesarea around 330 C.E. andoaudf
a History of the Church and an apologetic life loé tEmperor Con-
stantine.

FELIX Antonius Felix, corrupt Roman procurator ofidéa
(52-60 C.E.) and husband to Drusilla, sister ofrifms.

FLAVIA DOMITILLA Granddaughter of Vespasian, niecef
Titus. She married Clemens. She provided the lamdtHe earliest
Christian catacombs in Rome. To be distinguisheinfthe Domit-
illa who was sister of Titus and Domitian.

FLAVIANS The family name for the dynasty of empeyor
founded by Vespasian.

HEGESIPPUS A second-century Christian writer of @olb of
memoirs directed against the Gnostics. His workriswn from the
passages incorporated in the writings of Eusebius.

HEROD THE GREAT King of Judea (73-4 B.C.E.). From a
Idumaean (not Jewish) family he became governoGalilee at the
age of twenty-five and later fled to Rome, whererianthony
appointed him the puppet king of Judea in abse@&esar Augus-
tus eventually confirmed the title and with Romampport he was
installed as a client king in Jerusalem. He co-®wptee Maccabean
dynasty by marrying one of their women, Mariammg, ihom he
had five children before he had her executed.

HIPPOLYTUS Heretical Christian teacher and bishoprnb
c. 150 C.E.

HONI Known in Greek as Onias, Honi the Rainmakefied
65 B.C.E.) is traditionally identified as a Galileholy man, and was
one of the models upon which the character of Jesgsased.

IRENAEUS Christian theologian born c. 130 C.E. Bksbwn
for his writings against Gnosticism.

JEROME Christian saint and writer on the Bible, rhabout
340 C.E.
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JESUS The name of a character portrayed in the €sphe
name is a Greek homophone for the Hebrew word yashvhich
can mean either "God saves" or "Savior."

JOSEPH OF ARIMATHEA A character in the Gospels,thlees
the body of Jesus down from the cross. In the QaspBarnabas his
name is given as Joseph of Barimathea. No such smvArimathea
existed. The name is a pun on Josephus bar Matthias

JOSEPHUS Originally Josephus bar Mattathias (37-00B.),
he took the name Flavius Josephus on being addiptedhe Impe-
rial Flavian family. He claimed to originally haveeen a general in
Galilee who recognized that the traditional Hebrgsephecy about
the new world ruler applied to Vespasian. He abaadahe Jews and
sided with the Romans. He was given an apartmeimihénemperor's
own townhouse and wrote the authorized history \&fathe Jews,
which was criticized by contemporaries for fictitimeng history
and containing scholastic puzzles. The Romans exteat statue in
his honor.

JUDAS ISCARIOT A character in the Gospel who bedrdgsus
to the Romans and dies when his gut bursts. Hisrlame may be
an anagram, indicating that he represents not snéhnel Maccabean
Judas the Galilean, but specifically the Sicariveraent. See Catullus.

JUDAS THE GALILEAN A Maccabean Zealot. He was adea
of a revolt against the Romans around 6 C.E. oyatoposed census.
His sons Jacob and Simon were crucified by the Rsmand another
son, Menahem, became leader of the Sicarii movemehich sup-
posedly assassinated its opponents with the daggftes which
their movement was named.

JUSTIN MARTYR Christian theologian born about 100EC
Best known for his Dialogue with the Jew Tryphon.

JUVENAL Decimus lunius luvenalis, satirical antifSiéic poet
active in the first century C.E. He coined the welbwn expression
"bread and circuses" to describe how the emperangddiplease the
populace.

LAZARUS See Eleazar.
MACCABEES Original messianic dynasty of Judea reetbv
from power by the Romans in 63 B.C.E. See Mattathia
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MARY At least five different Marys are presented time Gos-
pels, where the name is used generically to redefetale rebels.
The word is a Hebrew term meaning "their rebellioits Aramaic
equivalent is Martha, "she was rebellious."

MATTATH IAS Founder of the militaristic and messiardynasty
of the Maccabees, who in 165 B.C.E. led the reweelebrated by
Jews today in the festival of Hannukah. Mattatithias (Matthew)
had five sons: Simon, Judas, John, Eleazar (Lagaamsl Jonathan.
These names were dynastic and were passed on lthtatgy gener-
ations until the dynasty was removed from power tbg Roman
conquest of Judea in 63 B.C.E. (The dynasty's bgita was dis-
covered in 1995 at a site 30 kilometers north ougalem). Once
removed from power, the dynasty continued to rewagginst the
Roman occupation and the Herodian puppet kingsthén Gospels,
the Romans blatantly satirize the Jews by using dsllaean names
for Christian characters.

NEREUS Legendary chamberlain of Flavia Domitilla.e H
appears in the sixth-century work Acts of Saintseéde and Achilleus.

ORIGEN Major Christian theologian and Biblical arit
(185-264 C.E.).

PAUL A historical figure who may have begun his emr in
the service of the Emperor Nero (as described blyeRoEisenman).
He subsequently became an administrator of thesJegli. Several
characters in Josephus are parodies of him. Thedade the evil
character on the right-hand side of the Decius Misnttiptych, and
Paulinus, who prevents the Jews from having acteshe temple
by closing the gates. Acts 21:28-30 contain a feralkent in which
the temple gates are closed.

PEDANIUS DIOSCORIDES The chief physician and baani
accompanying Vespasian and Titus in Judea. His usihelieved to
have contributed to the underlying botanical metaphhat the
Romans used to create their satire. He is best krasvthe origina-
tor of modern herbalism and as a pioneer of ansisthe

PERSIUS Aulus Persius Flaccus (34-62 C.E.). Romatiri-s
cal poet aligned with Stoic philosophy.

PLINY THE ELDER Gaius Plinius Secondus was a frieard
advisor to the Emperor Vespasian, whom he visigly.dHe is known
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to have advised on the creation of the Roman satitkto have vis-
ited the army in Judea. He is best known for hituNg History.

PLINY THE YOUNGER Governor of Pontus/Bithynia 11 t
113 C.E. His correspondence with the Emperor Trajanhow to
treat Christians survives. The problem as he ddfilhevas that the
contagion of this "superstition" had gotten out aafntrol and had
already spread beyond Judea, not only to the citigsalso to the
villages and farms, although he still thought itsgible to check its
further spread. The Emperor Trajan, however, icstai him that
Christians were not to be sought out.

QUIRINIUS Governor of Syria. He attempted to cortdaccen-
sus in 6 C.E. to facilitate tax gathering. This Bicectly to the revolt
by the Zealot Judas the Galilean. In the GospeluKe, the depic-
tion of Mary and Joseph going to Bethlehem to tegifor the cen-
sus is a satirical counter to this revolt. The Gbstepicts Jews who
cooperate in paying their taxes.

C. I. SCOFIELD Christian writer (1843-1921) who puzed
an edition of the Bible that popularized premille&iteachings.

SENECA Stoic philosopher and tutor to the EmperceraN
Some of his attitudes are reflected in the Gospels.

SIMON PETER A character from the Gospels whose nésne
originally "Simon," before he is renamed petros,ameg "a stone."
At the end of John 21 he is told that he will beutd and taken off
to die. The character parodies the rebel Simon, whse seized at the
siege of Jerusalem and taken to Rome for execution.

SUETONIUS Roman historian and secretary to the HEampe
Hadrian. He is remembered chiefly as the authoftef Lives of the
Twelve Caesars, produced around 120 C.E.

TACITUS Cornelius Tacitus (55-117 C.E.), a Romastdrian
known for his Histories, Annals of Imperial Rom@&gdaa biography of
his father-in-law Agricola.

TERTULLIAN Christian theologian born about 160 C.Ehe
first theologian to write in Latin.

TIBERIUS ALEXANDER A nonpracticing Jew, who was soh
the richest man in the world, the customs colleaibrAlexandria.
He was brother-in-law to Titus' mistress Bernicel @ame of the gen-
erals supporting the Romans in the siege of Jarosadlie put down



344 (QESARSMESSIAH

a riot in Alexandria, slaughtering 50,000 Jews. ¢4 be identified
through a logic puzzle as one of those who initiafee idea of cre-
ating the Gospels.

TITUS FLAVIUS SABINUS Became consul in 82 C.E., med
Domitian's sister Domitilla, and was executed byniltan. Suppos-
edly the father or uncle of Clemens.

TITUS Titus Flavius Vespasianus (39-81 C.E.), thdee son
of Vespasian. After serving in Britain as a legdte,went as legate of
the 15 th legion to Judea under his father's condmaAfter Vespasian
returned to Rome to be crowned emperor, Titus vedis ih com-
mand of the campaign in Judea. He directed thalingilof the siege
wall that surrounded Jerusalem and led to thedfathe city. On his
return to Rome he shared in his father's administraand became
emperor on Vespasian's death in 79 C.E. Histoniagard him as an
efficient, frugal administrator like his father.

THEOPHRATUS Greek philosopher and botanist. Died28v
C.E. Was chosen by Aristotle to succeed him in ingpithe Lyceum.
Several of his unique botanical words were usedhieyfirst-century
C.E. Romans, probably by the botanist Pedaniusddiides, to cre-
ate aspects of the Flavian satire.

VESPASIAN Titus Flavius Sabinus Vespasianus (9-7%.C
Born the son of a tax collector, he commanded #@eguring the
invasion of Britain and developed expertise in siggrfare. This was
why he was asked by Nero to lead the force to putndthe revolt
in Judea. On Nero's death the army united behinsb&&an to sup-
port him as emperor. He became emperor in Dece®®eC.E. and
is presented by historians as a fair and hard-wgrladministrator.
From 71 C.E. until his death in 79 C.E. he goverméith the assis-
tance of his son Titus, who succeeded him as empero

WILLIAM WHISTON English clergyman, mathematician din
classical scholar (1667-1752). Succeeded Newtorhugssian pro-
fessor of mathematics at Cambridge. Translatedwbeks of Jose-
phus into English. Concluded that the various pedighfulfillments
in Josephus proved that Jesus was the Messiah.

ZACHARIAS the son of Baruch. A minor character inak\Vof
the Jews parodied in Matthew 23:35 as Zechari'ah,a$ Barachi'ah,
who dies in a similar fashion.
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ZACCHAI Rabbi Yohanan ben Zacchai, described in fred-
mud as leaving Jerusalem at the time of the siega toffin, and
standing up to acclaim Vespasian, who awarded Him tbwn of
Jamnia, or Yavneh, in order to establish Rabbidiadaism. Suppos-
edly he applied the "star prophecy," or world-ruleophecy, to Ves-
pasian exactly as Josephus also did.

ZEALOTS Oiriginally a Maccabean group, they orgadize
against Herod the Great (73-74 B.C.E.), and agaideu Judas of
Galilee c. 6 C.E. to resist a Roman census. Atter destruction of
the temple the Zealots retreated to Masada whemrding to Jose-
phus, many committed suicide to avoid capture.
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A Timeline of Jesus' and Titus' Lives

LIFE OF JESUS

1CE
30 C.E.

33 C.E.

Purported birth of Jesus.

Ministry begins.

e At the Lake of Galilee Jesus begins his ministry by
calling followers to become "fishers of men" (Matt.
4:19 and parallels).

« At Gadara, Jesus expels 2,000 demons from a man.
The demons migrate into pigs that then jump off a
cliff into the river (Mark 5:1-20).

Jesus goes to Jerusalem (Luke 18:15 and parallels).

* A naked young man escapes at the Garden of Geth-
semane (Mark 14:51-52).

e Jesus predicts that Jerusalem will be surrounded by
a wall (Luke 19:43).

* Three men are crucified at the Hill of the Skulls
(Golgotha), one man is taken down from the cross
by joseph(us) (ben) AriMathea, and later appears
alive (Matt. 27:33, 27:57-58 and parallels).

« At the end of the last Gospel, Jesus declares that
John (the beloved disciple) will live, but that ®im
(Peter) will be bound and taken where he does not
want to go, to be killed (John 21).

LIFE OF TITUS

39 C.E.
66 C.E.

67 C.E.

68 C.E.

69 C.E.

Titus Flavius Vespasianus (hereafter Titus) is born
His father, Vespasian, is appointed to put down the
revolt in Judea, and takes Titus with him.

Roman campaign begins in Galilee.

« At the Lake of Galilee Titus begins his campaign
with a battle in which Jews fall into the water and
are fished out (War 3,10,5-8).

Emperor Nero dies.

* At Gadara, rebels are forced to rush like beatdts
the river (War 4,7,1-6).

In July, the army in Judea, Egypt, and Syria backs

Vespasian for emperor.



69 C.E.

70 C.E.

71 C.E.

73 C.E.
79 C.E.
71-79 C.E.
79 C.E.
80 C.E.

81 C.E.

81 C.E.

94 C.E.
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Vespasian arrives in Rome, quells civil war, and is
made emperor, leaving Titus to complete the war in
Judea.

Titus goes to Jerusalem.

« Titus, "naked"—without his armor—escapes attack
at the Garden of Gethsemane (War 5,12).

« Titus builds a siege wall around Jerusalem (War
5,12). Titus pitches camp at Jerusalem exactly fort
years from the start of Jesus' ministry

« Three men are crucified at the Village of the Imgui
ing Mind (Thecoe/a). One man is taken down from
the cross by Josephus ben Matthias and miracu-
lously survives (Josephus Life, 26).

« John is captured but allowed to live (War 6,9,4) bu
Simon is seized and is taken to Rome to die (War
7,2,1).

Titus and Vespasian have a joint triumph in Rome.

Titus is given various honors and begins sharing- co

trol of the administration.

The massacre at Masada occurs exactly forty years

from Jesus' resurrection.

Josephus writes the authorized history War of dves)

which is dedicated to Titus.

Gospels are probably written.

Following Vespasian's death, Titus becomes emperor.

Titus establishes an imperial cult to worship Vesaa

as a god.

Titus dies in September, and an imperial cult é&ated

to worship him as a god. Arch of Titus is constegdlct

posthumously in Rome, acclaiming him as "the son of

a god."

His younger brother Domitian becomes the third Fla-

vian emperor.

Josephus publishes his Jewish Antiquities in twenty

umes, written in Greek and containing the "Testimo-

nium Flavianum," which supposedly testifies inde-
pendently to the historic existence of Jesus.
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